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ABSTRACT 
Assam is a significant province of India. Situated in the North 
East, it is connected with rest of the country by a narrow eighteen 
kilometers passage of land. It has common boundaries with Bangladesh. 
Bhutan, China and Myanmar (Burma). Until a few years ago Arunachal 
Pradesh, Nagaland, Meghalaya and Mizoram were part of Assam. Like 
other religious communities particularly Hindus-Muslims also form an 
important section of the state population. Their history in the region 
goes back to the time of the foundation of the Muslim rule in the sub-
continent. Muslim rulers and warriors, belonging to the Delhi-Sultanate, 
the Muslim kingdom of Bengal and the Mughal Empire are said to have 
made several attempts to conquer the province. Accordingly, it was in 
1661-62 A.D., during the reign of Mughal Emperor Aurangzeb, that 
Assam was conquered by his eminent noble and Subedar (the Governor) 
of Bengal Mir Jumla. But, it appears, the Ahoms-the local ruling 
dynasty which had established its empire in Assam in the thirteenth 
century, continued their rule. However, the Muslim population of 
Assam, throughout the medieval period, maintained cordial relations 
with the ruling elites. They equally participated in all social, economic 
and political events, and developing new social changes, economic 
orders and cultural trends in the whole regions. If, on one hand they 
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gave fillip to their own religious customs and way of life, on the other, 
the Muslims of Assam also evinced their enthusiastic attachment with 
their homeland and its people. This is because, they received from their 
rulers particularly Ahoms, full confidence, sympathy and kindness. 
Similarly there has been no sign of Hindu-Muslim hostility and even 
now, "in every gathering", says Gandhiji, "Hindus and Muslims are 
equally respected". 
In 1826 A.D. Assam was conquered by the army of the British 
East India Company and subsequently in the post-mutiny (after 1857 
Rebellion) era, it became a province of British India and gradually drew 
the attention of the government to its socio-political backwardness. 
Different reforms were, therefore, made by the British Government in 
different spheres such as in legislative system, education, government 
services, administrative setup etc. The Montague Chelmsford Reforms 
empowered Assam with a status of "Governor's Province" with fifty 
three (53) members in the provincial legislative council. Out of 39 
elected seats, 32 seats were so allotted between two major communities 
(Hindus and Muslims) to bring about an equilibrium as well as 
numerical balance between the two valleys in the state. Muslims were 
given four (4) seats in Brahmaputra Valley and eight (8) in Surma 
Valley. Hindu representatives were given twelve (12) and eight (8) seats 
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respectively. Similarly, the Government of India Act of 1935 ushered 
the concept of popular government through provincial autonomy and as 
a result, first provincial government was formed in Assam on 15"' 
March, 1937. Muslims availed their due share in that provincial 
government. 
As for Muslim's role in the freedom struggle of the country, 
sources say that, keeping in view the interest and welfare of their 
country, they plunged wholeheartedly in all most all the movements 
launched by the provincial and national leaders. It may be said that their 
anti-British feelings, participation in the freedom movement and 
sacrifices for the sake of the country and the community have greatly 
contributed to the modern history of the nation and the region. Many 
Muslim leaders, both modem educated and trained in traditionally 
religious educational institutions, and also belonging to both the Indian 
National Congress and the All India Muslim League, emerged during 
this period, especially in the first half of the twentieth centuiy. These 
leaders played significant role in Muslim politics in Assam. The names 
of Sir Sa'dullah, Maulana Bhashani, Fakharuddin Ali Ahmed, Moinul 
Haque Choudhary, A.F. Golam Osmani, etc. deserve special mention. 
It was also in the colonial and post-colonial era that the Muslims 
of Assam paid attention to their social, educational and economic 
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conditions. A number of organizations with thie purpose of reforms in 
their society were formed. They gave positive response to the 
government's educational reforms and poUcies. They also identified 
themselves with the Assamese culture which constitutes the Assamese 
community as the greatest composite community of different castes and 
cultures. As a result, the peaceful co-existence of Hindus' and Muslims' 
shrines in 'Hajo' is an indication of brotherly relations between the two 
communities. In the literary field, several Muslim poets and writers have 
made permanent mark in Assamese literature. 
At the time of India's independence in 1947, Syllhet District - an 
integral part of Assam since it constitutionally became the province, 
splited out through referendum and was included in the East Pakistan, 
now Bangladesh. The Muslim politics now turned to an entirely new 
atmosphere. Many new problems arose and dominated the socio-
political scenario in the state. However, the most burning issue was still 
the Immigration Problem which the Muslims of Assam had already been 
facing since the beginning of the twentieth century. This issue deeply 
affected Muslim society and politics in Assam in the post-independence 
era as well. It has been in the words of Pandit Jawaharlal Nehru, "a far 
more vital problem of Assam". It is alleged a considerable part of the 
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Muslim population in Assam has been consisting of those who migrated 
from the East Bengal, (now Bangladesh). 
However, these Bengali Muslims of Assam continued to fulfill all 
their duties and responsibilities as Indian citizen. They played positive 
and vital role in the formation of Assam government as they (Bengali 
Muslims of Assam) had no other option than to solve this issue on the 
priority basis. As a matter of fact, the state politics during the second 
half of the twentieth century revolved in the axis of the Immigration as 
well as Linguistic Problem. Accordingly, several Muslim political 
figures came forward to find out suitable solution of these problems 
forming various socio-political organisations and through constitutional 
means. 
From the linguistic point of view, none of the communities in 
Assam could claim its absolute majority. At the same time, the strength 
of Bengalese (both Hindu and Muslim Bengalese), in Assam was still 
considerably strong. However, a dominant class claimed itself as 
linguistic majority by including tribles, tea-garden labourers and also the 
Muslims who had Assamese as their mother tongue. In this regard. 
Assamese intellectuals persuaded Bengali Muslims to declare 
themselves as Assamese, because without the support of Muslim 
Bengalese, the local Assamese never could have attained absolute 
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majority in the provincial legislature of Assam. Thus, Bengali Muslims 
enrolled themselves as Assamese in 1951 census on the basis of which 
Assam was reconstituted in 1956. 
Several works, in the form of books and articles, by different 
historians and scholars, in English and vernacular languages, have 
appeared on the subject. However, the history of Muslim social trends 
and politics in Assam, during the nineteenth - twentieth centuries, needs 
to be scrutinized afresh because it forms a significant aspect of the 
regional annals. Therefore, the theme has been selected for a doctorial 
thesis entitled: "SOCIO-POLITICAL AWAKENING OF THE 
MUSLIMS OF ASSAM-1871 TO 1980. 
This dissertation proposes to study the following aspects and 
questions: 
1. How did the historical and political geography of Assam have an 
impact on it becoming a heterogeneous community? 
2. What was the contribution of the Muslims of Assam to the 
country's struggle for freedom? 
3. What was the role of the Muslims of Assam to the nation's 
building in the post-independence era? 
4. It also aims to shed light on different problems they have been 
facing for decades, with special reference to 'Immigration 
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Problem'. 
5. In order to understand the subject under review it is very 
important to analyse the historical background of the advent of 
Muslims in Assam which will be studied in detail. 
6. One of the aims is also to examine the socio-cultural trends in 
Assam. 
7. In the contemporary politics of Assam emerged eminent Muslim 
personalities. A study of whom has been discussed in detail in the 
present thesis. 
The basic purpose of this study is to introduce to the academic 
world, the contribution of the Muslims' of Assam to the country's 
struggle for freedom as well as the National Movement, on one hand, 
and, on the other, their role in the process of the nation's building in the 
post-independence era. It also aims to shed light on different problems 
they have been facing for decades, with special reference to the 
'Immigration Problem'. Their achievements and contributions into the 
field of education and other social developments in the state have also 
been discussed to a considerable length. 
In this connection the original documents - both official and 
archival records, regarding different events and problems in the state are 
the main source of our present study. 
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Moreover, political and personal letters, diaries etc of eminent 
personalities regarding Muslims of Assam and their problems and issues 
have also been utilized as our source for deriving material for the 
subject. Likewise, the oral historical information, as far as available, has 
also enlightened this research work. 
I also examined certain published documents such as 
Administration Reports, various gazetteers, district records, Reports 
such as the Line System Enquiry Committee Report, Report on the 
province of Assam, Calcutta, 1854, Report on Indian Constitutional 
Reforms, Papers relating to the formation of the province of Assam, 
selection of records on various Assamese issues. Various Memoires, 
Accounts and Journals have also been studied not only in English but in 
Assamese and Bengali languages also. Other than the primary sources, 
secondary source materials in the form of books have also been dealt 
with. The details of all the above source materials utilised for the 
purpose of research has been provided in the Bibliography of the thesis. 
This thesis has been divided into five chapters: 
CHAPTER - I 
HISTORICAL AND POLITICAL GEOGRAPHY OF ASSAM 
This chapter traces the historical and political geography of 
Assam. The geographical position of Assam and its connection with 
JiSstract 
India has been discussed in detail. 
CHAPTER-II 
HISTORICAL BACKGROUND OF MUSLIMS OF ASSAM 
This chapter deals with the advent of Muslims in Assam which 
took place in various manners and phases. 
CHAPTER - HI 
SOCIO-CULTURAL TRENDS OF THE MUSLIMS IN ASSAM 
The topic of socio-cultural trends assumes immense importance 
whenever the study of a community is concerned. Each of these 
category of Muslims had their distinctive social setup and culture. The 
details of all categories of Muslims of Assam have been provided in this 
chapter. 
CHAPTER - IV 
MUSLIM PARTICIPATION IN POLITICS OP ASSAM 
This chapter reviews the Muslim participation in Assam politics 
both pre-independence and post-independence. 
CHAPTER-V 
SOME PROMINENT MUSLIM PERSONALITIES OF ASSAM 
In this chapter an attempt has been made to analyse the role of 
some prominent personalities of Assam who played an active role in 
Assam politics and society. 
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In the conclusion an attempt has been made to analyse the role of 
Muslims in Assam politics and society. An attempt has also been made 
to trace the links with modem trends in Assam politics. Thus, we may 
conclude that the socio-political awakening of the Muslims was largely 
responsible for the present progress and development in Assam politics 
and society. 
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INTRODUCTION 
Assam is a significant province of India. Situated in the North 
East, it is connected with rest of the country by a narrow eighteen 
icilometers passage of land. It has common boundaries with Bangladesh, 
Bhutan, China and Myanmar (Burma). Until a few years ago Arunachal 
Pradesh, Nagaland, Meghalaya and Mizoram were part of Assam. Like 
other religious communities particularly Hindus-Muslims also form an 
important section of the state population. Their history in the region 
goes back to the time of the foundation of the Muslim rule in the sub-
continent. Muslim rulers and warriors, belonging to the Delhi-Sultanate, 
the Muslim kingdom of Bengal and the Mughal Empire are said to have 
made several attempts to conquer the province. Accordingly, it was in 
1661-62 A.D., during the reign of Mughal Emperor Aurangzeb, that 
Assam was conquered by his eminent noble and Subedar (the Governor) 
of Bengal Mir Jumla. But, it appears, the Ahoms the local ruling dynasty 
which had established its empire in Assam in the thirteenth century, 
continued their rule. However, the Muslim population of Assam, 
throughout the medieval period, maintained cordial relations with the 
ruling elites. They equally participated in all social, economic and 
political events, and activities, and played an important role in 
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developing new social changes, economic orders and cultural trends in 
the whole regions. If, on one hand they gave fillip to their own religious 
customs and way of life, on the other, the Muslims of Assam also 
evinced their enthusiastic attachment with their homeland and its people. 
This is because, they received from their rulers particularly Ahoms, full 
confidence, sympathy and kindness. Similarly, there has been no sign of 
Hindu-Muslim hostility and even now, "in every gathering", says 
Gandhiji, "Hindus and Muslims are equally respected". 
In 1826 A.D. Assam was conquered by the army of the British 
East India Company and subsequently in the post-mutiny (after 1857 
Rebellion) era, it became a province of British India and gradually drew 
the attention of the government to its socio-political backwardness. 
Different reforms were, therefore, made by the British Government in 
different spheres such as in legislative system, education, government 
services, administrative setup etc. The Montague Chelmsford Reforms 
empowered Assam with a status of "Governor's Province" with fifty 
three (53) members in the provincial legislative council. Out of 39 
elected seats, 32 seats were so allotted between two major communities 
(Hindus and Muslims) to bring about an equilibrium as well as 
numerical balance between the two Valleys in the state. Muslims were 
given four (4) seats in Brahmaputra Valley and eight (8) in Surma 
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Valley. Hindu representatives were given twelve (12) and eight (8) seats 
respectively. Similarly, the Government of India Act of 1935 ushered 
the concept of popular government through provincial autonomy and as 
a result, first provincial government was formed in Assam on 15 March, 
1937. Muslims availed their due share in that provincial government. 
As for Muslim's role in the freedom struggle of the country, 
sources say that, keeping in view the interest and welfare of their 
country, they plunged wholeheartedly in all most all the movements 
launched by the provincial and national leaders. It may be said that their 
anti-British feelings, participation in the freedom movement and 
sacrifices for the sake of the country and the community have greatly 
contributed to the modern history of the nation and the region. Many 
Muslim leaders, both modem educated and trained in traditionally 
religious educational institutions, and also belonging to both the Indian 
National Congress and the All India Muslim League, emerged during 
this period, especially in the first half of the twentieth century. These 
leaders played significant role in Muslim politics in Assam. The names 
of Sir Sa'duUah, Maulana Bhashani, Fakharuddin Ali Ahmed, Moinul 
Haque Choudhury, A.F. Golam Osmani, etc. deserve special menfion. 
It was also in the colonial and post-colonial era that the Muslims 
of Assam paid attenfion to their social, educational and economic 
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conditions. A number of organizations with the purpose of reforms in 
their society were formed. Although the rehgious education had been 
prevaihng amongst them since the medieval time, yet they gave positive 
response to the government's educational reforms and policies. They 
also identified themselves with the Assamese culture which constitutes 
the Assamese community as the greatest composite community of 
different castes and cultures. As a result, the peaceful co-existence of 
Hindus' and Muslims' shrines in 'Hajo' is an indication of brotherly 
relations between the two communities. In the literary field, several 
Muslim poets and writers have made permanent mark in Assamese 
literature. 
At the time of India's independence in 1947, Syllhet District - an 
integral part of Assam since it constitutionally became the province, 
splited out through referendum and was included in the East Pakistan, 
now Bangladesh. The Muslim politics now turned to an entirely new 
atmosphere. Many new problems arose and dominated the socio-
political scenario in the state. However, the most burning issue was still 
the Immigration Problem which the Muslims of Assam had already been 
facing since the beginning of the twentieth century. This issue deeply 
affected Muslim society and politics in Assam in the post-independence 
era as well. It has been in the words of Pandit Jawaharlal Nehru, "a far 
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more vital problem of Assam". It is alleged a considerable part of the 
Muslim population in Assam has been consisting of those who migrated 
from the East Bengal, (now Bangladesh). It is also said the Muslim 
peasants from East Bengal started settling in rural areas of Assam since 
the beginning of the twentieth century. As for example Muslims 
constituted 0.1 percent of the population of the Barpeta subdivision in 
1911 but by 1941 their number increased by nearly 49 percent. Eminent 
political leaders - both of national and provincial levels and scholars and 
historians have expressed views on the subject. But in the words of 
Mahatma Gandhi, "these people are industrious and abstenious in 
character". If described in nutshell from an entirely different point of 
view, it may be said that the issue of Immigration is also an expression 
of a fear psychosis of some Assamese cast Hindus that Bengali Muslims 
i.e. religious minorities, if united with Bengali Hindus i.e. linguistic 
minority, could endanger and jeopardize their political and 
administrative dominance. Therefore, it was propagated that the 
Muslims should be branded as 'foreigners' and driven out of Assam. A 
movement was also launched in this connection at the end of 1979. 
However, all these problems and difficulties apart, these Bengali 
Muslims of Assam continued to fulfill all their duties and 
responsibilities as Indian citizen. They played positive and vital role in 
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the formation of Assam government as they (BengaU Mushms of 
Assam) had no other option than to solve this issue on the priority basis. 
As a matter of fact, the state pohtics during the second half of the 
twentieth century revolved in the axis of the Immigration as well as 
Linguistic Problem. Accordingly, several Muslim political figures came 
forward to find out suitable solution of these problems forming various 
socio-political organisations and through constitutional means. 
From the linguistic point of view, none of the communities in 
Assam could claim its absolute majority. At the same time, the strength 
of Bengalese (both Hindu and Muslim Bengalese), in Assam was still 
considerably strong. However, a dominant class claimed itself as 
linguistic majority by including tribles, tea-garden labourers and also the 
Muslims who had Assamese as their mother tongue. In this regard, 
Assamese intellectuals persuaded Bengali Muslims to declare 
themselves as Assamese, because without the support of Muslim 
Bengalese, the local Assamese never could have attained absolute 
majority in the provincial legislature of Assam. Thus, Bengali Muslims 
enrolled themselves as Assamese in 1951 census on the basis of which 
Assam was reconstituted in 1956. 
Several works, in the form of books and articles, by different 
historians and scholars, in English and vernacular languages, have 
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appeared on the subject. However, the history of Muslim social trends 
and politics in Assam, during the nineteenth - twentieth centuries, needs 
to be scrutinized afresh because it forms a significant aspect of the 
regional annals. Therefore, the theme has been selected for a doctorial 
thesis entitled. "SOCIO-POLITICAL AWAKENING OF THE 
MUSLIMS OF ASSAM - 1871 TO 1980. 
OBJECTIVES OF STUDY: 
This dissertation proposes to study the following aspects and 
questions: 
1. How did the historical and political geography of Assam have an 
impact on it becoming a heterogeneous community? 
2. What was the contribution of the Muslims of Assam to the 
country's struggle for freedom? 
3. What was the role of the Muslims of Assam to the nation's 
building in the post-independence era? 
4. It also aims to shed light on different problems they have been 
facing for decades, with special reference to 'Immigration 
Problem'. 
5. In order to understand the subject under review it is very 
important to analyse the historical background of the advent of 
Muslims in Assam which will be studied in detail. 
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6. One of the aims is also to examine the socio-cultural trends in 
Assam. 
7. In the contemporary poHtics of Assam emerged eminent Muslim 
personaUties. A study of whom has been discussed in detail in the 
present thesis. 
The basic purpose of this study is to introduce to the academic 
world, the contribution of the Muslims' of Assam to the country's 
struggle for freedom as well as the National Movement, on one hand, 
and, on the other, their role in the process of the nation's building in the 
post-independence era. It also aims to shed light on different problems 
they have been facing for decades, with special reference to the 
'Immigration Problem'. Their achievements and contributions into the 
field of education and other social developments in the state have also 
been discussed to a considerable length. 
In this connection the original documents - both official and 
archival records, regarding different events and problems in the state are 
the main source of our present study so that the real state of affairs may 
be understood clearly and more objectively. 
Moreover, polifical and personal letters, diaries etc of eminent 
personalities regarding Muslims of Assam and their problems and issues 
have also been utilized as our source for deriving material for the 
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subject. Likewise, the oral historical information, as far as available, has 
also enlightened this research work. 
During the process of the collection of material for my research 
work, especially the primary sources I have been to several institutions 
such as National Archives and Nehru Memorial Museum and Library in 
New Delhi, State Archives in Guwahati and the office of the Inspector 
general of Police (Special Branch) Shillong and Guwahati. From these 
institutions I collected unpublished documents such as foreign 
proceedings, home department proceedings, letters issued from and 
received by the Govt, of Bengal, files and bundles relating to various 
topics, Assam Secretariat Proceedings related to appointments, 
education, home and municipal proceedings, reports and papers of the 
All India National Congress Committee, and from the Assam police I 
could obtain abstract of intelligence of certain years etc. 
I also examined certain published documents such as 
Administration Reports, various gazetteers, district records. Reports 
such as the Line System Enquiry Committee Report, Report on the 
province of Assam, Calcutta, 1854, Report on Indian Constitutional 
Reforms, Papers relating to the formation of the province of Assam, 
selection of records on various Assamese issues. Various Memoires. 
Accounts and Journals have also been studied not only in English but m 
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Assamese and Bengali languages also. Other than the primary sources, 
secondary source materials in the form of books have also been dealt 
with. The details of all the above source materials utilised for the 
purpose of research has been provided in the Bibliography of the thesis. 
Demographically speaking, the Muslims in no way posed a threat 
to the dominant Hindu Majority status of Assam or the Assamiya 
nationality. The Muslims form a strong component of the demographic 
structure of Assam. The Muslims entered Assam before the arrival of 
the great Ahom in 1206 A.D. Historically speaking, they were as 
inspirable part of medevial Assamese society, economy and polity. The 
British colonialism patronalized and prepared large scale migration first 
to the plantations and then to the farmers. The migrant peasants were 
mainly from East Bengal and their migration enabled a large number of 
landless peasants to acquire land in Assam and relief themselves from 
the feudal oppression they had undergone in East Bengal. Their 
migration took place much before India acquired independence from 
British Colonialism which propelled large scale migration, hitherto 
unknown, to pre- colonial Assam. However, after Independence, the 
Muslim population, has by and large been stable at around 24%. Also 
the emerging Assamiya nationality is muhi religious in composition 
compressing the trehals Muslims, Christians, Hindus and small number 
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of Sikhs and Buddhists. Therefore, it would be factually wrong and a 
historical to say that the Muslims are demographically threating the 
Hindu dominance in Assam. 
The Assam movement brought the Muslim question in Assam 
into sharp social and political focus. The Muslim response to the 
movement was also largely moulded by the ideology and actions of the 
movement. Inspite of a long drawn movement and continues debate, the 
Muslim question remained largely blamed. Even now there is a 
confusion about the Muslims of Assam vis-a-vis the Assam movement 
and the Assamiya nationality. It has to be noted that the vagueness is an 
inseparable part of the class ideology and its sociolization of people in 
accordance with it in order to maintain its hegemony over the society 
and emerging nationality. This confusion is rooted in the pack of precise 
information about the socio-economic, political and cultural diversities 
among the Muslims of Assam. The Muslims of Assam are not a single 
homogeneous community rather they are a group of several identifiable 
distinctive ones such as Assamiya Muslims, Na- Assamiya Muslims, 
Muslims of Barak Valley, North Indian Muslims etc. Thus, it seems 
necessary to comprehend systematically the contemporary social, 
economic, political and cultural issues related to the Muslims of Assam 
and that is the objective behind this research. 
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This thesis has been divided into five chapters: 
CHAPTER - 1 
HISTORICAL AND POLITICAL GEOGRAPHY OF ASSAM 
This chapter traces the historical and political geography of 
Assam. The geographical position of Assam and its connection with 
India has been discussed in detail. Geographically thus Assam may be 
divided conveniently into two parts- the plain and the hills. The origin of 
the name of Assam has been examined systematically. The history of 
Assam discussing the Ahom administration followed by British 
colonialism in detail has been done. Different aspects such as the Inner 
Line Regulation, Chief Commissioner Province, Partition of Bengal and 
its impact on Assam, Annulment of Partition, Governors Province, 
Provincial Autonomy, Composition of the Assam Legislative Assembly 
under the Act of 1935 and the portrayal of Post-Independent Assam has 
been studied in the first chapter. 
CHAPTER-II 
HISTORICAL BACKGROUND OF MUSLIMS OF ASSAM 
This chapter deals with the advent of Muslims in Assam which 
took place in various manners and phases. Muslims came into Assam for 
the first time in the early phase of the 13"^  century. When Mohammad 
Bakhtiyar Khalji, a general of Qutuuddin Abek led a Turkish anny to 
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this region. Some of his soldiers settled here instead of going back with 
their defeated leader. In the subsequent centuries few Muslim solider of 
Mughal army consisting of Pathans and other settled in Assam. These 
people married the local Assamese women who converted to Islam. 
Generally, the Muslims in Assam are called Gariyas, because they came 
from Gour, means the name of the kingdom to which the Muhammadan, 
the founder of the Muslim empire belonged. Other section of the 
Muslim, who came from East Bengal (East Pakistan and Bangladesh) 
are known as Mujas. Other section of Muslims are the Marias who were 
the defeated soldiers of Turbak and one section of Muslims are Bengali 
who are mainly concentrated in the Cacher Hailakandi, and Karimganj 
districts of the Barak Valley. 
CHAPTER - III 
SOCIO-CULTURAL TRENDS OF THE MUSLIMS IN ASSAM 
The topic of socio-cultural trends assumes immense importance 
whenever the study of a community is concerned. The Muslims in 
Assam were never a homogenous community and different categories of 
Muslims such as the Asamiya, Muslims, Miah Muslims, Muslims of 
Barak Valley and North Indian Muslims living in Assam. Each of these 
category of Muslims had their distinctive social set up and culture. Each 
followed different pattern of dresses, housing arrangements, food habits. 
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manage system, family system, birth ceremony and buried system, 
occupations wiiich has been examined in detail. Other than the festivals. 
games, sports, education, the emergence of bhakti and suti cult and the 
reflection of composite culture in Assamese society has also been dealt 
with. 
CHAPTER - IV 
MUSLIM PARTICIPATION IN POLITICS OF ASSAM 
This chapter reviews the Muslim participation in Assam politics 
both pre-independence and post-independence. Various political 
organizations played an active role in Assam politics. The earliest 
Muslim political organization of Assam was established about 1888, 
some other Muslim organizations of the late nineteenth and early 
twentieth centuries were the Shillong Islam Mission, Shillong Muslim 
Institute, Anjuman Islamias, Muhammadan Defence Association, Surma 
Valley Muslim Federation, Assam Valley Muhammadan Association 
etc. The political activities in Assam involved police personnel, 
students, the general masses, the students also participated in Non-
cooperation Movement and the Quit India Movement. The Assam 
Muslims played a crucial role also in post-independence politics i.e. 
after the panition of India. 
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CHAPTER-V 
SOME PROMINENT MUSLIM PERSONALITIES OF ASSAM 
In this chapter an attempt has been made to analyse the role of 
some prominent personalities of Assam who played an active role in 
Assam politics and society. Sir Sadullah was the first Prime Minister of 
Assam in Pre-independence era as well as the member of the constituent 
Assembly's Constitution Drafting Committee. Hazrat Sheikh Moulana 
Ahmed Ali (Rah.) took an active part in independence movement of 
India. Moinul Haque Choudhary was an able politician and conducted 
many philanthropic activities. Fakhruddin Ali Ahmed ranks amongst 
India's greatest son who distinguished himself both in the home state 
Assam and at the centre by his service Maulana Abdul Hamid Khan 
Bhasani relentsly struggled for peasant's rights, educational and social 
reforms. Ataur Rahman a prominent social worker, orator and writer as 
well as a politician was a dominant figure of Assam by the middles of 
the twentieth century. Abul Fazal Golam Osmani was an unforgettable 
luminous star in Assam politics. A progenitor to secure the rights of the 
minority people of Assam as well as a good writer, poet, editor and 
philanthropist. Maulavi Abdul Mattib Mazumdar has played a leading 
role, especially as a nationalist Muslim during the pre-partition era in the 
political scenario of Assam. Khan Sahab Rashid Ali Laskar was a leader 
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with integrity. His devotion to his profession was total. Syeda Anwara 
Taimur was the first MusHm women Chief Minister in the history of 
Post-Independent Indian Politics. She was the member of Rajya Sabha 
as well as the member of the National Advisory Committee of minority 
department. Thus, this chapter reflects the role of these above mentioned 
personalities in Assam politics. 
In the conclusion an attempt has been made to analyse the role of 
Muslims in Assam politics and society. An attempt has also been made 
to trace the links with modem trends in Assam politics. Thus we may 
conclude that the socio-political awakening of the Muslims was largely 
responsible for the present progress and development in Assam politics 
and society. 
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Chapter - 1 
HISTORICAL AND POLITICAL GEOGRAPHY 
OF ASSAM 
Assam is a province which Ues on the north coast part of India, 
extends from latitudes 24° 08' 11" N and 27" 58' 15" N and longitudes 
89° 42' 05" E and 96° 01' 14" E (approx).' It presents a complex of 
physical features: hills and dales, swamps and forests, vales and 
meadows. Yet they can be conveniently divided into broad division: 
Plains and Hills. The districts of Goalpara, Kamrup, Darrang, Nowgong, 
Sibsagar and Lakhimpur (now divided into Lakihmpur and Dibrugarh 
districts) along with Cacher and Sylhet formed the plains division while 
the Garo Hills, Khasi and Jaintia Hills (which is now known as the state 
of Meghalaya), North Cacher and Mikir Hills, Mizo Hills (now known 
as Mizoram) and Naga Hills (now known as Nagaland) came under the 
Hills Division. Besides, the Northeast Frontier Tracts now known as 
Arunachal Pradesh formed parts of Assam, and Manipur political 
Agency remained under this change of Assam Administration.' Resting 
between the foothills of the Eastern Himalayas and the Patkai and Naga 
'Ranges, it occupies a roughly triangular area of 78,488 square 
kilometers.^ It is connected with the rest of India by a nan-ow 18 km 
corridor. Assam may be divided broadly into two river valleys and a 
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region of hills and plateaus. They are the Brahmaputra valley, watered 
by the Brahamaputra throughout its length from Sadiya in the north-east 
to Dhubri in the coast and by its tributaries on both side of its banks and 
the Barak valley, mainly watered by the Barak river and its tributaries as 
well as the hilly bank of Karki Plateau and North Cacher Hills. The 
valley of Brahmaputra is a long alluvial plain, about 450 miles long, and 
of an average width of 50 miles'* shut in by mountains on the north-east 
and south, with the Brahmaputra flowing through its entire length from 
east to west, and crossed by countless tributary streams of every 
magnitude, falling into the central channel from the bordering mountains 
on either side. The uniform level of the valley is intersected by a few 
low conical hills, projecting like speys. The converging hills at Goalpara 
appears almost to shut in the Assam valley, and may be called the Gate 
of Assam. The low lying tracts on both sides of the river throughout the 
valley are subject to inundation for a width ordinarily of about six miles 
on each sides of the stream; beyond that distance the level rises 
gradually above the reach of the higher flood.^  The Brahmaputra valley 
again may be divided into three regions, the Uttarpar or Uttarakula 
(north bank), the Dakhinpar or Dakhinakula (south bank) and the 
Majulic island and other riverine island formed by the ri\er 
Brahmaputra. Geographically, Assam may conveniently be divided into 
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two parts- the plain and the hills. Presently, for administrative purpose 
the plain positions of the state are divided into twenty one districts in 
both the valley and the hills areas into two.^ 
The Naga Hills, Khasi and Jaintia Hills and Garo Hills are a 
continuation of the mountains chain which sweeps round the head of the 
Brahmaputra valley, each range has marked physical features of its 
own. 
In the north-eastern parts, in the neighbouring of Jeypur, the Naga 
hills consist of small broken ranges running generally northeast and 
southwest or long irregular spurs leading down into the plains, usually 
steep on the northern side, with a more gradual slope of the south.'^  The 
intervening valleys are very narrow. The major portion of the whole 
tract remains uncultivated and covered with dense jungle undergrowth. 
In the higher hills, there is cultivation on the southern faces. Further 
westwards, the hills are more rugged and abrupt. The main ridge, named 
the Barrail, in the neighbourhood of Samaguting is remarkably 
precipitous in character, and towers to the height of 10,000 ft.** On the 
western slope of this ridge, a good deal of terraced rice cultivation 
appears to be extremely spouse. 
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The peculiar feature of the Khasi and Jaintia range of hills in the 
abruptness with which they rise almost perpendicularly from the surma 
valley on their southern face, attaining rapidly on altitude of over 4,000 
ft; while on the north side the ascent from the Assam valley is 
characterized by a succession of gradual spurs and detached ridges. 
The lower portions of these hills on both sides are clothed indense forest 
and jungle. The upper plateau and main central tracts consist of a 
succession of undulating downs, broken here and there by the deep 
valleys of the large hill streams, and crossed mostly with short grass, 
having been completely demanded of forest by the migratory cultivation 
of the inhabitants, except where a few sacred groves have escaped the 
general devastation.'' 
The Garo Hills the termination of this chain, present very similar 
characteristics, being steep and precipitous on the southern face, and 
sloping in gradual ridge to the plains on the northern and western sides. 
They are of rather lower general elevation; the highest peak of the range, 
below which Tura, the Headquarters of the district is situated, being not 
more than 4,700 ft. above sea level.'^ Tura itself has an elevation of only 
1,300 ft. 
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Assam has common boundaries with two foreign countries and 
seven Indian states. To the north of it is Bhutan and Arunachal Pradesh 
which separates it from China and Burma. To the east there are 
Arunachal Pradesh, Nagaland and Manipur. The southern boundary is 
situated by Mizoram and Meghalaya which separates it from 
Bangladesh and to the west there lies, West Bengal, Tripura and 
Bangladesh.'^ Indecently, Assam has been reduced to one third of its 
original size just in 25 years after independence. The area of Assam 
according to the Surveyor of Indian before the Census of 1961 was 
2,19,878' 05 sq. km. which was after 1972 reduced to an area of 78,438 
sq. km. 
ORIGIN OF THE NAME ASSAM: 
Opinions differ into the origin of the name Assam. The name 
"Assam" is, according to some derived from the Sanskrit "Asama'', 
which means 'pearleas' or 'unequalled'. It has been suggested that this 
title was applied to the Sham invaders, now called Ahoms and the 
country. They conquered derive this present name 'Assam' from their 
name 'Ahoms'. This derivation is however open to the serious objection 
that in Assamese's' is softened into 'h', as in the name of the country. It 
is also doubtful whether either the Ahoms themselves or the tribe thev 
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found in occupation of the country, would use a Sanskrit term to denote 
the dominant race. ^ 
Bodos, the earliest inhabitants of Assam, used to call the Ahom's 
as "sam". In Bodo language "Aa" means soil or country. Adding the 
term "A" with 'sam' the word Asam (land of the sams) has been 
derived.' 
The Assamese historical tradition says that the name 'Assam' in 
the sense of 'unequal' has been applied to the Tai conquerors by the 
local tribes when the former entered the Brahmaputra valley in the 
thirteenth century. Recent research bring to the forms that all the tribes 
inhabiting the north-western border of Yamuna and northern Myanmar 
call the Tai people Asam, Lasam, Sam, Sun, Sim, Sen, Sham etc. It is 
supported that much terms were also applied to the Ahoms by the local 
tribes of eastern Assam who lived in close proximity with those in 
Myanmar.''' 
Another argument is the term 'Asam' as applied to the Shans is a 
hybrid formation of Assamese privative prefix 'A' with the Tai word 
'cham' meaning "to be defeated" and here Acham means 
"undefeated".'^ 
22 
chapter -1 
Nothing, however, can be said dogmatically regarding the origin 
of the name of Assam. 
The Ahoms ruled Assam for nearly six centuries. The rivalary 
among the Ahom princes weakened the Ahom administration. In 
despair, prince Gaurinath Singha sought help from the British in 1786 
and the British restored peace and returned to Calcutta. ^ It was since 
this incident the East India Company came into direct contact with 
Assam. But these sparsely populated territories did not yet have enough 
economic worth or surplus revenue yielding potentiality to attract the 
attention of British annexation.^° After the British walked out of Assam 
Badan Chandra Barphukan, the officer in charge of lower Assam invited 
the Burmese to fight against Purandar Burha Gohin in 1817. the 
Burmese swept over the country three times, bring destruction and 
misery. At the request of king Purandar Singh, the British drove out to 
stake their claim over Assam under the Treaty of Yandabu, on 24"'' 
Februaiy and thus Assam became a part of British India."' Daved Scott, 
agent of the Governor General on the North-East Frontier of Bengal 
proclaimed " We have not come (here) to quench our thirst for the 
conquest of your kingdom but to destroy our enemies, interested as we 
are to protect ourselves" in a manifesto published in Bengal on behalf 
the intei-ventionist British-Indian troops.^ ^ 
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After the expulsion of the Burmese from Assam David Scott 
made two alternative suggestions: First, the Upper Assam should be 
restored to an Ahom prince. Secondly the lower Assam should be 
annexed to the British Indian administration. On 27 June, 1833 on the 
recommendation of Robertson, successor of David Scott, Purandar 
Singh was placed as a tributary in Charge of upper Assam in 1835.The 
territory of lower Assam was divided into three districts of Kamrup, 
Darrang and Nowgang under the head of the Bengal administration. But 
the government of Purandar Singh unsatisfactory to the British Indian 
administration and hence he was pensioned off. The territories under 
him were placed under direct administration of the British India in 
October, 1838.Thus,the territory was divided into two districts of 
Sibsagar and Lakhimpur." 
During the next couple of decades, the kingdom of Jayantia, 
Cachar along with their dependencies and all the petty, independent 
tribal states were annexed. Cachar was originally ruled by a independent 
native dynasty. In 1824,the Burmese invaded Cachar. Govinda Chandra, 
the Raja of Cachar sought help from the British on which the Britishers 
responded positively and expelled the Burmese. On conclusion of peace 
in March, 1826, Cachar was restored to Govinda Chandra who agreed to 
pay a tribute of Rs. 10,000 per annum and acknowledging the 
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Company's sovereignty. But after the death of Govinda Chandra in 
1830 without any successor , Cachar was annexed to the British 
dominion by a proclamation on 14 August, 1832.^ *" 
Matak, the tract south of Sadiya, was given to Chief called Bar 
Senapati, who had protected his people from the Burmese atrocities on 
condition of supplying 'paiks' (militia men) which was later converted 
into a monetary payment. The Bar Senapati died in 1839, nominating his 
son Maju Gohain but the latter refused the new terms offered to him 
whereupon the tract was annexed to the British territories. In 1842, by a 
formal proclamation, Matak and Sadiya were incorporated into British 
territories and were subsequently added to the Lakhimpur District, the 
headquarters of which were transferred to Dibrugarh in the Matak 
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In 1835, a dispute arose between the Sadiya Khowa Gohain and 
Bar Senapati regarding a tract of land. The political agent at Sadiya 
attached the land in question and called the disputants to appear before 
him to prove their claims. The new Sadiya Khowa Gohain forcibly 
occupied the land without appearing before the Political agent. 
Thereupon the post of Sadiya Khowa Gohain was abolished and Sadiya 
was placed under British control.^^ Sadiya originally had been under a 
Khamti chief who was disloyal to the British, but now the Khamtis were 
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exempted from taxation but their control over Assamese people was 
abolished. " 
While these developments were taking place , the local officers of 
the semi-independent tribal tracts of Khasi Jaintia Hills found it 
necessary to bring these tracts under immediate British control. 
Nunklow, in the Khasi Hills, had been adopted as a place of residence 
by some European British subjects in 1826 under a treaty with the Raja 
who had agreed to allow a road to be constructed across the hills to 
connect Cachar and Sylhet with the Assam valley. Some officers 
engaged in the construction of the road were mass and bring to a 
misunderstanding in 1829. Troops were called up for reprisal and in 
January 1833, Tirat Singh surrendered himself to the Company. A 
political agent was appointed for general superintendence over the Khasi 
and Taintia Hills.^' 
In 1832, after a mishap,^ ^ by a proclamation, the political agent 
annexed the Jantial parganas to British teritories and added them to 
Sylhet. A few weeks later Gobha was similarly annexed to Nowgong. 
But the Hills remained under the Political agent at Jowai and the Raja 
was pensioned off.'^ '^  
Three Thanas of Goalpara, Dhubri and Karaibari originally 
formed part of the district of Rangpur of Bengal. By regulation X of 
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1822, they were separated from the Rangpur district and exempted from 
the operation of General Regulations and subjected to a special system 
of government along with the Garo Hills.^ ^ The new tract was called 
North East Rangpur and David Scott was appointed the first Civil 
Commissioner to administer it. When Assam came under the East India 
Company in 1826, this tract was placed under the charge of the new 
administration of Assam.^ ^ But in 1867, the Koch Behar 
Commissionership was formed and then North-East Rangpur and 
Eastern Duars which was obtained from the Bhutias in 1866 were made 
parts of this new Commissionership.^ *^ In the following year judicial 
administration of the Garo Hills and Goalpara was placed under the 
Judicial Commissioner of Assam, but the executive control remained in 
the hands of the Commissioner of Koch Behar."^ ^ Finally in 1874, when 
Assam was made a separate Administration, Goalpara and Eastern 
T O 
Duars were transfered to Assam. 
The Garo Hills were included in the district of Goalpara till the 
year 1866. In that year a special Civil Commissioner was appointed at 
Goalpara for these hills. But the measure proved a failure and an officer 
was posted at Tura in the Garo Hills. This action proved satisfactory and 
the matter was then regularisea by the Act XXII of 1869.'^ 
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Besides these districts Assam Administration had to deal with 
numerous warlike tribes who surrounded north, south, east of Assam 
valley. The British after annexation of the province had to treat them 
fairly and liberally. At the beginning they were anxious to leave the 
tribes alone and paid them cash commuting their rights and dues from 
the villages.^ *^ But unrestricted intercourse with the tribes by the British 
subjects caused misunderstanding and quarrels with the tribes and 
sometimes expeditions had to be sent to punish the guilty tribes. 
Therefore, Bengal Frontier Regulation V of 1873 was provided for 
drawing of an Inner Line, travel beyond which was restricted." In 1880, 
after Assam was constituted into a Chief Commissioner's province in 
1874, Assam Frontier Tract Regulaion was issued to provide for the 
Removal of certain enactment from the frontier tracts inhabited by these 
tribes. " This was supplemented by another Regulation issued in 1884.^' 
Thus, we see tract of the Naga Hills was annexed in 1866, the 
country of the Lhota Nagas in 1875, the Angami Nagas in 1878-80 and 
of the Ao-Nagas in 1889 were incorporated respectively.'^'' The Garo 
Hills, long time under slack political control, was made a separate 
district in 1869, but until 1872-73, the Garos could not be brought under 
full British administrative domain.**^  Lushai Hills stretched out from 
south-east Assam to Chittagong. The south Lushai Hills were inhabited 
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by the Kukis. In 1860, the Bengal Government passed Act XXII to 
adopt an administration for the South Lushai Hills. The North Lushai 
Hills, which was a constant source of trouble under Assam in the 
nineties. On the 1 April, 1898, the two tracts were amalgamated and 
placed under a Superintendent for general administration and transferred 
to Assam.^ "^  Nonetheless, the British province that came into appearance 
as Assam, formed shape more or less by 1873. 
THE INNER LINE REGULATION: 
In the early years of British rule there was unrestricted intercourse 
between subjects of Assam and the wild tribles living across the frontier. 
This after led to quarrels and disturbances. This was mainly in the case 
of traffic in rubber brought down by the hillmen, which generated 
competition with the plains. Introducing of tea garden beyond the border 
line also quite often and on involved the government in troublesome 
disputes with the frontier tribles in their vicinity."*^ 
The Lieutenant Governor of Bengal, William Grey formed a 
Regulation which, when approved by the Governor General in council 
was given effect under the provisions of Act XXXIII vie. Cap 3 Section, 
to be applicable to the districts of Kamrup, Darrang, Nowgong. Sib 
sagar, Lakhmpiur, Garo Hills, Khasi & Jaintiar Hill, Naga Hills, Cachar 
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and Chittagong Hills. This provides the executive power of summery 
legislation for backward areas to the Lt. Governor of Bengal which 
empowered him to prescribe and draw a line to be called Inner line in 
the trible areas in 1973. Beyond which no British subjects or certain 
categories of foreigners, could cross without a licence or pass. The pass 
or licence, might impose such conditions or limitations as might be 
necessary, upon the person to whom it was insued by the Deputy 
Commissioner. The regulation also became vigile in the matters such as 
trade and possession of land and to check the activities of ontoidess 
beyond the Inner Line. The local authorities were fully empowered to 
manage their own affairs subject to the intervention by the frontier 
officers in their political capacity. 
CHIEF COMMISSIONER PROVINCE: 
The inconvenience of administering such adverse country like 
Assam having peculiar problems of its own. Occupying an important 
strategic position and possessing unexplored potentialities could not be 
effectively administered as a division of the unwieldy Bengal 
Presidency had long been felt. The issue of separation of Assam from 
Bengal was opened for discussion .The Lt. Governor of Bengal, Geoge 
Campbell wrote, "No doubt whatever that separation of and the Eastern 
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Frontier or any other large province would be an advantage". Even 
though he tried to prevent the separation of Assam from Bengal and 
desired to keep Bengal intact. On the other hand he wanted to keep 
Assam as a special commissionership/^ The secretary of state for India 
had, as early as April, 1871 agreed upon the proposal to make Assam as 
a separate province under the British Government of India. C.U. 
Aitchison, Secretary Government of India remarked, "I can not doubt 
that when strength and directness of power are required in any sub 
ordinate administration, it is best to place that administration 
immediately under Supreme Government, so that it may directly as 
possible, enjoy the support and carry that authority of the Governor 
General in council. Assam and the Eastern districts to be imminently a 
case requiring such an administration".^ *^ 
Thus, the territories proposed to be included into new commission 
were the five district of ASSAM Viz. Kamrup, Nowgong, Darrang, 
Sibsagar and Lakhimpur and Naga Hills, Khasi and Jaintia Hill, Garo 
Hills and Goalpara of Cooch-Behar division and Cachar and Sylhet of 
Dacca Division. The total area was estimated to be 54,100sq.miles, the 
population 4,150,000.^' 
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The people of Syllhet submitted a memorial to the Viceroy on 10 
August 1874 against the transfer of the district to Assam mainly on the 
ground of deregularization. Their districts which might result in the 
abrogation of the jurisdiction of the High Court of Judicature at Calcutta 
and the replacement of the system of government of Lt. Governor by a 
Chief Commissioner. The secretary of state for India also at first decline 
the corporation of Sylhet which formed part of the Diwani of Bengal. 
But the British government of India persisted in their proposal of 
transfer of the districts on the grounds that this was not going to alter the 
principle or the practice of administration.^ 
Having attained the endorsement of the Secretary of the State, the 
Government of India acquired authority by legistion to take over Assam 
from the Lt. Governor of Bengal. After assuming control, the 
Government of India entrusted the management of the districts of 
Kamrup, Nowgong, Darrang, Sibsagar, Lakhimpur, Khasi and Jaintia 
Hills, Naga Hills and Garo Hills, Cachar and Goalpara by a 
proclamation to the chief commissionership of Assam on February and 
also the appointment of Lt. Colonel R.K.Keating as a Chief 
Commissioner of the new province Colonel R.K.Keating assumed 
charge of the chief commissioner on 7 February, 1874. On 12 
September, 1874, the district of Sylhet was added to Assam Chief 
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Commissionership.^ "^ Untill 1898 when Lushi Hills were transferred to 
Assam, the provincial boundary of Chief Commissionership of Assam 
in 1874 remained intact.^ '* 
PARTI T ATION OF BENGAL AND ITS IMPACT ON ASSAM: 
Though Assam was separated from Bengal the territorial 
jurisdiction of Presidency had grown unwildly with the addition of 
Bihar, Orissa, Chotta Nagpur. And though a Legislative Council had 
been provided for the charge of administration was too heavy for a 
single man.^ ^ The growth of population, the emerging importance of the 
city of Calcutta, the demand for progress in all directions. The important 
measures of administration developments which required constant 
attention, the increasing congestion of business in the Bengal secretariat-
all these made increasing calls upon the time and energy of the Lt. 
Governor."^ 
The need for relieving Bengal administration was indeed overdue. 
As early as 1860 Sir George Camphell had suggested that Council of 
Executive officers should be created to help the Lt. Governor and the 
plan was approved by Sir Henry Durand and Sir John Stratchey. But the 
plan was rejected. The question of giving relief to Bengal was again 
raised in 1898 in connection with the proposed transfer of the Lushai 
Hills to Assam and four years later the whole question of territorial 
33 
Cfiapter -1 
redistribution was taken up by the Govt, of Lord Curzon.^ ** The 
publication of the proposed redistribution raised a storm of opposition 
and immense public criticism. On March 18, 1904, in a public meeting 
the suggestion to create an Executive Council in Bengal was 
suggested.^^ It was in fact a revival of the old suggestion of 1867-68 
which proposed as Executive Council for Bengal. 
But Lord Curzon in an elobarate explanation emphasized the 
inexpediency of providing an Executive Council to Lt. Governor of 
Bengal. He opened that the Executive Council in Bengal it was sure to 
create dissension among the Councilors and that would make the 
administration stagnant and impotent. Finally, experience showed that 
personal government, not the highly development form of Council 
Government, was best suited for the Indian Administration which 
demanded a well-defined source of authority.*"" 
The Government of India proposed the reconstitution of Bengal 
and the creation of a new state to be called North-Eastem Provinces by 
providing Chittagong Division, Cooch Behar Commissionership and 
Dacca Division to Assam together with Rajshahi to Assam with the 
exception of Darjeeling and addition of Malda from Bengal thus 
providing 31 million people to the new administration while retaining 
54 million for Bengal. The new province would have a well-defined 
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boundary continuous throughout its length with well-recognized 
geographical and social distinction. The new province would bring 
under one administration the typical Muhammadans of Bengal and 
provide the city of Dacca a natural capital for such an aggregation. 
Moreover, the greater part of lands which produced jute and the whole 
of tea-producing areas with the expection of Darjeeling which had its 
own characteristics would be thus included in one province. Finally, the 
scheme did not involve the breaking up of Commissioner's divisions.' 
Public criticism raised some financial objections as well. It was 
pointed out that the cost of administration of 78 million people would 
become double with the creation of a new province as 280 more 
civilians would be required by the new administration, and the new 
building required by the new province would entail more expenditure. 
The transfer of papers to the new province would create confusions and 
some might be lost as well as in 1874. The dispatch to the Secretary of 
State stated that separate reconstitution would, indeed involve 
expenditure but that would be met by the revision of provincial 
settlement from the government of India's fund and the amount of Rs.85 
lakhs was worth paying for the inestimable benefit to be had by 
relieving the evils of congestion of works in Bengal and arrested 
development of the province of Assam.*"^  
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Ultimately, however, on 1 September, 1905, by a proclamation 
issued by the Government of India the tracts commonly known as North 
and East Bengal comprising the districts of Dacca, Chittagong and 
Rajshahi Commissionership with the exception of Darjeeling and 
addition to Malda were separated from Bengal and together with the 
Chief Commissionership of Assam was formed into a new Province to 
be known as Eastern Bengal and Assam and placed under a Lt. 
Governor who was to be aided by a Legislative Council and Board of 
Revenue and over which the jurisdiction of the High Court of Calcutta 
was to remain as it was in both criminal and civil suits. The Act of 1905 
left intact laws which were in force in the areas transfen^ed from Bengal 
into the new province. The new state was to come into existence on 16 
September, 1905." 
ANNULMENT OF PARTITION: 
The Curzon Plan could not be sustained for long in the face of the 
rising forces of nationalism in his correspondence with the Secretary of 
State for India that political power of the Bengalis- the bom agitators as 
they were had not been broken and that they would never cease to 
agitate "until they have attained a modification of the position". So at 
the Delhi Durbar on 12 December 1911, the partition was annulled by a 
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royal declaration. Assam-Sylhet inclusive was formally reverted to its 
old status as a Chief Commissioner's Province with effect from 1 April, 
1912. Sir Archdale Earle was appointed as the Chief Commissioner.' 
GOVERNOR'S PROVINCE: 
Assam was made a Governor's province in 1921 when Monteford 
reforms were introduced under the British Government of India Act 
1919. Sir N.D. Beason Bell was appointed as the first Governor of 
Assam in 1921. The act introduced the provincial legislatures, called 
legislative councils. It was consist of the Governors Executive Council, 
elected members and nominated members. Of the total numbers of the 
members of a provincial council, at least 70 percent were to be elected. 
While not more than 20 percent were to be officials, the remaining were 
to be nominated non-officials. The council was consisted of 53 members 
of the fifty three councilors; thirty two were elected from General Hindu 
and Muslims communities- sixteen from each valley (Brahmaputra and 
Barak Valley) and one from the Shillong Urban Constituency. Another 
six elected members represented such special interests as tea planters, 
commerce and industry etc. The governor nominated twelve members 
including not more than seven officials. The Diarchy in operation in 
Assam had two wings of its provincial government- the administration 
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of transferred and reserved subjects. The reserved subjects were 
administered by the Governor with the help of the members of the 
executive council, who were not responsible to the legislature rather to 
the British Government of India. The Reserved subjects include police, 
justice, land revenue, printing press, irrigation, factories, criminal etc. 
while the transferred subjects were administered by the Governor acting 
with ministers, appointed by him from among the elected members of 
the legislature. Who were to be responsible to the legislature and were to 
hold office during his pleasure. Local self-government, health, education 
and some departments relating to agriculture were included amongst 
transferred subjects.^ ^ 
PROVINCIAL AUTONOMY: 
The Government of India Act was passed in 1935, which ended 
the Diarchy and ushered the concept of popular Government through 
collective responsibility and provincial Autonomy. For the first time the 
Act recognized provinces as having separate legal entity. Under the Act, 
the Governor's provinces were given a new legal status and largely 
freed from the control of the British Government of India and the 
Secretary of State except for specific areas. The province of Assam 
derived its power and authority directly from the British Crown. The 
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Executive power of the province was vested with the Governor 
appointed to represent the crown in the province. His position was 
mostly identical with that of the Governor-General. The administration 
of the provincial affairs was carried on by a council of Ministers 
appointed by the Governor from among the elected members of the 
provincial legislature. They were responsible to the Legislative 
Assembly. Ministers hold office so long as they enjoy the pleasure of 
the Governor. The Act provided for introducing a bicameral legislature 
consisting of a legislative council and a legislative assembly in Assam 
along with five other states (Bengal, Bombay, Madras, The United 
Province and Bihar). There were 108 members in Assam Legislative 
Assembly and all these members were directly elected by the people. 
The electoral provision of the Act were governed by the communal 
award of the British Government, as modified by the Poona Pact in 
respect of the Scheduled castes. Under it, seats in the legislatures were 
divided among various communities and groups. Besides, there were 
separate consfituencies for General, Muslims, European, Anglo-Indian 
Christian and Sikh Communities.^ '^ 
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Composition of the Assam Legislative Assembly 
(Under the Act of 1935) 
Territorial Constituencies No. of No. of 
seats electros 
1. Non-Muhammaden General (including 47 4,45,626 
seven reserved seats for scheduled Castes) 
2. Muhammeden 34 2,77,677 
Women \, 199 
4. European 
5. Indian Christian 
2,357 
5,743 
Special Constituencies 
1. (a) Backward Plain Tribes 
(b) Backward Hills Areas 
2. (a) European Planters 
(b) Indian Planters 
3. (a) Commerce and Industry (European) 
(b) Commerce and Industry (Indian) 
Tea Garden Labour 
4 
5 
7 
2 
1 
1 
4 
27,588 
18,338 
975 
344 
18 
197 
34,279 
Total 108 8,15,241 
Source: East India Constitutional Reforms: Elections - Return Showing the Results 
of Elections of hidia 1937 (New Delhi 1937), pp. 100-5. 
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POST INDEPENDENT ASSAM: 
Independence brought phenomenal changes in Assam in respect 
of its area and population. In July 1947, on the strength of 
"Referendum" the overwhelming Muslim majority district of Sylhet 
with an area of 5,478 sq. miles (14,188 sq. km.) and a population of 
3116,602 West to East. Pakistan (present Bangladesh). 
The Sylhet Referendum was followed by the Radcliffe Award. 
According to which the district of Syllhet West to East Pakistan with the 
exception of the three Thanas of Badarpur (47 sq. miles or 121.73 sq. 
km), Ratabari (240 sq. miles or 717.43 sq. km) and a portion of the 
Karimganj Thana (145 sq. miles or 375.55 sq. km). Thus, after the 
partition of 1947, a total area of 709 sq. miles (1,836.31 sq. km) and a 
population of 291,320 persons of the Sylhet District of Surma Valley 
loose retained in Assam and joined with the old district of Cacher 
forming a new sub-division, viz., Karimganj. Thus, the old province of 
Assam lost almost the whole district of Sylhet, with an area involving 
4,769 sq. miles (12,351.71 sq. km) west in favour of Pakistan.^ ** 
There were also a lot of changes in the areas of individual 
districts. But tribal areas were grouped into two parts for better 
administration. 
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Cacher: After cecoation of Sylhet in 1947 for administrative 
convenience a scanty part of Sylhet comprising three Thanas with an 
area of 709 sq. miles (1,836.31 sq. km) formed into a new subdivision of 
Karimganj with headquarter at Karimganj as tagged with Cacher. On the 
side the formation of the new district of United miker and North Cacher, 
Cacher lost its old sub-division of North Carcher Hills with an area of 
1,896.8 sq. miles (4,912 sq. km) and a population of 37,361 as per 1941 
69 
census. 
Darrang: On 1^ ' March 1951, the plain portion of the Balipara Frontier 
Tract has been added to the district of Darrang with an area of 531.2 sq. 
miles (1375.8 sq.km).^° 
Nagaon: During the period 1941-51, a part of the Micker Hills excluded 
area previously joined with Nagaon district had been separated to form 
the new district of united Miker and N.C. Hills. Therefore, Nagaon had 
lost an area of 1,715.9 sq. miles (4,444.7 sq. km).''' 
Lakhimpur: In 1951, the plain portion of the Miahmi Hills (391.7 sq. 
miles or 1014.5 sq. km), the Abor Hills (273.9 sq. miles or 709.4 sq. 
km) and the Tirap Frontier tract were transferred to the Lakhimpur 
District. As a result, Lakhimpur district got a total 790.4 sq. miles 
(2,047.136 sq. km) in 1951.'^ 
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Sibsagar: With the formation of the United Miker and N.C. Hills 
District in 1951, an area known as Miker Hills Excluded Area was 
tagged with Golaghat sub-division of Sibsagar district had been 
bifurcated and included in the newly created district that minimized 
Sibsagar constitute 1,676.3 sq. miles (4341.61 sq. km).^ ^ 
United Khasi and Jaintia.Hills District: The United Khasi and Jaintia 
Hills district constituted with an area of 5,533 sq. miles (14,330.47 sq. 
km). But the district lost an area of 603.2 sq miles (1,562.29 sq. km). 
i.e., Block I and Block II of Jowai sub-division with a population of 
22,544 which had been transferred to the newly created United Mikir 
and N.C. Hills district during the period between 1951 to 1961. The new 
district had been given the status of Part A Trible Area of Assam 
including in paragraph 20 of the sixth schedule of the constitution of 
India. 
Mizo Hills: The Mizo district previously known as the Lushai Hills was 
situated at the southernmost comers of Assam covering an area of 8,134 
sq. miles (21,069 sq. km). It was the largest district of Assam and no 
change in area and boundary of the district took place during the post 
independent period. The district had been elubed in Part-A Trible Area 
43 
chapter -1 
of Assam including in paragraph 20 of the sixth schedule of the 
constitution of India. 
United Miker and North Cachar Hills: A new district known as the 
United Miker and North Cacher Hills was formed between 1951 and 
1961 by transferring, the whole of the North Cacher Hills sub-division 
from Cacher and by amalgamating the Miker Hills Excluded Area of 
Nawgaon district, the Miker Hills Excluded Area of Sibsagar district 
(Golaghat sub-division) and Block I and Block II of Jowai sub-division. 
Till November 1957, the area mentioned above remained under the 
jurisdiction of the Deputy Commissioners of the parents districts. But as 
a new administrative district, it came into existence with effect from 7 
November 1951. The total area of the district constituted was 5,892.2 sq. 
miles (15,260.798 sq. km). The very district was categorized Part A 
Trible Area of Assam including in paragraph 20 of the sixth schedule of 
the constitution of India.^ ^ 
Naga Tribal Area: This new administrative unit covering an area of 
2,086.4 sq. miles (5403.77 sq. km) at the time of 1951 census. It was 
accorded Part B Tribal Area of Assam included in paragraph 20 of the 
sixth schedule of the constitution of India.''^  
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Goalpara: No change in area and boundary of the district took place 
during the post-independence period. 
Kamrup: In the post-independent Era a strip of territory measuring 32.8 
sq. miles (85.952 sq. km) of Kamrup district was ceded to the 
Government of Bhutan on 1 September, 1951 by an enactment in the 
Parliament known as the Assam (Allocation of Boundaries) Act, 1951. 
Formation of Nagaland: The Naga Hills district and the former 
Tuensang-Division of the North East Frontier Agency were constituted 
into a separate state known as Nagaland in 1960. The new state was 
inaugurated on December, 1963, by the then President of India, Dr. S. 
Radhakrishnan.^^ 
Formation of Arunachal Pradesh: The North East Frontier Agency 
(NEF A) present Arunachal Pradesh though from the point of geography 
and the Constitution of India was a part of Assam, was treated as a 
separate area for the purpose of the 1961 census. Accordingly, the area 
of Assam for the 1961 census was 47, 091 square miles (l,2l,965.65sq. 
km) excluding NEFA and Nagaland. Under section 7 of the North 
Eastern Area (Re-organisation) Act, 1971, the entire area of Arunachal 
was constituted as a Union Territory and named Arunachal Pradesh 
which came into existence on 21 Januaiy, 1972.*^ ' 
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Formation of Meghalaya: The formation of Meghalaya as a separate 
state is an important change in respect of the area and boundary of 
Assam. Meghalaya as a separate state within the Union of India has 
been created by transferring two hill districts, viz., Khasi and Jaintia 
Hills and Garo Hills. According to 1961 census, the area covered by 
these two districts was 5,546 sq. miles (14,364.14 sq.km) and 3,152 
square miles (8,163.68 sq. km respectively. Thus, on the formation of 
Meghalaya as a separate state Assam lost an area of 8,698 square miles 
(22,527.82 sq. km) and the new state came into being with effect from 
1 April, 1970.^ ^ 
Mizo Hills (Mizoram): The formation of Mizo Hills as a centrally 
administered territory is yet another notable landslide in respect of the 
area of Assaam. Under section 8 of the North Eastern Areas (Re-
organisation) Act, 1971, the territories of Mizoram were constituted a 
Union Territory under the name Mizoram which came into existence on 
21 January, 1972. Mr. E.H. Pakyntein, Superintendent of Census 
Operations, Assam, recorded the position and area in the "District 
Census Hand Book, Mizo Hills", 1961 as follows "The Mizo District 
previously known as the Lushai Hills, is situated at the southernmost 
comer of Assam"; lying between 2r50' and 24"30' North and 92"20' and 
93°20' East. The Tropic of Cancer runs through the district. It covers an 
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area of 8,134 square miles (21,069sq.km) and is the largest district of 
Assam. It is bounded on the North by Cachar district and Manipur State, 
on the East and the South by Chin Hills and on the West by Chittagong 
Hills tract of East Pakistan and the Tripura State.'^ ^ 
Thus, we see that the erosion (separation) of the areas of modern 
Assam came along with the Independence of the country. There was 
also practically no change in boundaries in areas of Assam from 1901 
to 1941. Thus, partition of Sylhet in 1947, and subsequently separation 
of Naga Hills, Khasi and Jaintia Hills, Garo Hills, and the Mizo Hills 
reduced the area of Assam to a great extent and in 1999 census (as 1981 
census in Assam was not been conducted due to Assam agitation), the 
area of Assam was found to be reduced to 78,523 square kilometers with 
twenty three districts.^ "* The historical and political geography of any 
region has its impact on its history. Thus, the study of the historical 
background of Assam is a pre-requisite to understand and analyse the 
process of socio-political awakening of the Muslims of Assam which 
will be discussed in the next chapter. 
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HISTORICAL BACKGROUND OF MUSLIMS 
IN ASSAM 
Assam has had a glorious past. At one time it was ruled by the 
Muslims and later was under Hindu rulers (Ahoms). The historical 
background has played a crucial role in giving shape to Assamese, 
economy, society, politics and culture. Thus, in this chapter an attempt 
will be made to make a detail analysis of history of the Muslims of 
Assam. 
The advent of Muslims in Assam happened in various manners 
and phases. Earlier they attacked Assam at different times through 
different routes. Earlier in 1206, Mohammad-Bin-Bakhtiyar Khilji 
started his expedition to Tibet through the territory of Kamrup kingdom. 
But his expedition proved to be a misfortune to his career and life." It is 
recorded by being depicted in the North Gauhati inscription of 1127 
Saka Era, before the appearance of Ahom in 1228. Various Muslim 
invasions had already been taken place in Assam."' 
According to the Tabaqat-i-Nasiri at the time of Bakhtiyar's 
invasion, the ruling king of Kamrup was Bartu or Pritu. Pritu defeated 
Bakhtiyar Khilji and then Hussain Uddin Iwaj (Sultan Ghiyasuddin Iwaj 
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in 1227 A.D. and in 1228 A.D. he was dethroned by Nasiruddin, the son 
of Iltutmish). 
It is mentioned in Tabaqat-i-Nasiri that Bakhtiyar maintained 
friendly relations with Pritu through letter. Because Bakhtiyar knew that 
without their military aid, his dream of conquering Tibet wouldn't be 
fulfilled. Pritu also wanted to help him in one condition if he must 
postpone the idea of conquering untill the next year but Bakhtiyar 
refused the plan and proceeded on his expedition. At this Pritu decided 
to attack them on their return.^ To prevent the soldiers of Bakhtiyar, 
Pritu blocked the road and cut off his supplies.^ On the return of 
Bakhtiyar, he was held up at the bridge of Barnadi and his troops were 
also tired enough, to resist the archers of Pritu, who attacked them in 
open field. Then Bakhtiyar's army took shelter in nearby temple but 
they were surrounded with a bamboo stocked by their enemies. When 
they crossed there this line of besiegers, many of them drowned in 
attempting to cross the river and only 100 soldiers of Bakhtiyar returned 
out of 10,000 cavalry soldiers and the rest were captured and 
slaughtered by Pritu's army. Bakhtiyar was also arrested by the king and 
died shortly afterwards due to frustration. 
Mohammad-Bin-Bakhtiyar was the first Muslim conqueror who 
came to Assam. But it is also said that he had no desire to plunder or 
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conquer this country. His objective was to conquer Tibet througii 
Kamrup.^ 
In 1227 A.D., Malik Hussain Uddin Iwaj^ invaded Kamrup. At 
that time Pritu was ruling Kamrup. Iwaj lead his army from Lakhnawati 
towards the territory of Bang and Kamrup. Pritu strongly protected his 
city of Rangpur and Jalpaiguri at the western frontier of his kingdom 
adjacent to the territory Lakhnawati, after Bakhtiyar's invasion. From 
this it was clear; Bakhtiyar and Sultan Ghiyasuddin Iwaj's route of 
invasion was same. Pritu's army gave strong resistance to them and Iwaj 
was defeated by him on the very suburbs of his territory. It is presumed 
that his soldiers were either killed or captured."^ 
Visvasundaradeva was probably the original name of Pritu or 
Bartu who was successor of Vallabhadeva which is mentioned by 
Minhaj. Pritu was one of the powerftil rulers of Kamrup. After two 
invasions by Bakhtiyar and Iwaj, Pritu was defeated by Nasir-ud-Din, 
son of Iltutmish, the Delhi Emperor'' and he was killed by Nasir-ud-Din 
Mahmud in the year 1228 A.D. Nasir-ud-Din Mahmud was the eldest 
son of Samsuddin Mahmud,'^ who placed the deceased king on throne 
on the condition of tribute. 
The Guru Charitra by Ram Charan Thakur, Sandhya was the 
ruler when Tuguil Khan Malik-Yuz-Beg invaded Kamrup in the year 
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1254-1255 A.D.'^ because that time the Raja of Kamrup stopped 
payment of the tribute. Minhaz, in his Tabaqat-i-Nasiri mentioned that: 
"After Malik-Yuz-Beg returned from Awadh to Lakhnawati, he 
determined upon marching into Kamrud, and transported an army 
across the river Begmati. As the Rae of Kamrud had not the power to 
resist him;, he retained perceptibly some whither. Malik-Yuz-Beg took 
the city of Kamrud and possessed himself of countless wealth and 
treasure, to such extent, that the amount and weight there of cannot be 
contained within the area of record. " 
"The author, at the time he was sojourning at Lakhnawati, had 
heard from travelers whose statements are to be relied upon, that from 
the region of Gushtasib, shah of Ajam, who had invaded Chin and had 
come towards Hindustan by that route (by way of Kamrud) twelve 
hundred hoards of treasures, all sealed, which were (there deposited), 
and any portion of which wealth and treasures not one of Raes had 
availed himself of, the whole fell into hands of the Muslim troops. The 
reading of the Khutbah, and Friday religious services were instituted in 
kamrud, and signs of the people of Islam appeared there. But of what 
avail was all this, when the whole, from pherensy, he gave to the winds? 
For the wise have said that "the seeking to perform overmuch work that 
never turned out fortunate for the seeker. "'' 
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"4/^er Kamrud was talce^^l^ms^^^/ff), so the related, several 
times the Rae sent confidential persons (to Malik-Yuz-BegJ, saying: 
"Thou hast subdued this territory and no Malik of the Muslim people 
ever before obtained such success. Now do thou return, and replace me 
upon the throne, and I will send to three tribute every year so many bags 
of gold, and so many elephants, and I will continue the Khutbah 
unchanged, and the Muslim stamped coin unchanged. " 
"Malik-Yuz-Beg did not become willing to agree to this in any 
way; and the Rae gave command that all his train, and the peasantry 
should go to Malik-Yuz-Beg, and get him to pledge his right hand (for 
their safety), and buy up all the grain procurable in (the city and 
country of?) Kumrud, at whatever price he might require, so that the 
Muslim troops might have no provision left. They did so accordingly, 
and bought up from them all the produce that was obtainable at heavy 
rate. " 
"Depending on the cultivated state and flourishing condition of 
the country, Malik-Yuz-Beg did not lay up any sorts of grain; and when 
the time of the spring harvest came round, the Rae, with the whole of his 
subjects, rose, and opened water dykes all around, and brought Malik-
Yuz-Beg and the troops of Islam to a state of helplessness, in such wise, 
that they were near perishing through destitution. They now took 
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counsel together, and came to conclusion that it was necessary to 
retreat, otherwise they would die of starvation. " From the above 
statement, we can assume that a section of Muslim people were settled 
there in Kamrud (Assam) at that time which can be assessed from the 
introduction of Khutbah and performance of Namaz. 
According to Minhaj, "They accordingly set out from Kamrud 
with the intention of proceeding towards Lakhnawati. The route through 
the plain (country) was flooded with water, and occupied by the Hindus. 
The Muslims obtained a guide to bring them out of that country by 
conducting them towards the skirt of the mountains. After they had 
preceded few some stages, they got entangled among passes and defiles, 
and narrow roads, and both their front and rear was sized by the 
Hindus. In a narrow place a fight took place in front of the leading rank 
between two elephants; the force fell into confusion, the Hindus came 
upon them from every side, and Muslim and Hindu mingled together. 
Suddenly an arrow struck Malik-Yuz-Beg, who was mounted on an 
elephant, in his chest and he fell down and was made prisoner; all his 
children, family and dependents, and the whole of his force, were made 
captive. 
When they carried Malik-Yuz-Beg before the Rae, he made a 
request they would bring his son to him, he placed his face to the face of 
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his son, and yielded his soul to God. The Almighty's mercy is upon 
him. "'^ In this war, the MusHm army suffered heavy losses and mostly 
they were captive. 
In about 1321-22, there were probably another invasion was 
under taken by Sultan Ghiyas-ud-Din. Bahadur Shah, son of Sultan 
Samsuddin Firuz Shah, he subjugated the northern part of Mymensigh 
district (present Bangladesh), east of Brahmaputra, which had from 
early times been included with Brahmaputra. 
Early in the 12"^  century a number of coins dated A.H. 721 (A.D. 
1321-22) were found at Mymensingh district of East Pakistan and in 
Koch Behar region in North Bengal and at Ropaibari area in Nowgong 
in the Assam Valley.'^ During this period Sukrangka of the family of 
Armimatta ruled in Kamata, and in the Ahom territory Sukhangpha 
reigned which is situated in the eastern part of Assam Valley. According 
to Buranjis, there were continued of war between the two king, but 
finally it was ended through the peace treaty in which the Kamata king 
gave his sister Rajni in marriage to the Ahom monarch along with 
dowry of five places namely Sherpur, Pltiljoha, Bahirbund, Eghara 
Sendur and Kamrup.^° Which was laid in Mymensingh district. The 
Kamata king suddenly offered peace treaty with the Ahom king faced 
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the great danger from other side and this danger was the invasion of 
Sultan Ghiyasuddin. 
It was probably at the time when Sukrangka was busy in 
prolonged war with the Ahoms, and at that time Gauda Sultan 
Ghiyasuddin attacked Mymensingh and this reason necessitated the 
Kamata king immediately sue for peace with Ahom king Sukhangpha, 
so that he might be able to defend the rest of his territoiy from Muslim 
invaders. Ghiyasuddin not only possessed Mymensingh district but also 
Koch Behar and South Western part of Brahmaputra Valley up to 
Nowgong form the possession of Kamata king Sukrangka. 
We learn from Kamrupar Buranji that Sultan Ghiyashuddin ruled 
Kamrupa region for some time and his seat of government was on 
Garudhachal Mountain in Hajo on the north bank of Brahmaputra. 
A tradition concerning about the advent of Hazrat Ghiyasuddin 
Awliya of Poa Mecca Shrine of Hajo in Assam says that the saint came 
to Assam with the conquering army of one Sultan Ghiyasuddin who 
invaded the country in A.H. 721-22. So we may say that Ghiyasuddin 
Bahadur Shah of Gauda entered Assam about A.H. 721-22 and that the 
story actually refers to latter. Now we can assert that Sultan 
Ghiyasuddin Bahadur Shah had actually involved Kamata some time 
before A.H. 721-22 corresponding to 1321-22 A.D. 
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When Ghiyasuddin invaded the Brahmaputra Valley including of 
Nowgong District and the southern regions of Kamrupa and Goalpara 
district, there were seems to have been reigned by local chiefs in Neli, 
Sonapur, Rani Luki, Bekeli, Barduaria and Bararaja as feudatories of 
the Kamata king, the son of Arimatta. Jongalbalahu, another son of 
Arimatta, who ruled as a vassal of brother, over the large territory 
comprising the southern part of Kamrup and Western part of Nowgoan 
district. These chiefs including Jongalbalahm simply compelled to 
change their allegiance to Ghiyasuddin from Kamata king and he did not 
annex their territory to Bengal as he had done in case of Mymensingh 
and Kooch Behar. After his death, Bengal was under reign of Sultan 
Fakhurddin and then Illyas Shah, the predecessor of Sultan Sikander 
Shah. During these three powerful reign, the tribal chief showed the 
allegiance to them. 
From the above discussion, we may say that Sultan Ghiyasuddin 
possessed not only Mymensinhg region of the Kamrup kingdom, Koch 
Behar, some parts of Nowgong district but also he availed allegiance of 
the local chiefs who were ruled in the south western parts of the 
Brahmaputra Valley upto Nowgong on the east. This supreme power 
remained till his death in 1328 and continued till the end of the reign of 
Sultan Fakhruddin. 
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A coin issued in A.H. 759 by Sultan Sikander Shah of Bengal 
from his camp. It is ascertained that the country (Kamrup) by that time 
under his possession.'^ '* But the exact date of expedition is not known. 
But we can say that after the death of Sultan Fakhruddin, the Kacharis 
invaded the territories of his vassals Jongalbalahu in the Nowgong and 
Kamrup reign and conquered it. With the raise of Kacharis, the local 
chiefs who ruled over in Southern parts of Kamrup and Goalpara 
district, had also declared their independence from the Gauda Sultan. 
Probably for these reason the sultan Sikandar Shah led an invasion to 
Kamrup Kingdom and conquered. At that time, he issued coins in some 
parts of region in A.H. 759(1358). 
Abul Muzaffar Azam Shah (1389 A.D.) the successor of Sultan 
Ghiyasuddin led expedition to Kamrup when the local chiefs in the 
south western part of Brahmaputra Valley showed their disloyalty to the 
Gauda Sultan Sikadar Shah at the end of his reign."^ His sway extended 
upto Rani area about twenty miles west of modern town Gauhati. This 
fact is clear from his coins dated A.H. 802 in Gauhati.^^ 
Sultan Azam Shah had invaded the main land of Kamrup after a 
few years of this event. But he defeated because at that time, the Kamata 
king gained military assistance from Ahom king Sudangph (1397-1407 
A.D.).^ ^ The Kamata king Mrigangka^^ was the contemporary of 
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Sudangph and with this the Muslim power over Kamrupa kingdom 
disappeared up to the time of Hussain Shah. 
According to Risalat-us-Suhada, the Persian choronicles Sultan 
Barbak Shah of Bengal (1459 A.D. - 1474 A.D.) Suffered several 
conflict with the king of Kamatapur Barbaks army have been repeatedly 
defeated by Kameswar, the Kamrupa king. This account does not 
mention the Kamrup king, but it was probably the Chakradhwaja 
because he ruled at that time (1455-1485 A.D.) the predecessor of 
Nilambara. 
From Maldah in Bengal, Francis Buchanan collected some 
account in which the king Sada Lakshman, his son Mai Konwar and 
Harup Narayan ruled Kamrup in direct succession. Another source says 
that Niladwaja Chakradhuwaja and Nilambara, these kings of Khen 
dynasty ruled in Kamata at that time and Nilambara was subdued by 
Hussain Shah. Francis Buchanan says that these princes were the same 
person as are mentioned in the Maldah account. This indication is quite 
reasonable because it is not possible for two dynasties of kings to mle in 
Kamata simultaneously. Harup Narayan is said to have been 
overwhelmed by a predecessor of Hussain Shah of Gauda. From 
Risalat-ns-Suhadah indicates and testifies that Sultan Barbak Shah was 
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only predecessor of Hussain Shah of Gauda who ruled 1459AD to 1474 
AD. 
Epigraphic records show that before 1472A..D his invasion into 
Kamata occurred and Harup Narayana flourished at that time. So Harup 
Narayana was the same person as Prince Chakradhawaja, who was the 
father of Nilambara."^ '^  Ismail Ghazi, a holy man selected as a 
commander by Barbak Shah. The two forces met near Santosh which is 
situated in the modern district of Dinajpur. In this battle the Muslims 
were defeated. Then the Muslim commander tried to make peace treaty 
with the Kamata king but the latter was rejected and the war was 
continued. At this time Ismail Ghazi was defeated to Kamrupa king 
Chakradhaja by his supernatural power which compelled the Kamrup 
king to submit to the Muslim commander and also convert to Islam.^' 
In 1498, Alauddin Hussain Shah, the Sultan of Gauda (1493-1519 
AD) led a campaign against Nilambara, the king of Kamata^^ and 
annexed his whole kingdom as far as Hazo in the East in the present 
district of Kamrup. With this invasion many Muslim emigrants came to 
Assam. After the overthrew of Nilambara the rule of Kamata Kings in 
Kamrup came to an end. It is very likely that when Nilambara was 
overthrown, he fled and was heard of no more.^ ^ 
62 
chapter-2 
The success of the MusHm had been gained against Kamata after 
a long and hard battle. A colony of Afghans was left in Kamata, who 
dismissed the Hindu chiefs and took up the civil and military 
administration under the suzerainty of Hussain's son Danial. 
But the victory was short lived. The Bhuiyan chiefs combined 
against the common foe and taking of the rains, attacked Danial's 
garrison and destroyed it. Although, Hussein Shah's invasion of Kamata 
ultimately proved to be a failure it appears that a colony of 
Mohammedans remained in country round about Hajo. A mosque was 
erected there by one Ghiyasuddin Aulia who subsequently died and was 
buried near mosque. This place is still considered as sacred by local 
Mohammedans who regard it as "Poa Mecca" or "one-fourth of 
Mecca".'^ ^ 
It is mentioned in the Assam Buranji, the Ahom king Suhummung 
Greeted the Bhuyans in his court who wanted the aid of Suhummung to 
drive the Muslim and established friendly relation with them.^ ^ Muslim 
established their strong hold in Kamrup and for this reason to secure his 
own suzerainty the Ahom welcomed the Bhuyans in his court, but the 
Assam Buranji do not mention about the Ahom participation with the 
Bhuiyans chief to attack against Danial. 
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The next Muslim invasion in Ahom kingdom occurred in 1527 
AD, it was the first Mohammedan invasion mentioned in Ahom Buranji. 
But Mohammedan general is mentioned here as 'Bara Ujir' (chief 
minister or commander in chief) the war between the Ahom and 
Mohammedan had taken place near the river of Burai in which the latter 
was defeated. 
The firearms as war weapon were introduced into the Military 
history of Assam which was during the time of the reign of Suhummung 
and Ahom learned the use of firearm from Mohammedan invaders 
during the early part of 16th century. 
In April 1532, Turbak a Mohammedan commander"*^ invaded 
Assam with large number offerees including 30 elephants; 1000 horses 
and a large part of artillery and a great number of foot soldiers and built 
up their camp opposite the Ahom fort at Singiri. At this, Suhummung 
sent his son Suklen with strong reinforcements to Singiri, and he 
advanced to Sala, Suklen crossed the Brahmaputra River and attacked 
his enemy, but he was defeated. In this war, eight Ahom commanders 
were killed and he himself wounded. The Ahom then going back to 
Sala, Suklen after recovery, he took charge as the commander of Ahom 
forces at Sala. Shortly afterwards, he was attacked by the 
Mohammedans. In one or two encounters, the Mohammedans met with 
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success. In March, 1533 a naval engagement near Duimunisila, the 
Ahom successor in great victory against Turbak's army. The two 
Mohammedan commander, Bengal and Taju along with large number of 
common soldiers were killed. They also lost twenty two ships and a 
number of big guns. 
At this moment a general named Hussain Khan came from Bengal 
with six elephants. One hundred horses and a large number of foot 
soldiers to reinforce Turbak. Turbak's troops encamped at the mouth of 
Dikhai river and the Ahom troop on the opposite side of the river, were 
garrisoned. Both were waited for favourable moment for attack. The 
initiative was taken by the Ahom army and defeated them in number of 
clashes. Near Bharali, the Mohammedan were finally defeated. In the 
battle-field Turbak and Hussain Khan met their death with a stroke of a 
dragger. The Muslim soldiers began to retreat. The heads of Turbak and 
Hussain Khan were buried on the Charaideo Hill." '^ 
Many of his soldiers were taken prisoners and settled in the Ahom 
country, they are called Marias."*^  From this we can assess that in many 
incident, the Muslim came to Assam for fighting purpose, and 
ultimately they settled here and assimilated with Assamese society. 
The next group of Muslim emigrants entered western Assam 
when Koch Hazo comprising the present districts of Kamrup and 
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Goalpara region captured by the Mughal dominion in 1613 and 
continued to be so till 1667 with an interruption between 1658-1660 
after the Ahom conquest of the whole part of the Kamrup district and 
the eastern part of the Goalpara district up to the river Manaha.^ ^ A 
dispersal of the Muslim population from western part to eastern Assam 
took place. The last immigration of Muslims of the Pre British Assam 
took place during the troubled days of Moamria rebellions and Burmese 
invasions towards the close of 18 and beginning of the 19 century. 
Unlike the earlier groups most of these immigrants entered Assam as 
raiders, mirasders and finally settled here. Some of them could become 
so influential and powerful, Assamese chronicles recorded the activities 
of one Niamat Ullah who could once occupy Gauhati.'*^ 
The Ahom-Mughal struggle period is one of the most important 
historical periods in the history of Assam. In the 17 century Mughals 
were the most powerful rulers in India. One after another kingdom of 
India was annexed. In the frontier of Bengal, existence of any 
independent kingdom could not tolerated by the Mughals and with this 
imperialistic nature; they led expedition on Assam many time.^ *' 
At the end of 15 century, the Kamata Kingdom extended from the 
Karatoya River to the Bamade and included the Modern districts of 
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Rangpur, Koch Behar, Goalpara, and Kamrup was overthrown by the 
Muslims/^ 
In 1632 AD, the Mughal army occupied the Koch Hazo. 
Balinarayam, the brother of Parikshit, the ruler of Eastern Koch 
kingdom, gave up his country and took shelter under Pratap Singha, the 
Ahom king. Pratap Singha took this matter seriously. Mughal Emperor 
Shah Jahan was contemporary of Pratap Singha. The Ahom king could 
not tolerate Muslim to lay claim to the territories of Prikshit, as the sole 
inheritor. When therefore the Muslims advanced towards the east and 
annexed the kingdom on the west of the Bamadi, the Ahom brought 
under their control over the Koch territory between Barnadi and the 
Bharali."*^ 
The first battle took place in between Mughals and Ahoms at the 
mouth of Bhareli River^ ^ where the former gained victory, but soon 
afterwards the Mughals were defeated in a night attack and Pratap 
Singha installed Bali Narayan as successor to Parikshit and turned to his 
capital in triumph. Later, he advanced and took Pandu near Gauhati 
where he fortified. He next tried to retreat Muslim to Hazo but the 
Ahoms were repulsed at Hazo.^ *^  
There was another attack on the country by the Mohammadans 
during the reign of Pratap Singha, who was also known as Susenpla or 
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"Buddhi Swargannarayan" by his Hindu name. Tiiis invasion was 
successfully repulsed in the 2 battle of Kaliabar, a place in modern 
Nowgong and a major part of the Koch kingdom was incorporated into 
the Ahom territory at the end of this victory. The contusion of the attack 
launched by the Muslim general Abdur Salam was defeated and a treaty 
was passed in between the Ahoms and the Mughals in 1638. 
By this peace treaty Barnadi in the North Brahmaputra valley and 
west of Aswear Ali in the South bank of the Brahmaputra Valley were 
fixed as the boundary of Ahom and Mughal territory. This treaty lasted 
for 21 years, because at that time, the Mughal Emperor of Delhi, Shah 
Jahan fell ill and there was chaotic situation arose all throughout his 
large Empire during the large war of Succession.^^ Pram Narayan was 
then the ruler of the Koch kingdom took opportunity of this situation. 
He attacked and defeated the Muslim Faujdar of Goalpara. At the same 
time, the Ahom victory of west took preparation for war and had bridge 
the Kallang River^ ^ for entering Mughal Kamrup. Mir Lutfullah Shiraji 
the Faujdar of Gauhati feared about the attack from Bengal to be 
impossible, fled away to Dacca by Kamrup easily. The Assamese 
occupied the capital of Kamrup without a blow, and seized 140 horses, 
40 pieces of cannon, and 200 matchlocks, besides much other property 
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there. Pramnarayan was ejected beyond the Sankosh^ "* and as a result of 
it, the whole of Brahmaputra valley came into the hands of Ahom.'^ 
But it happened only for short time, in June 1660 the civil war 
came to end through the succession of Aurangzib, One of the sons of 
Shah Jahan, on the throne after killing or defeating his three brothers 
and imprisoning his father. After ascending the throne Aurangzib 
ordered Mir Jumla, the Mughal Subedar of Bengal to reoccupy the lost 
territory of Assam. He first defeated Pramnarayan and then advanced 
against the Ahom. According to their writers, he came with an army of 
12000 horses and 30000 foot soldiers and powerful fleet. The Ahom 
army could not give a bold resistance to the Mughal army and ultimately 
the Mughal army occupied fort after fort. In spite of the great difficulty 
of locomotion due to the numerous watercourses and the vast expanse of 
dense jungle, Mir Jumla marched steadily up the South bank of the 
Brahmaputra.'^ 
Somadhara at the mouth of Bharali River and Simlagarh opposite 
it on the South bank of the Brahmaputra were now the only stronghold 
that lay in the path of Garhgaon, the capital of Ahom. Mir Jumla had 
crossed the Brahmaputra River and after reaching Simlagarh, they 
encamped very close to the Simlagarh fort which the Ahom army feared 
and fled away and occupied easily the Simlagarhfort. On the fall of the 
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Simlagarh the garrison of Samdhara lost heart and escaped after having 
destroyed their stock of gunpowder. Then the Mughals reached 
Garhgaon on the 17 March 1662 AD by the way of Simlagarh and 
Lakhau and captured it. Jayadhwaj, the Ahom king escaped and there he 
decided to give up his capital and took shelter in Namrup.^ 
According to the historian Shahabuddin Talish that "two 
kingdoms have been seldom conquered in the course of the same year" 
by one army. The Ahom faced many losses e.g. 82 elephants, 3 laklis of 
rupees in cash, 675 pieces of artillery, 1343 camel-swivels, 1200 
Ramchangis, 6750 match-locks, 340 mounds of gunpowder, a thousand 
and odd boats, and 173storehouses of paddy, each containing from 10 to 
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100 mounds of grain. 
Luck could not favour Mir Jumla's troop for long time. With 
approaching of the rainy season the real trouble for the Mohammedan 
started. There was flood all over upper Assam. This situation was taken 
to the fullest advantage by the Ahoms. The Ahoms harassed the 
Mughals by repeated night attacks and demolished some outlying forts 
and cut off all the communications between the Mughal army and 
navy.^  As the rains progressed, the situation of Mohammedan become 
worst and at that moment, famine and epidemic appeared in the Mughal 
camp. A large number of Mughal army died by this natural calamity 
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especially dysentery. They now only thought of returning back to their 
home in spite of being death in this treacherous country. Mir Jumla's 
health also deteriorated and he himself was unable to resist the clamour 
of his troops to led back to Bengal. At last in cold season a treaty was 
patched up and he hurried back to Dacca, where he died soon. 
Mohammedan historian mentioned on record an interesting account of 
their opponents. The Mohammedan captured more than 1000 war troops 
from the enemy, many of which could accommodate from three to four 
score sailors. They took nearly 700 guns, some of them of considerable 
size. On both sides of rivers near Tezpur extensive fortifications were 
built and country between Kaliabar and Gargaon was said to be well 
cultivated and adorned wealth goddess and orchards.^ "^ 
In 1663 AD, Rashid Khan, as thanadar of Gauhati, sent his 
envoys to the court of Chakradwaj Singha, the successor of Joydhwaj 
Singha for reminding Ahom king to their previous treaty which was 
signed in between Ahom and Mughal during the time of Joydhwaj 
Singha. But Chakradwaj Singha sent back him with the message to the 
Mughal Emperor that Mughal also did not follow the treaty by not 
settling the boundary and not releasing the Ahom hostages for so long. 
By receiving this message, Aurangzab promised to maintain the treaty 
by restoring the Ahom territories occupied by the Mughals. In spite of 
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that, Chakradwaj refused to give the rest of indemnity because his 
treasury was empty and he failed to get any portion of money and 
elephants that were still due. 
There were severe drought and famine in Assam during the year 
1665, which damaged crops and there was also scarcity of drinking 
water. This time Rashid Khan was replaced by Syed Feroz Khan as the 
Mughal Thanadar of Gauhati. He demanded Chakradwaj to pay the 
indemnity, but at this time the Ahom king was mentally prepared for 
war with Mughals. 
In 1667, Gauhati was captured by a strong Ahom and navy, 
infantry under the command of famous Ahom General Lachit 
Barphukhan.^^ Lachit Barphukan was able to capture the Mughal forts at 
Kajali and Pandu. A large number of Muslim soldiers were taken 
captive and a number of cannons, guns and other war materials were 
taken as booty to the Ahom camp. The Muslim were defeated in series 
of wars. They were driven from Agiathuthi to Manas River. Firoz Khan 
was taken as war prisoner to Gargaon and other captured soldiers were 
slaughtered to death.^ "* 
The news of the defeat of the Mughals at Gauhati disappointed 
the Mughal Emperor Aurangzeb and he immediately appointed Ram 
Singh, the best of his generals sent in Assam to command the imperial 
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army against the Ahom. Rashid Khan also joined Ram Singh with him 
in the campaign. The Mughal force comprised of 18000 cavalry, 30000 
infantry and 15000 archers. In February 1669 AD Ram Singh reached 
Ramgamti and shortly arrived at Hazo. 
The first two battles were fought near Tezpur in April 1669. The 
Ahom were defeated in both the wars, but they gained a naval battle and 
soon afterward the Mohammedans in an attack on their fort at 
Rangmahal. Ram Singh was bound to go back to Hazo. At that time 
Rashid Khan an equal rank with Ram Singh. He was also suspected to 
having secret link with enemy. Due to this he ordered Rashid Khan out 
of the camp.^ ^ 
Ram Singh now repeated his demands for the annexation of 
Gauhati and challenged Chakradwaj Singha to single combat and vowed 
that he would return to Bengal if defeated. But the Ahom king declined 
to accept this challenge and expressed his willingness for peace. At this 
time Chakradwaj became ill and soon afterwards he died. Both parties 
were tired of war and hostilities were suspended for a time.^ ^ 
After the death of Chakradwaj his brother Maju Gohain or 
Sunyapha ascended the throne. He assumed the Hindu name of 
Udayatitya Singha who was continuing the Ahom-Mughal war. Ram 
Singh several times sent his envoy to Ahom court with the proposal that 
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the old boundries should be maintained. But they refused to cede 
Gauhati to Mughals at the advice of his minister Burha Gohain. Ram 
Singh received reinforcement and sent a detachment into Darrang. The 
Ahom king also prepared for war and ordered his minister to advance 
with 20000 men from Samdhara to Srighat. There was constant fighting 
from April to August 1670 but the Mughals were defeated. Ram ordered 
his naval command to lead a naval attack on them. On hearing this, 
Lachit Barphukan with more ships enabled the Ahoms to return to 
attack. There was a famous battle that took place which was called the 
battle of Saraighat in the middle of March 1671. The Mughals were 
driven away and the Ahoms became the sole ruler of Gauhati.' 
Ram Singh returned to Rangamati. Here on the Assam border he 
stayed for few years. Finally, in 1676 he received permission to leave 
Bengal and reached to the Imperial court in June. In February 1679 the 
Bar Phukan submitted Gauhati into the Mughal hands fearing his rival, 
the Burha Gohain, and Mohammed Azam was made the Viceroy of 
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Bengal, as a reward from Emperor. 
In 1681, at the time of Gadadhar Singh, the incompetent ruler 
came to end and the Ahom force once again unitedly confronted their 
enemy. He became successful to oust the Mughal from Gauhati. This 
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was the last Mohammedan war. Henceforth, the Manas was accepted by 
both sides as the boundary."^^ 
A Muslim scribe, Shahabuddin Talish came with Mir Jumla to 
Assam and gave very valuable documents regarding Assam in his work 
by the name 'Fathiyah-i-Ibriyah'. He mentioned that "in former times 
no foreign power ever dared to invade this country. The entry and exit of 
the country are very narrow. The Rajas of this land are very particular in 
not giving entiy to any foreigners nor allowing his subjects to visit any 
foreign lands. The traders were given pemiission to come over to the 
frontier once a year for business and commerce Whenever any 
invading army reached the frontier of this country the people of this land 
bound to offer stiff resistance and indulge in night attacks upon the 
enemy. If this tactic failed and the enemy succeeded in entering the land 
than all the inhabitants left their home and hearth and took shelter on the 
jungle, infested hills and waited for the rains to come. When the rains 
pour heavily the people descend upon the enemy who is often taken by 
surprise and butchered them all. Hence no foreigners can stay here long. 
This type of misfortune had befallen to Danial, the son of Sultan 
Hussain Shah of Bengal who was appointed as the Governor of this 
conquered territory by his father. Hence all former invasions were short 
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lived. Moreover a large number of Muslims were captured by the Raja 
and settled down as inhabitants of the country".^" 
The entrance of a number of Peer and Fakir was the other reason 
for growth of Muslim population who accompanied the Muslim army. 
Some of them got married and settled here permanently. A number of 
local people converted into Islam under the influence of Ghiyash-uddin 
Auliya. He was held in such high esteem that the place of his burial is 
considered by the Muslims as ''Poa Macca" (meaning one-forth of 
Macca). Hazrat Shah Milan alias Azan Fakir, who is founder of a 
number of zikir, came to Assam in later part of 17 century along with 
four Peers from some place in western part of the country and 
permanently settled here with land grants from the Ahom king Godadhar 
Singh (1682-1696).^' It is mentioned about 120 disciples of him in his 
Zikirs and he converted some Nagas to Islam. " 
Conversion of local people no doubt increased the Muslim 
population in Assam. The importation of Muslim artisan by the Ahom 
kings from the Mughal territory and their employment under Ahom 
government was one reason for the Muslims to come in Assam. 
Muslim people are also appointed as responsible civil and military 
officers ranging Bora to Hazarika and also as Borua, heaa of 
department. These posts were open to the non Ahoms in the earlier 
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period of Ahom rule. Therg**t^j8Q^^£^^ce to show that the Muslims 
were appointed as Phukans (a civil and military officer commanding 
6000 paiks). But Nawab Deka, this post existed. This was different and 
higher than that of a Hazarika or a Barua or probably equivalent to the 
rank of a Phukan. The office of Uzirs seems to be open for both Hindus 
and Muslims. They also enjoyed revenue free land from Ahom kings. ' 
Muslims were also appointed to the Ahom court as Parsi Parihas 
(Persian reader) and the Royal mint was under the superintendence of a 
Muslim officer and several Ahom rulers struck coins with the Persian 
legends. 
During the period Assam was involved in wars with Muslim 
power in India, the Muslim subjects extended their full support to the 
Assam King. Shahabuddin Talish commanded that their hearts are 
inclined far more towards mingling with the Assamese than towards 
association with Muslims. In this connection we mentioned about Ismail 
Siddique alias Bagh Hazarika, who fought with the Mughals in the battle 
of Saraighat in 1671.' 
It may be said that the Muslims gradually accepted Assam as their 
own land. The influence of Muslim culture also falls on Assamese 
culture. The king Rudra Singha (1696-1714) kept Shah Newaj as a priest 
in his court who used to pray for the prosperity of the kingdom in 
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Islamic form. ' He also brought a number of artisans from Bengal. He 
brought from Koch Behar an artisan named Ghansyam under his 
supervision numerous brick buildings were built at Rangpur, close to 
Sibsagar, and also at Charaideo. The Muslim tailors were brought by 
this king.^ ^ Mughal music also had great impact on him and sent 
Assamese artists to Delhi to learn the playing of Pakhuaj , Naqqarah 
(war drum) etc. Musical instruments '^^  and Mughal dresses like 
Chapkan, Fiitwai were used by the Assamese dancers and stage players 
in the theatrical performances in the Vaisnava monasteries. Muslim 
painters also played an important role in the cultural life of the country. 
A Muslim artist Dilbar along with his Hindu friend Dasai drew the 
beautiful pictures in Sukumar Barkah's Hasti Vidyarnava, an Assamese 
work on elephantary. By the influence of Muslim culture, the Ahom 
king brought them from outside and ultimately they mingled with the 
Assamese society. In the middle of 17 century, Momai Tamuli, Borbara 
reorganizing the Villages where he used to settle Muslim families beside 
O 1 
those of Hindus. 
Muslim settlement in Barak Valley started with the conquest of 
Bengal by Ikhtiar Uddin-Bin-Bakhtiyar Khilji in 1206 AD though the 
number might have been negligible.^^ Till Sikandar Shah Ghazi 
conquered Sylhet with the help of Shah Jalal Mujarrad, the saint warrior. 
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Hazrat Shah Jalal Mujarrad was responsible for the spread of 
Islam in Barak Valley. But it is very difficult to ascertain the time of his 
advent to Sylhet due to absence of any document about his life. It is said 
that he came to Delhi from Yemen at the time of Hazrat Nizamuddin 
Aulia who took him as his friend and gifted him two pigeons, the 
ancestors of the so called Jalali pigeons. But there is nothing in the 
biography or writings of Hazrat Nizamuddin, about Hazrat Shah Jalal 
nor there is any mention of his name. In any of the contemporary or later 
history books like Zia-uddin Bami's Tarikh-e-Firoze-Sahi or Abul 
Qasim Farishta's Tarikh-e-Farishta or Amir Khusru's writings on his 
preceptor, the Aulia Sahab. The first biography of Hazrat Shah Jalal 
Suhail-e-Yemen was written by Nasir-Uddin Hyder in the middle of 19''' 
century and was published from Allahabad in 1860 AD.*^ ^ 
According to Imperial Gazatter of India, provincial series, 
Eastern Bengal and Assam "Gor (Gour) was conquered by the Muslims 
in AD 1384.**'* Prof Yahya Tamizi of cotton college, Guwahati 
expresses his view after analyzing different factors, particularly Ibn 
Batutah's narration in his Rehla and has come to the conclusion that 
Hazrat Shah Jalal conquered Sylhet in 1303 AD and not in 1384.^' 
According to W.W. Hunter, Sylhet was no doubt attacked by 
Sultan Sikandar Shah of Bengal, but Gaur Govinda made peace with 
79 
chapter -2 
him and was saved. Sylhet was actually conquered by Sikandar Shah 
Ghazi of Delhi who was the nephew of Sultan Alauddin Firozeshah 
Tughlaq and with whom Hazrat Shah Jalal also joined in the conquest in 
1384 or 13 54 AD. ° I am personally inclined to accept this view in 
respect of date considering silence of the documents of the time of fust 
two Tughlaq Sultans during whose time Hazrat Shah Jalal is claimed to 
have come to Delhi made friendship with Nizamuddin Aulia. An 
authentic biography of Hazrat Shah Jalal is yet to be written to put an 
end to the conjectures made by different schools on the legend about 
him. 
Hazrat Shah Jalal's 360 disciples spread throughout the valley up 
to Badarpur (presently in Karimganj district) to preach Islam. A large 
number of Hindus and others became attracted to the simplicity, equality 
and brotherhood of Islam and gradually Sylhet became a Muslim 
dominated area. Hazrat Shah Jalal himself did not assume power. He 
made Sikandar Shah Ghazi the ruler and devoted himself to prayer and 
penance. He did neither himself torture the Hindus or their deities nor 
allowed anybody to do that. As a result of this he was accepted by the 
Hindus as diety. He lived thirty years in Sylhet. After his death at the 
age of 62 or 63 a shrine was built around his grave which is revered till 
today by both the Muslims and Hindus.^ ^ 
80 
chapter-2 
Muslims came into Assam for the first time in the early phase of 
13 century when Mohammed Bakhtiyar Khilji, a general of Qutub Uddin 
led a Turkish army to this region. It may assume that some of his soldier 
settled here instead of going back with their defeated leader. Then in the 
subsequent centuries few Muslim soldiers of Mughal army consisting of 
Pathans and others settled in Assam. These people married the local 
Assamese women who converted to Islam. Generally, the Muslims in 
Assam called Gorias, because they came from Gour, means the name of 
kingdom to which the Mohammedan, the founder of the Muslim empire 
belonged. Other section of the Muslim, who came from East Bengal 
(East Pakistan and Bangladesh) and they are known as Miyas. Other 
sections of Muslims are called Marias, who were the defeated soldiers 
of Turbak and one section of Muslim are Bengali who are mainly 
concentred in the Cacher, Hailakandi and Karimganj districts of the 
Barak Valley. 
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SOCIO- CULTURAL TRENDS OF MUSLIMS 
IN ASSAM 
Due to Assam's annexation in 1826 by tlie British the political 
boundary of Assam went through several changes and by successive 
measures contiguous hills and plains were tagged to the province. As a 
result the structure of Assamese society underwent changes and a new 
social fabric of variegated pattern emerged out of the inteiplay of new-
social dynamics. During the British regime (1826-1947) new 
administrative arrangements were provided and new avenues of 
employment and occupation were created. The old monarchical 
officialdom and their offices were no longer there and the British set up. 
in their place, a new class of officials and establishments, homogeneity 
in Assamese society was lost and the new Assamese society now 
consisted of Bengali population, Nepalee husbandsmen, Punjabi 
soldiers, Afghan traders, Burmese and Bhutia porters etc. Some of 
whom assimilated with Assamese culture resulting in formation of 
different categories of Muslims such as Asamiya and Miah Muslims, all 
of whom had different social habits but most of them adopted cultural 
pursuits from Assamese society. 
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CATAGORIES OF MUSLIM: 
Muslims comprise the second largest group of people in Assam. 
Though the Muslims of Assam belongs to the same religious faith, they 
reflect observable difference from other Muslims, on unevenness in term 
of caste, clan, culture, language, occupation, education, geographical 
distribution, political participation and ideology. 
The Muslims of Assam are not a single similar community. 
Preferably they are a group of several identifiable distinctive ones. We 
may categorize them as: Asamiya Muslims, Miah Muslims, Muslims of 
Barak Valley & other group of Muslim is North Indian Muslims living 
in Assam. 
NORTH INDIAN MUSLIMS LIVING IN ASSAM: 
The North Indian Muslim migrated to Assam during the later 
stage of colonialism and more after independence, mainly from Uttar 
Pradesh and Bihar in search of a livelihood. They are mainly engaged in 
occupation for which local skill and enthusiasm have been inadequate. 
Their main occupations are largely traditional, includes Dhunias, 
Dhubis, Kasais, Hajams, Tailors, Masons and Carpenters. Another 
occupational group has now become visible among them which are 
engaged in the business of retrading, vulcanizing and repair automotive 
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tires and tubes. Their employees are largely drawn from their own 
kinship network. Their mother tongue is Urdu and their position is 
absolutely insignificant in Assam's demographic composition. They are 
numbered only 6258 in 1971 (Census of India 1971). This group of 
Muslims in Assam has neither assimilated with the Asamiya Muslims 
nor with the Asamiya Nationality. Their interaction with the rest of 
Assamese society is mainly confined to their occupational and business 
acfivities. However, they are learning gradually to communicate in the 
Asamiya language. 
(i) ASSAMIYA MUSLIMS: 
The Assamiya, Muslims are categorized into many groups that is 
Syed, Shaikh, Mughals, Pathans, Maria, Mahimial etc. Syed who are 
called the descendents of Prophet Mohammad. The Sheikh who 
constitute the bulk of population and the Marias, the descendents of 
captured Muslim soldiers. The Syed claim to occupy the highest social 
status .Then come the Sheikhs to be followed by the Marias. They all 
belong to the Sunni sect.^  
The ordinary Mohammadans of Assam call themselves Goria, an 
indication of their claim to have come originally from Gour, the ancient 
capital of Bengal. They are also known as Thalua Musalman which 
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means local Muslims & Goria. Their mother tongue is Asamiya. This 
community has emerged gradually over a long period of time and 
included 
i. Decendents of Pathan/Mughal soldiers who were left behind as 
prisoners of war and those who decided to stay back in Assam 
after the wars were over. 
ii. Medieval technicians and artisans brought by the Ahom king from 
various places from northern India. 
iii. Preachers of Islam. 
iv. Local conversion during the medieval Ahom period. 
Asamiya Muslims may be presumed to be the first batch of 
Muslims migrated to Assam. It had occurred even before the arrival of 
the Ahom who ruled Assam from as long as six hundred years. Due to 
this historical background they had become an inseparable component 
of medieval society and polity. 
Assam was invaded several times by the Mughal emperors with a 
view to annex Assam but they failed because of Ahom king, who 
succeeded in defending the Mughal invasion. The musalmans who were 
war prisoners were in later period rehabilitated in the different pan of 
the Brahmaputra Valley. They did not bring their wives with them and 
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had chosen to marry here. Their descendants act exactly in the manner 
of the Assamese, and have nothing of Islam except their name, they 
inclined towards the Assamese culture first and then towards to the 
association with Muslims. 
The emergence of the Muslim for the first time in the early part of 
the 13 century when a Muslim General of Qutubuddin, Mohammad-Bin-
Bakhtiyar Khilji led a Turkish army to this region. After that other 
invaders came to Assam but they did not succeed. It may perhaps be 
assumed that a few Muslim soldiers preferred to live in Assam instead 
of going back with their defeated leader. In the middle of 16 century 
Turbak attacked Assam with a Muslim Army (1532), but he was killed 
in the battle field and some soldiers were captured and were taken as 
prisoners by the Ahom King. Later they settled in different parts of 
Assam. They were working on brass metal. "Tradition says that they 
were at first ordered to cut grass for the king's elephants, but they were 
found unfit for this work. Then they were employed as cultivators, but 
their ignorance of agriculture was so great that they carried mud to the 
paddy seedling instead of ploughing land and planting the seedling in it. 
They were then left to their own devices and took to working in brass 
metal, an occupation of their predecessors, who were known as 
Marias."^ 
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"The ancient Mohammadan capital of Bengal Maria may be a 
corruption of this word. (Maria's frequently pronounced g as m) or the 
term may have reference to the way in which they fashion Thei wearers 
by beating; Mariba means 'to beat' in assamese. 
They contributed much in making utensils of brass. They had 
their own language but gradually they assimilated with Assamese. They 
first settled in Kaliabar of Nowgaon district. According to a recent 
report there were 55 villages of Maria but they were economically very 
poor in comparison to other community in Assam. The Government of 
Assam categorised them as other backward community in Assam. 
A Muslim saint, Hazrat Shah Milan who popularly known as 
Azan Fakir came to Assam from Baghdad approximately 1635 A.D. He 
was a Syed. He elevated Islam in Assam. Many local people were 
converted to Islam because of his influence." He acquired remarkable 
status in Assamese society not so much through his preaching of Islam 
as from his identification with the culture of the land. Moreover, he 
created in Assam a suitable atmosphere by promoting the unity between 
the two religious groups that is the Hindu and the Muslim. The Zikirs 
formulated by him in Assamese language and sung in the tune of Hindu 
religious hymns attracted a large number of followers representing 
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secular groups and communities. Today Zikirs are looked like a unifying 
force in the Assamese society. All the more the credit goes to Azan 
Fakir for having taken initiative to preach Islam in Assam. In fact, he 
had procured a designation by exhorting the Muslim of Assam to render 
Azan before the prayers even though the Ahom king Prataph Sinha 
initially instructed to stop this practice. Zikirs composed by Azan Fakir 
including Islamic Tenants and norms and some in the tune of Nam-
kirtans of the prevalent Mahapurusia religious sect. The Ahom king 
also brought skilled weavers and sculptures among the Muslim 
community who were war prisoner during various reign. There was no 
discrimination suffered by Muslim during the Ahom reign. " 
At various socio cultural levels the Assamese Hindus and 
Muslims interact freely. Many socio-cultural elements at folk level, of 
the Assamese Hindus and Muslims are very similar.'^ The male folk use 
the dress during Ojapali dance, to have been borrowed from Islamic 
culture. A section of people believe that Ojapali singers were at one 
time Muslim by religion. The influence of Mughal dress appeared in the 
dance of Sutradari. There is similarity in between the tone of 
Shankardeva's religious hymn and Azan Fakir's Zikirs which is indeed 
striking. The influence of Muslims is clearly visible in Assamese song 
and music and singing of Qawali, Ghazal and Jari became familiar in 
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Assam through the Mushms. Besides the use of certain type of clothes 
were also due popularity earned by tailors imported from out side the 
state during the Ahom regime. The shrine in Hazo is an indication of 
brotherly relations between the Hindus as well as the Muslims. Another 
Muslim saint Boga Shah from Uttar Pradesh had secured the prominent 
place in Assamese society. The social and matrimonial female dress is 
known as "Mekhla Chaddar" has been a uniting link between the two 
religious groups. 
The Asamiya Muslims are linguistically, culturally, socially very 
close to the Asamiya Hindus. Their dress pattern, food habits day to day 
behavior, housing and settlement patterns, interior arrangement in the 
household are indistinguishable from the Asamiya Hindus. They are 
assimilated and relatively well accepted and largely well treated in the 
Asamiya society or nationality. 
DRESS: 
The traditional dress of men consists of Dhoti, Lungi, Payjama, 
Kamiz while caps are common among older people and one must use it 
to perform the religious prayer (Namaz). Modem attire consists of 
trousers, shirts and coats. Red Shirts are not allowed to the man while 
the women can use the red clothes. Makhla (lower garments), Chaddar 
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(upper garments) are worn by women folk including blouse. The silk 
Makhla Chaddar is gradually preferred in the time of marriage. ' In the 
Assam valley these clothes are generally home made. A curious article 
of dress is a large hat 'JhapV which serves as a protection against the 
sun and rain and is made of leaves and split bamboo and decorated with 
colored cloth. These hats are circular in shape. The dress of the middle 
classes does not differ materially from that of the ordinary villager. In 
the Assam valley beautiful silk and cotton clothes are woven by the 
wives and daughters of the well to do families. Boots and shoes are the 
exceptions and the richer people also wear wooden clogs and wooden 
sandals are also used in village. 
HOUSING: 
The house of the ordinary villagers consists of three or four small 
dwellings and ill-ventilated rooms, built round three sides of a court-
yard. The walls are usually made of reeds plasters over with mud, the 
roof of thatch supported on bamboos, the floor of muds. The villagers 
some times sleeps on a bamboo Machan or platform and sometimes on a 
mat on the floor, but the middle classes have bed, chair, table etc in their 
houses. Mohammedan mosques are usually small brick structures and 
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consist of an open quadrangle with covered arcade at the west end but in 
some the remoter part of the provinces is held in a thatched hut. 
FOOD HABITS: 
They were also non vegetarian. Rice, spilit, peas vegetable and 
fish is their staple food. They used to take three meals in a day. Sak and 
vegetable consumed by all consisted of leaves and standard streams. 
They took meat, curd, oil for cooking and instead of they formally used 
Potash procured by burning plantain leaves. Chewing of pan was 
common to rich and poor alike. 
MARRIAGE SYSTEM: 
Marriage is a civil contract among them. Marriage takes place in 
the brides house. The Vakil (lawyer) in the presence of witness conveys 
the view of the bride to the bride groom regarding the mohorana and the 
groom consents. The Mullah/Imam (head of the mosque) perform the 
Nikha and ask Dua (blessing) for the couple. The marriages rules are 
based on Quranic sanctions. Polyandry is not permitted. Monogamy is 
the usual practice while polygamy is socially acceptable. There is no 
Pardha or Burka system covering the face is observed by married 
Assamses Muslim women. They covered their head with Chaddar 
(upper garment) known as Vrni'. There is no marring symbol.'^ The 
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Syeds prefer to marry Syeds familes. Ali, Hussain, Ahmed, Khan, Malik 
are used as the surname of the Assamese Mushms. Ahom title such as 
Baruah, Hazarika and Saikia are also used by them. They consider 
themselves as the superior to the Muslims. 
FAMILY SYSTEM: 
The families of Muslim are patriarchal. Divorce is permitted. 
Remarriage is permissible. Early marriage is not practiced in between 
Assamese Muslim and other Muslims, but now it is practiced between 
the Assamese Muslims and other Muslim like Mymensinghia or North 
Indian Muslims or among Muslims who live in Barak valley. The head 
of family is father and after death his eldest son occupies his position. 
The sons inherit the equal share of the property. The daughters are not 
entitled to any share in father's property. At the time of festival or any 
other occasion, the entire family joins to make it a success and villagers 
are invited at social function such as marriage or death. The women do 
not take any active part in political or religious or ritual activities. They 
are not allowed to pray in mosques. But now the spread of education has 
enabled them to come in politics and also in government offices. 
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BIRTH CEREMONY: 
After the birth of a child on the day of 7th or 14th or 21st shaving 
of hair and paring of nails of the body are done and these are buried. 
Money or Silver is given to the poor on this occasion. Name ceremony 
Aqiqa is an important ritual which is performed on any day after birth of 
a child. The male child has to undergo Khutna or Musalman 
(Circumcision) before he is ten years of age. 
BURIAL SYSTEM: 
They bury their dead. After the Dafan (burial) they performed 
Tiloni (social custom which performed by offering varieties fruits) on 
third day like their Hindu neighbors, Dua on tenth day and Sradha on 
fourteenth day (Social custom which performed by offering food). The 
household does not prepare food in kitchen for three day till the Tiloni is 
over. The household offers Payash (Rice cooked with Milk) to the 
villagers on the day of Tiloni. On the 14th day a feast is arranged by the 
household in which all the relatives and friends of the deceased take 
part.''^  
OCCUPATION: 
Land is main economic resource of the community. They depend 
on agriculture for their livelihood. Some of them also depend on 
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sharecropping. There are some wage earners among them. Weaving is 
confined to the women of the indigenous MusUm families. The 
transaction is made in turn of cash. 
Some elderly men are chosen as the leaders of the community 
who is called Mena (informal village leaders). The Assamese 
communities also have a Gaon managing community which deals with 
issues relating to the Muslims of villages. The informal village leaders 
are the members of this Committee. The Mosque of the village is 
managed by this Committee. The Gaon Managing Committee organizes 
a number of community development activities, such as repairing of the 
village paths etc. The Committee imposes a cash fine on any person 
who is unable to take part in such community development activities. 
The Committee's funds are spent on the management of mosque. The 
Committee also settles internal politics and household disputes." 
Apart from hospital facilities, they rely on indigenous medicines 
and amulets for their ailment. They depend on streams, rivers, dug 
wells, ring wells and tube wells for drinking purposes. In urban areas 
they depend on the facility provided by the Government for drinking 
water. Electricity is used by most people in urban areas and some in 
rural areas. All the rural and urban villages of Assamese Muslims are 
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connected by Pucca (Gravelled) and Kachha (Ungravelled) roads. They 
receive the benefits of the various schemes and development 
programmes instituted by the government in the post-independent period 
and gradually their socio-economic statuses are changed." 
Without interference they maintained their own religious identity 
with Assamese society. They play a vital role in the field of Assamese 
language culture and society. 
MARIA: 
The word 'Maria' has been derived from as Assamese word 
'Mar' or 'Mariva' means to beat on 'to strike with a stick'."' These 
section of people make the brass utensils. ' They have their own 
language but gradually they assimilated with Assamese. Kaliabar of 
Nowgaon District was their first place of settlement. According to a 
report there are 55 villages of Maria Muslims in Assam. But 
economically they are poor in comparison to other community in 
Assam. Therefore, the Government of Assam has categorized them as 
other backward community in Assam.^ '^  They are also found in Kamrup, 
Darrang, Sonitpur, Lakhimpur, Dibrugarh and Sibsagar District of 
Assam. They are non-vegetarian. Rice is their stable food. They take all 
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kind of vegetables and fruits whicii are locally available. Social division 
is not found in this community. 
MARRIAGE SYSTEM: 
Their marriageable age is between 28 to 30 years for males and 
between 18 to 25 years in case of female. Monogamy is the common 
form of marriage but polygamy is also permissible. During the Nikah 
both parties arrive at an agreement about the fixation of money. At the 
time of divorce it is to be paid to the bride. Remarriage is permissible. In 
case of male he can marry at any time either through negotiation or 
mutual selection, but, in case of female, she has to wait up to Iddat 
(three menstruation periods). After Iddat, she can marry through 
negotiation or through her choice. Joint family and nuclear family both 
systems are prevalent. Property is equally divided among the sons. If a 
manned daughter demands the parent's property then she gets 20% of 
the remaining property. Father is the head of the family and after his 
death; his eldest son becomes the head of the family. Women take part 
in manufacturing of light brass materials. They also bring firewood from 
nearby forest.^ ^ 
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BIRTH CEREMONY: 
Before the birth of a child, there is pre-deHvery ceremony 
observed by them which is called Hat Khowa either in sixth or seventh 
month of pregnancy. It is performed for the purpose of smooth delivery 
and good health of a baby. After the birth of a baby, family members 
observe pollution period (ahuj for five days). The fifth day ceremony 
which called Chumana is performed after the purification. Within two 
years, name ceremony (Akika) is prefonned. When a male child is born. 
circumcision is done within one or three years. Hazam (Barber) is 
deployed for the purpose. During this ritual, villagers and relatives are 
invited and they present gift to the child. 
BURIAL SYSTEM: 
Maria buries their dead. After the burial of their dead body they 
do not cook food in their home, perform four days mourning period 
which is called Hakpalan (restricted periods). After four days Moulavi 
reads the Holy Book of Quran. This ceremony known as Charidinia 
(fourth day work) where tea and sweets are served. From the fifth day 
they cook non-vegetarian food at home. After ten days Dahdiniya and 
forty days Challisa are performed and in both the occasions MuUa 
(Priest) reads the Holy Quran and invitees are offered food.^ ^ Their 
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sacred holy places are mosque, Poa Mecca of Kamrup district and 
Mecca of Arab. There major festivals are Eid-ul-Fitr, Eid-uz-zuha, 
Moharram, Ramazan, Shab-e-Barat. 
FESTIVALS: 
The major festivals of the Assamese Muslims are Ed-ul-Fiter, Ed-
uz-zoha, Fatehaj Duaj Daham, Shabe Kadar, Shabe Barat, Mayraj. 
Bhihu'^ the spring festival of dance in Assam which is not limited to a 
particular community or religion. It is celebrated both by Hindus and 
Muslims specially Goria Muslims. There are three types of Bhihu 
festivals, (i) 'Bahag Bhihu' or 'Rongali Bhihu' in the month of April-
May when crops are started, (ii) 'Magh Bhihu' or 'Bhogali Bhihu' in the 
month of January when crops are harvest and (iii) 'Kati Bhihu' or 
'Kangali Bhihu' at the time of October when crops are at the growing 
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Stage. 
Bahag Bhihu is observed in the spring season. In this season 
nature awakes with new scenery. Varied flower blooms, new leaf occurs 
in plants. It is the time of beauty and natural excitement. The farmers 
use to dance and sing in the field of crops. The Bhihu songs are nothing 
but the out come of feelings with nature, description of natural beauty 
and worship of the nature. 
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During the period of Magh Bhihu crops, especially the paddy 
crops are harvested. They produce various tasty Peetha, Sandesh. 
Cheera-Laddu etc. new yield of rice. The cow boys an active part in this 
festival. They built huts in the paddy field and arrange picnics. This 
festival is also observed all throughout Assam. 
During the Kati Bhihu the farmers enlight Chaki (light) in the 
paddy field. They also enlights 'Akash Banti' (sky light) to welcome 
Lakshmi (the Goddess of wealth) to the paddy field. This festival is only 
observed by the Hindus. 
Thus all the rituals of Bhihu are related with nature. They express 
their respect to the nature and also show their responsibility to the nature 
to protect it. 
(ii) MIAH MUSLIM: 
The other category of Muslims in Assam is known as Miah 
Muslims. There are 28 sub-communities of the Miah community of 
Assam who have harmonious association with 41 other communities. 
The Miah Sub-communities are Ujeni, Ranpuria, Jamalpuria, Tangaila, 
Maimonsingia, Pubnia, Bairbondi, Sunder, Jolha, Dhakaia, Nahilae. 
Nalae, Dadia, Rafadani, Uttarae, Bagnuam, Alapsiya, Baida, Teli, 
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Mahonguingia, Nowakhali, Jointapuria, Bikrampuraia, Sylheti and 
Kachari. 
Some scholars call these Miah Muslims as 'Immigrant Muslims' 
relatively, the entrance of these Muslims are new to the Asamiya 
nationality along with the black Tribals of Assam's tea plantation. The 
demographic strength of them would be about 18% of the total 
population of Assam. At present, they are economically, culturally far 
behind from other communities including Asamiya Muslims and the 
Muslims of Barak Valley. They have tried to merge with the larger 
Asamiya nationality and have also contributed decisively in giving the 
Asamiya language an absolute and dominant majority status in Assam. 
They are to be recognized as different from the Bengali Muslims of 
Barak Valley. They settled in the Brahmaputra Valley like the Asamiya 
Muslims. Their migration to Assam was inseparately linked with the 
process of social transformation in Assam under the British 
Colonialism. ^  
The Miah Muslims are adorned with their own culture. They 
have chosen diverse field of work and profession only to collect food, 
cloth and shelter in addition to motto of assimilation with other 
communities and religions for social harmony. 
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The lion's share of the total Muslim population of Assam are 
Mymensinghia. They are also called Charua, Pammiia or 
Mymeminghia. A Writer, Saildhar Rajkhoai, a serviceman under British 
Government transferred to the Barpeta District in 1992, he wrote in his 
autobiography about the experience of the char people. According to 
him, Mymensinghia first came in Barpeta and settled in the Char areas 
of Brahmaputra. That is why they are called Charua. During that time 
a few Barpeta businessmen sold their land to them and some 
Businessmen sold khas land to them by fraud. Besides landlords granted 
their own land to this people on the pretext of earning revenue. 
OCCUPATIONS: 
They are mostly agriculturist by profession. 76.2% of Char people 
are agriculturist while 17.6% of them are daily wage labourers (mainly 
on agriculture) and others are small traders (4.3%) service holders 
(1.7%) and only 0.2% of them have small cottage industries.'^ '* 
The people who hailed from East Bengal (now Bangladesh) in the 
1st half of the 20th Century, were originally Bengali speaking people. 
In Assam they are recognized as Pammua Bengali. These people 
identified themselves as the religious minority group of Assam in 
Census 1931. But gradually they accepted Assamese language as their 
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mother tongue for the purpose of economic security and permanent 
settlement. As a result the Assamese-speaking people was raised to 62% 
in accordance with census 1951 /^ 
Agriculture is the main source of livelihood of the people of char 
areas. So, their economy is based on agriculture. With the advent of the 
immigrants, all this was changed. They were settled and cleared the 
jungles for jute cultivation, but the indigenous people had no knowledge 
about the jute cultivation.^^ These people started green revolution in 
Assam during the period of 1921-1931 when they cultivated about 
5,42,000 areas of wastelands in the Sate and filled them with green 
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crops. 
The Census Commissioner C. S. Mullan in the Census Report 
1931 told that "the people have brought in their wake health, industry 
and general prosperity to the whole district (Nagaon) They have 
improved the health of the countryside by clearing the jungles and 
converting wilderness into prosperous villages. Their industry is 
agriculturists have become proverbial Their love and care of cattle 
is also an object of lesson to others. Government revenue has 
increased."''^ 
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Besides this, they also reared cows, buffalos, goats, sheep, ducks, 
hens, etc. The products of them along with milk, curds, eggs, ducks, 
chickens, goat, sheep etc. were sold in the neighbouring markets. These 
people cultivated various kind of crops throughout the year i.e. pulse, 
mustard seeds, jute, sugarcane, potato, ginger, onion, garlic, gourd 
pumpkin, cucumber, brinjals, tomato etc. For their eftlciency Sailandhar 
Rajkhowa, the then Deputy Collector, Baipeta admired them 
voluminously.^ "^ Generally women were not allowed to the paddy filed 
but they kept themselves busy in agricultural works as well as in 
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household works. 
The standard of living of these people was very low. Most of 
them lived in ordinary thatched houses. 79.1% of the people live in 
small huts which are made of locally available materials like bamboo 
thatch hand hola (solid part inside fibre of jute plants), only 1.2% of 
them lived in puccti concrete houses and 19.7 % of them lived in Assam 
type not concrete kuccha houses.'*' 
MARRIAGE SYSTEM: 
Three systems of marriage are practiced in all the Miah 
communities. These are the traditional Munchi system, in which the 
Munchi of society performed the Nikah (Marriage) orally with Khutbas 
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as per Islamic laws in presence of person of society and next the Kabin 
system in which the registered Qazi, according to Islamic law registered 
the name of the bridegroom and marriage is performed according to 
Munchi System and final, the court marriage, in this category, marriage 
is registered purely on the basis of Islamic law. But in Miah Society the 
former two system are generally practiced. 
Before the marriage, there are other functions followed both by 
the Bride and the Groom i.e. turmericing, oiling, mahendisation. 
Though, it is not Islamic role but almost all of them performed these 
functions before marriage. The bride is dressed with Saree, Blouse, 
Petticoat, Orna or Chumi in the marriage day. The groom is dressed 
with Trousers, Punjabi or Sherwani and Hat or Tupe or Pagri. The 
ornamentation is another important event in the marriage ceremony. The 
groom gives to bride ornaments including Nalak, Necklace, Payal on 
foot. Bangles, ring on ears, Tikli on head, ring on finger etc. Besides, in 
poor family, the groom must give the nalak weighing one ratti of gold to 
the bride. Polygamy is practiced in their society, in this system a man 
can have more than one wife, but majority of people are sadsfied with 
one marriage.^ •^  
110 
CHapter -3 
DRESS: 
The traditional dress of male are Lungi (a loose cloth worn at the 
waist), Punjabi (a loose shirt) and a Tupi (a Cap). These combinations 
are generally worn by the cultivators, Munchis and Moulanas (a person 
having vast knowledge in religion). Other than these, Trousers and 
Gamcha (a kind of towel) are also used by a few of this community. 
They also wear long pant and shirt and use cap at the time of Namaz 
(Prayer). Women generally prefer Saree with Blouse and Petticoat and 
girls use to wear Salwar Kamiz with orna (Apron), frock. Some Women 
also use Borkha (an Apron that covers whole body). Nowadays, some of 
the Miah girls and women have learned to wear Mekhala Chadder. 
HOUSING: 
Majority of the Miahs live in the char areas, therefore, they use 
mainly the Munja or Kashia or Kaisa (Saccarum Munja) or Vlu Kher 
(Saccarum Sp), bamboo and jute fiber for the construction of their 
house. For roofing and walling they used the Munja and Ulu is used 
only for roofing. Jute stem or Munja is mainly used for wall 
construction. The boundary of the courtyard is made by jute stem, 
Munja, Bamboo, or dry leave of betel nut plant. A small section of them 
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use tin, brick, cements, iron, rod and pin and wood for the construction 
of their house. "^  
FOOD HABIT: 
They are non-vegetarian, they eat beef, mutton, chicken and 
fishes with rice. They are habituated to feed dry fish, milk, curd, ghee 
and various sweets such as Tel Pitha (Oil Cake) Bhapa Pitha (Steamed 
Cake) Diidh Pitha prepared by mixing rice powder, salt and water. Khlr 
which is prepared by milk and rice etc. 
REFLECTION OF COMPOSITE CULTURE: 
Assam is inhabited by various caste and tribes and irrespective of 
caste, creed, colour, religion a composite culture enriched by the 
Shankar- Madhav- Azan trio that helped founding composite society in 
the soil of Assam. Folklore is one of the important cultural aspect of 
them including Biageet (marriage song) which is sung by both bride and 
bridegroom party when the bride or bridegroom is taken to bathing with 
turmeric. Kobigaan (lyrical song), it is related to religious mythology 
and relevant stories. Zikir or Jari Gaan, this song is related to 
spiritualism. In the festival of Muharram, Jari Gaan or lamentation 
song is sung in memory of the tragedy of war of Karbala during the time 
of Tajia procession. Marfaty - Miirshidi Geet which is from the view 
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point of religion, human knowledge is of four stages Shariat 
(Restriction), Tarikat (Means), Hakikat (Reality) and Marefat (Spiritual 
identity). It is the way of religious ordeal, path of salvation by following 
teaching of Pir (Religious/Spiritual leader). Then Baul Song which gives 
entertainment to both hearts and mind of them. The word 'Baul' which 
derived from Persian language means exploration, the exploration is 
spiritual one. Bhatiali and Palligeet, this kind of song is very popular 
among the people of North Bengal and East Bengal of undivided India. 
The descendants of char area Muslims lived in East Bengal and their 
main communication was water ways for their business and trades. So 
this kind of song tells the tales of common men's life with their love and 
desperation, hopes and aspirations, weal and woe, spiritualization and 
material phenomenon of day to day varieties of incidents. Bhekhulihia 
Geet (Frog MaiTiage song) this song is sung when too much draught 
causes harm to Agriculture by women and children moving around a 
banana tree buried vertically in a dry pond and swamp for rain.'''' Among 
the festivals Eid is the important religious festival of Miah culture. Eid 
means joy. They celebrate two Eids in a year namely Eid-ul Fitr & Eid-
uz- zuha. Eid-ul Fitr which is celebrated after the completion of fasting 
of the holy month Ramzan. hi this festival, the distribution of Fitra 
(Donation) to the poor people & Eid-uz-zuha they gave Kurbani of 
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animal like cow or buffalo or goat in the name of almighty Allah. The 
fleshes are also distributed among the poor person in the society. 
Besides these, the neighbours are invited for dinner or lunch which 
indicated universal brotherhood among the people. Maharram, it is 
holy festival. On the day of Muharram they keep Roza (fasting) in 
memory of Prophet Hazrat Mohammad's (Saw.) grand son martyr at 
war of Karbala with Yazid & read holy Quran and Hadith. The other 
festivals Fateha-e-Dowaz-Daham, Shabe Kadar, Shabe Barat. In Fateha-
e-Dowaz-Daham a seminar is held on the philosophy and activities of 
Hazrat Mohammad (Saw.) in this function Quran recitation and Ghazal 
are also performed by competents."*^ 
(iii) MUSLIMS OF BARAK VALLEY: 
As Barak Valley is a natural extension of Gangetic Bengal, more 
so of Surma Valley or Sylhet part of Bengal, so any study of social and 
polity formation or of linguistic or demography, folklore or of literature 
or cultural homogeneity of Barak Valley would remain incomplete 
without Sylhet because Sylhet and Cachar in their totality form a unique 
and single unit. 
In the pre British period, numerous colonies of Bengalies came in 
Barak Valley from Sylhet and they had settled in northern side of the 
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river Barak shortly after passing the Sylhet frontier. At that time 
Muslims also came into Cachar. At first they cleared the land for staying 
purpose and paying rent to Cachari Raja.^ ^ 
Muslims formed more than the half of the population of the 
Surma Valley and one ninth of Assam. Sylhet was conquered by Afgans 
in the 14 century and then by the Mughals. Gradually more people 
followed the religion of their own ruler.^' 
There were seven endogamous groups i.e. Syed, Chowdhary. 
Talukdar, Kirart, Maimal & Hajam. Syed were expert in theology. Both 
Chowdhaury and Talukdar were considered as zaminder class. They 
occupied most of the arable land. The Kirans are engaged in agriculture, 
the Maimals are fishermen, and the Hajam are barbers. The Badyars are 
engaged in the castration of animals. Both Chowdhaury & Talukdar 
identified themselves as the higher class in the society. Allen 
mentioned that the case list made at the office level had no binding force 
upon anyone. 
The government followed the neutral policy regarding the social 
and religious concern of the people and allowed matter to be settled and 
adjusted themselves by natural course of events. This trend was visible 
among the Muslims in Surma Valley where the proverb ran 'Last year I 
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was a Jolah, this year I am a Shiekh, next year if prices rise 1 will be a 
Sayed'.^^ For the assumption of the title Sheikh in 1921, the number of 
Mahimals had fallen to thirty percent of last census total while those of 
Jolahs were stood at only 7000 in 1911. At this, many of the Muslim 
people gave up their title 'Sheikh' as protest, when enquired about their 
caste or race, the Superintendent of Census writes, "many answered 
either none or Musalman and we have no alternative but to tabulate 
them as unspecified".^^ 
In Surma Vally, there prevailed caste system. The existence of a 
large number of Hindu Zamindars as arbiters of social customs 
prevented the relaxation of traditional caste rules and this rule also 
prevailed in Muslim society. A Muslim high official did not give or 
offer a chair to his Dhubi counterpart, if this lower caste people arise to 
his place; he would be offered a small wooden stool.^ In the Surma 
Valley, Muslims had kept full faith on the principle of their own religion 
and were not so much affected by Hindu customs and traditions. Yet 
during the small pox epidemics they were said to have perfomied the 
worship of Sitala Devi (Snake Goddess) subscribing funds for the 
purpose.^^ 
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EMERGENCE OF BHAKTI AND SUFI CULT: 
Bhakti cult and Sufism grew and spread in India in general and 
Bengal in particular almost simultaneously. Love and catholicity were 
special characteristics of both the system. Bhakti cult was of the 
indigenous Hindu origin where as Sufism came from outside. But socio-
economic condition of India at the time at one side and close similarity 
between the two systems on the other drew people of India towards this 
or that system irrespective of caste and creed. Sufism was base on the 
original Islamic simplicity, directness, equality and brotherhood and it 
enriched them with love and tolerance which are its special characters, 
patronage of the newly established Muslim Rule also helped to attract 
the lower class people of Bengal more towards Islam than to Bhakti cult. 
Muslims were influenced by Bhakti cult. Thus we find that both these 
humanistic system influenced both Hindus and Muslims simultaneously. 
These also had an effect on the life of the people of Barak Valley. In two 
ways: Bhakti Cult or Vaishnavism mingled with Sufism and other 
prevailing system and gave birth to the religion of the Bauls and Sufism 
blended with Vaishnavism and other system constituted to the upliftment 
of this new religion at one hand and on the other hand it gave birth to a 
new form of Islam which Dr. Enamul Haque calls the Folk Islam.'^ '^  
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The main elements of the Baul Cult are Sahajia Vaishnavism and 
Sufism. Guru Cult, acceptance of the human body as the essence of the 
universe, guest after the Sahaj or Easy absolute in the easy way which 
are acquired from the Vaishnavism and Buddhism. But these Sahajia 
concepts have undergone a change under the influence of Sufism. The 
Vaishnavism raised the human love to the stage of divine love. This 
aspect of love is taken from Sufism. They long from their own one who 
is no where else but in their own body. This Cult stands as an admixture 
of Upanishad, Shaj and Sufism.^ 
According to Dr Enamul Haque the new form of Islam or Folk 
Islam is the belief and practice of a big section of Muslims of Bengal 
who were converted by the Sufii saints from the fold of the Tantrik 
Buddhists and downtrodden Hindus, but could not be educated properly 
according to Islamic principles. They were influenced by Bengali 
culture. They regard the Sufi saints or peers as the manifestation of God, 
ascribe to them many divine powers and build over their graves where 
they light candles and make offerings. Traditions grew in course of time 
that Hindu made offerings in the shrines of Muslim saints whether real 
or imaginaiy and Muslim remembered Hindu deities on different 
occasions. Thus Ban Durga of the Hindu's become Ban Bibi Fatema. 
Dakshin Ray. The deity of tigers becomes Ghazipeer and Kalu Shah. 
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Matsyendranath become the peer Masandali and Satyanarayan got his 
counterparts in Satyapeer whom the Hindus also revere equally/'^ 
These features of the socio-religious condition of the Hindus and 
MusHms of greater Bengal were fully present in Barak Valley also. 
Shrines of Shah Jalal, his disciples and other saints are still revered by 
both the communities. Push Sankranti is also followed both by Hindu 
and Muslims in some places and though the worship of 'Aai' does not 
prevail among them, yet tradition of begging rice from door to door by 
the night chanting 'Balo re aai MangaV etc is common among Muslims 
and Hindus. The term Lakshmi is commonly used by both communities. 
Carrying of coarse rice as the Symbol of Lakshmi by the Muslim bride 
to her father in-law's house after marriage is still prevailing in some 
parts of Barak Valley. Muslims observed some Hindu customs 
connected with funeral like Pitri Dasha and Math Dasha which have no 
place in Islam. We can say both culture i.e. Hindu and Muslim are 
inter linked with each other. 
FOLK CULTURE: 
Folk literature, especially Folk songs are very popular in Barak 
Valley. Barak Valley's rich store of Folks songs composed by both 
Hindus and Muslim composer include Baul, Murshida, Marifati and 
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Vaishvaite love songs besides Dhamail, Bhatiali, Jhumur, Marriage 
songs and Sari etc. Hindu-Muslim philosophers are present in almost all 
kinds of songs. Out of numerous composers the widely known names 
are Shitalong Shah, Augum Shah, Durbin Shah, Ibrahim Tashna, Hasan 
Raja, All, Raimohan Dina Bhananda, .Radharaman Dutta, Afzal 
Mohammad etc. These and other folk composers and singers have 
contributed a lot in the mixed culture of Barak Valley created by the 
interplay of Bhakti and Sufi Movement in this area. In these songs we 
find the presence of Radha-Krishna and Allah Rasul side by side as we 
find the Dargah and Kalibari co-existing peacefully at different places of 
Barak valley extending from old Cachar to the borders of Mymensing." 
FOOD HABITS: 
They are non-vegetarian they eat all types of meat including beef 
and Buffalo meat. Rice is their staple food. Vegetable like split peas and 
beans are eaten. Mustard oil is their medium of cooking. Various root 
and turbers like potato, garlic, onion are taken. Vegetables like ground 
nut, pumpkin, brinjal, cabbage, cauliflower, ladies finger are taken. 
Among fruits mango, banana, jackfruit, orange, pear, pineapple. '^* A 
cultivator in both the valleys usually takes meal in three times a day. 
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The well to do family in both the valley consumes more or less the some 
as the cultivators through differed in quality. 
Matikalai and Musur was the food of peasant arahur and but was 
taken only to rich and middle classes. Rarely Ghee was used, but curd is 
taken in large quantities. Sweet meals are prepared not only with milk 
but also with powder grain along with Gur or sugar. Tea is the common 
drink in the moming.^ ^ Pan or Betel-leaf, Supari or Betel nut and 
tobacco form a large number of the monthly expenditure of ever\ 
family.^ *' 
DRESS: 
Musalmans used Jack boots and Red flannel shirts with courier 
bag slang from their shoulders. A cultivator following his plough 
dressed in waist cloth and tweed shooting jacket. Poor people were tied 
two wide Mashroom shaped leaf umbrellas on their head at the time of 
rain. In Barak Valley, women basically wear long cloth (Sari) covering 
the whole body. The Musalman peasant used a closely fitting cotton 
skull-cap. 
In Barak Valley, Burkha system (an apron that covers the whole 
body) prevailed in some sections of Muslim people. Other than these, 
girls used to wear Salwar-Kamiz with Orna (apron), frock. The male 
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also wear Shirt, Pant, Punjabi etc. All section of people in urban and 
rural areas of the state where ornaments made of gold and silver pewter, 
brass, black metal, glass etc. According to their economic and social 
status. Golden ornament on the foot is not worn by them. The gold 
ornament such as Hem-Har for neck, Kundal for ears and Nupiir for feet 
were used among the Muslim women of Assam. 
OCCUPATION: 
In Cachar there was less cultivable land awaiting settlement. The 
local authorities had to throw open the whole of Daleshwari river and 
parts of Barak river, Sonai, an Inner Line reserves for the pressure on 
the soil following the increase in population. Hence the people had to 
competition for land and they brought Bills and Chars under cultivation. 
The opening of the Assam Bengal railway and development of steamer 
communication had done much to expand trade and as a result, there 
was a considerable increase in the size and importance of the Bazars and 
Huts. The result of this had been seen as the Deputy Commissioner 
wrote in 1912, "very few persons are met with now a days with naked 
body .the ready made coats , shirts which are turned out by the 
repreatedly increasing tailors and shops in the town and other important 
centres, have secured customers in every part of the district. Shoes and 
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Boats have also been introduced to a large extent and the imported 
umbrellas have nearly replaced old Sun shades made of bamboos and 
leaves...it was found that only ten percent of the total population and 
only ten is heavily indebted. The Cachar Mirasdar who is generally a 
well fed and well dressed person is materially improving both in 
property and civilization. 
In both the valleys the material condition of middle class was not 
satisfactory. The rising prices of food grains and also the wages of 
labour had impact on the middle class with fixed income. On the other 
hand they had no cultivable land of their own. So the middle class in 
both the valleys gradually diverted their attention to commercial 
enteiprises for which they had formerly little or no interest whatever.^' 
The land revenue policy introduced by the British in Cachar 
brought gradual changes in the socio-economic structure of the valley. 
As soon as the colonial rulers made an analysis and introduced some 
measures in the arena of land revenue in the Barak valley through 
several experiments then their eyes turned towards the extraction of new 
source revenue. The resultant development was the innovation of tea 
plantation which was succeeded by the emergence of other revenue 
resources like Ferry. Fishery, Salt brine, Forest etc.^ ^ 
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The professional fisherman in Cachar was a section of musahnan 
people called MahimalsJ^ 
HOUSING: 
A middle class family or well to do families built a house either a 
semi-brick or a substantial mat. The house is well decorated with a mat, 
a thick strip cotton carpet Satranji, a wooden stread bedding, some tin or 
wooden boxes, brass and bell metal cooking and eating utensils basket 
etc. the poor people or cultivator built huts by themselves. The 
majority of improved houses are of the Assam type which is built with 
cement plastered walls with CIS roofing or pucca walls of burned bricks 
with CIS roffing.^ ^ When they first entered the new house, the Muslim 
arrange a Milad Sharif (Religious party) with a wish to averting any 
impending evil.''^ ' 
MARRIAGE SYSTEM: 
Muslims marriage is on the basis of contract so the Muslims of 
Barak valley performed marriage on Quranic law. There are several 
custom prevailed before the marriage. They built bamboo gates with an 
arched top which is decorated with a piece of red cloth.^'' The custom of 
mahendhi ceremony singing a wedding song prevail there but uptan 
ceremony (termarisadon) are not prevalent in Barak Valley. At the time 
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of marriage the bride is promised a fixed amount of money or Mahar. 
The bride groom gives a few pieces of jewellery and clothes to bride at 
the time of marriage. Polygamy is permissible but the instance of 
polygamy marriage is not frequently seen in Barak valley. Divorce is 
also permissible among them. 
FAMILY SYSTEM: 
There was male dominated society. The elder males receive more 
respect from younger people. Son inherits the property equally after the 
death of father and daughter occupies property equal to half of the 
portion of one brother. The guardianship of family transfers to the son. 
BIRTH CEREMONY: 
After the birth of a child naming ceremony is performed. On this 
particular day the Mullah/Priest selects a name for the baby from 
scriptures. In case of boys before attaining maturity circumsion must be 
performed.'"^ 
BURIAL SYSTEM: 
The dead body is buried after washing, wrapping with new white 
cloth Khafan. On the fourth day a prayer called Charam and on the 40th 
day Chalisa another prayer are performed.^° Their major, festivals are 
Eid-ul Fitr & Eid-uz-zuha, Fateha-e-Dowaz-Daham, ShabeKadar, Shabe 
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Barat and Muharram. The social functions and ceremonies have 
changed their observances considerably and some new social 
ceremonies enter into the society. Like the Christian, the Muslim in 
upper classes also follow the Birth day, Marriage anniversaries, 
Farewell to parting person. 
GAMES: 
Despite all these there are some spoils activities prevalent in 
Assam including Barak valley & Brahmaputra valley. There were many 
traditional games to be practiced in the society. Boat race is popular 
among the people of Char areas. Dewani (leader) system is strictly 
followed. The boat is made with the Sal wood and architect with 
peacock called Mayur Pankhi Boat. Minimum 35 pairs of paddlers 
known as "baisar and three rudder men (hail men)" are required on a 65 
head boats. On each boat remain one or two encourager's persons.'" 
Rasitana or tag of war is the popular game among the cow boys, school 
children & cultivators. Mugi Judda (cock fight) in this game not cocks 
but the players have to fight with their elbow of one hand standing on a 
foot. Putul Khela is the game with dolls by the girls. Pulati khel played 
by children in this game the players stands on a line keeping their hands 
on back side. A mover player with a small ball touch the hand of a 
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player and sings the stranger "aam phal (mango fruits) jam phal (blak 
berry fruit), a sita phal (a kind of citrus fruit)" and escape the person 
having small ball in hand. After this the player having small ball will run 
away and the other player will try hard to capture him. If they can 
capture him then the person will be treated as a thief Like wise the thief 
used to touch at least one player. Inability is liability to expel the thief 
from the game. 
Panith Mathit is another game played by children. For this game, 
the player should stand on a straight line to cross over line by a jump 
following the command of a narrator. Normally the front of the line is 
name Panith (in water) and the other side is called Matith (soil), if fail to 
syncronise the command of the narrator, then the player will be declared 
out. The successful last person wins the game. 
Lathi Khel is another famous game in Muslims of Assam. It is 
specially played at the time of exhibition of Tazia in Muharram.*^ '* 
The other game Gulachi is played both by boys and girls in 
grazing field. For this game makes a large 'home circle' and about 100 
meter away a small 'bou circle'. The game is held between invaders and 
defence group having equal players. One player of the invader's group is 
called 'Bou' (bride) take his position in the bou circle. The player of the 
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defense group remains scattered in the field and guards the Bou. The 
aim is to bring the Bou from the Bou circle to the home circle without 
breaking his initial uttering loudly the word 'Gulachi', if successful gets 
a point. 
Kutkut is the game which is played by the girls in a rectangular 
court horizontally divided in five equal compartments and then interior 
one is divided into two equal houses. The game starts from the first 
compartment by pushing a piece of earthen plate with the help of one 
foot.^ ^ 
Chor Police (Thief & Police), it's a collective game actively 
involving at least four participants. A police man ought to detect the 
thief with the help of other. An old game with its own set of 
vocabularies requiring application of intelligence and apt use of 
commands.'^ '' 
Randha-bati (kitchen practice), a game exclusively of the young 
girls, played by the involvement of four members. Each player 
representing a particular member like mother, daughter, baby and 
helping hand. The game consists in staging a mock household theater 
with all essential activities limited using minized utensils.**^ 
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Kari Khela, is played with four pieces of Kari (a hard sheUed sea 
animal) which are to be held within the tight grip of the plum and 
thrown on a space field ground by each participant. If the four numbers 
represent head, 16 numbers will go to the credit of the player without 
activity. If three represent tail, the participant will pass the game to the 
next and one or two represent either head or tail, the participant will be 
required to heat the remaining two Karis with finger stroke successfully 
gaining point at each. When one of the three or four participants reach 
the point 100, he or she will win and entire process will have to restart. 
This game is played both by male and female children. 
Ful-gutti, this is played with four pieces of round stones that 
could be held within the palm of hand. This is played by the girls only. 
This game consist in throwing the stones up and catching it repeatedly 
followed by rhythmical of verse (cora) and the way to whole raiser of 
OQ 
verse uttering and stone throwing activity. 
Kana-Masi (Blind-folding), this game is played by both girls and 
the boys, where one among the participant is blind folded with a 
handkerchief and is placed in the midst of arena. He or she is to chase 
others and if could catch hold of one and could identify him or her, he or 
she will be released leaving that particular participant to play the blind 
129 
chapter -3 
chasing the others. This game is also accompanied by chanting of 
rhymes. 
Flower game, this game is mainly played by girls. It requires 
about five participants; one among them will blind fold another with her 
hands, sending others away at a distance within the earshot. Prior to it 
she would be required to give fictitious floral names to the others placed 
at the distance. Now she would call once by that name, e.g. Red Rose 
and she will come to tap on the forehead of the girl. If on receiving the 
tap she could identify that flower by her real name, wins her freedom 
and the identified girl will be blind folded. 
Naudi or Dair, this is a typical game played among ten 
participants on the ground, code is drawn with a strike and players are 
made to stand in the defense line to prevent the opponent group to enter 
and successfully make the incoming move and out going move. Three or 
four defense line with single person in each and double the number of 
intruders. If the defense could touch the intruder without crossing the 
boundary line, the intruder will be declared out. Out of about five 
participants if the majority could make successful journey to and froe 
their ground will be declared winner.^' 
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EDUCATION: 
The traditional Muslim educational institutions are known as 
Madrasah are increasing with the gradual growth of the Muslim 
population in Assam. Madrasah education is an old practice originated 
in the early period of Sultan Dynasty. In India it took institutional form 
in Mughal period. All the administrators or officials in Mughal period 
were educated in Islamic or Hindu religious institutions. During the 
British regime, Madrasah education was set parallel with that of the 
formal educational system. 
In 1826 Assam came under the British who could establish their 
sway in this north-eastern region of India because the Ahom rulers were 
tired by internal dissention and failed to save their subject from the 
ravages wrought by repeated Burmese invasions.^^ These repeated 
invasion destroyed the old educational institutions and the need arose to 
lay the beginning of a new pattern of education in conformity with the 
requirement of the new regime.^ "* In Assam, educational institutions like 
Patshalas for Hindus, Tools for Brahmins and Upper class Hindus, 
Madrasahs for Muslims and the Satras for Vaisnavits.^^ Religion 
constitutes a distinct phase in their culture. People naturally inclined to 
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religious scriptures, tiiey learned the alphabets and the methods of 
reading. 
The Muslim people were confined to Maktab education i.e. they 
were inclined towards Quran & Hadith. In 1889-90, there were 13 
Arabic Schools with 271 pupils and 132 elementary Maktab schools 
with 2331 pupils.^^ Rewards and prizes were provided by the 
Governments to promote these specialized forms of education. 
The Madrasahs and Maktabs became eligible for subsidies under 
grant-in-aid rose after the resolution of 1904. These schools were 
required to teach the lower primary course with their special subjects. ' 
As a result, the number of public Madrasahs reduced to 3 with 750 
students from 39 Public Madrasahs with 3059 students and many 
Madrasahs & Maktabs were turned into Primary Schools.'*'^  
A Mohammedan educational conference which was held in 
Shillong in October 1914, suggested that replacement of Persian by 
Arabic in High Schools, introductions of a new course of studies in 
Madrasahs, up gradations some Madrasahs into full Senior Madrasahs 
and the introduction of the usual primary course, in full or in part, in the 
Madrasahs without necessarily abandoning their Islamic 
characteristics.'^° In the year between 1915 and 1930 the Mohammadan 
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education was recognized and also abolished the first and second 
Madrasah examination.'"' An attempt was made to give equal status to 
Madrasahs and the primary schools by uniting the Islamic course with 
Islamic teaching in Junior Madrasahs. 
Another Mohammadan conference held in 1930 suggested that, 
the institution of title classes in the Madrasahs and the establishment of 
Anglo Persian classes in the Madrasahs and the adoption of the more 
liberal policy in granting scholarship to Mohammadan policy, adoption 
of the principle that the cost of teaching Islamic course should be 
changed into public fund and recommended expansion of Maktab 
education."^^ the Government took keen interest in the Muslim 
education, as a result the High Madrasah course was introduced in the 
three Madrasahs including the Government Madrasah which were 
affiliated to the board of intermediate and secondary education at 
Dhaka. The number of public schools offering Islamic course of studies 
also increased, in 1933-34, such schools numbered 259 in the Assam 
Valley and 374 in the Surma Valley. Increase in the number of such 
schools could be realized in its true import if it were remembered that in 
1915-16, such school numbered 114 only in the whole of Assam. Due to 
the revision of the curricular and the establishment of new schools, four 
type of Madrasahs came into existence, the Senior Madrasah imparting 
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higher Islamic education, Middle English Madrasah where EngUish as a 
separate subject in the revised courses of studies and Middle Madrasah 
following the old course and the unrecognized Madrasahs maintained by 
the private bodies.'"^ 
Thus, Muslim Education received special attention comparatively 
less advanced sections of the society. The number of Muslim students 
increased 15.8% in 1937 in all grades of school. But this figure fell far 
short of the general rate of progress which was 25.6% for all school and 
23.5% for recognized school.'°'* 
It can be said that there were many steps taken by the 
Government for the advancement of the Muslim people. With the 
invention of the British the Muslim gradually changed the mode of 
thinking to accept modem education. At present some section of Muslim 
people purely believes in modern education and technical education, 
other section of Muslim people believes in both Islamic & general 
education and a few sections of people prefer Madrasah and Maktab. 
But the education of women was sadly neglected in Assam. The 
daughter and wives of some enlightened family received lessons at 
home on rudiments of reading & writing. But education of women was 
in general considered as dangerous and no one could marry a girl if she 
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could read or write.'°^ The American missionaries took steps and they 
set up a tew elementary schools for girls. The first school of this type 
was started by Mrs. Cutter at Sadiya in 1837 followed by Mrs. Brown at 
Sibsagar (1840), Mr. Bronson at Nogaon (1843) and Mr. Barkar at 
Gauhati(1850).'°^ 
Miss. Orel Keler, an American missionary remarks in 1886, "We 
could only gain access to many of the higher caste by teaching some 
kind of needle work. Now we are actually made welcome and get a 
hearing, most opposition from higher castes. Brahmins, Musalmans 
though there".'°^ 
The public was not concerned for the spread of female education and 
at the close of 19th century the number of private institutions for boys 
rose to 91 and girl was nil. Muslim community is male dominated. 
Majority of females engaged in domestic activity, like preparation on 
food, management, nursing etc. Even after independence the percentage 
of Muslim educated women is less than other community. 
Thus the socio-cultural profile of Assam underwent considerable 
changes. The development of the administration in Assam brought about 
fundamental changes in the Assamese society. The Assamese society 
which was homogeneous and vertical in structure now became 
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heterogeneous in composition and parallel in style. Society in British 
Assam was cosmopolitan in composition and catholic in outlook. The 
new society of Assam upheld a variegated pattern of culture. Centering 
round the new urban areas people now took to new modes of living, 
social gatherings, festivals and recreations. Life had now more 
diversions and comforts. 
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MUSLIMS-PARTICIPATION IN POLITICS 
OF ASSAM 
The Muslims in Assam right from the inception of freedom 
struggle were politically sound and could comprehend the pro's and 
con's of participating in all the movements connected with the freedom 
struggle of India. The earliest Muslim political organization of Assam 
was established about 1888 as a branch of the Central National 
Muhammadan Association but its activities are not known.' Some other 
Muslim organizations of the late nineteenth and early twentieth 
centuries were the Shillong Islam Mission, Shillong Muslim Institute, 
Anjuman Islamias, Muhammadan Defence Association, Surma Valley 
Muslim Federation, Assam Valley Muhammadan Association and others 
of the valley denomination. By the time of Montagwchemsford 
Reforms, the Assam Valley Muhammadan Association appeared to be 
the most representative amongst them. In 1917, Syed Muhammad 
Saadullah as its leader represented the Muslim point of view in respect 
of the proposed reforms.^ However, till the emergence of the Muslim 
League as the sole spokesman of the Muslim masses, the Anjuman 
Islamias of various nomenclatures also continued to look after their 
interests. 
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IMPACT OF THE KHILAFAT AND NON-CO-OPERATION 
MOVEMENT ON ASSAM: 
The Zamana, a spokesman of the Musloms wrote that 'the 
Government of India was endeavoring to estabhsh non-co-operation on 
a religious basis as being the most likely way to rouse the 
Muhammadans in Bengal. The Hindu extremist leaders on the other 
hand frankly see that they have no interest in the question except as a 
political question and there is no likelihood of their finding a common 
plank on which to stand together except the old one of general 
opposition to Government'. 
The Indian Mirror wrote on 3 September 1921 that Gandhi's 
interest in the Khilafat wrongs was just a political move on his part to 
attain the support of the agitators 'who are Musalmans first and Indian 
afterwards' Gandhi's leadership was recognized with the expectation 
that if Swaraj was established in India "it will be a Muhammadan 
Swaraj and not a Hindu Swaraj. The Muhammadan lion and the Hindu 
lamb will lie down together, but the lamb will be inside the lion".^ There 
could be variegated and multiple opinions to forms such views. 
There was a general observation that the two communities 
supported non-co-operation for different reasons. These were basic 
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constraints on the all India level to the operation of the programme but 
particularly Assam with a big Muslim population inextricably intimate 
with that of Bengal could not escape the repression. The province had its 
own problem too. 
Two Congress organizations of the two valleys (ie. Surma Valley 
& Brahmaputra Valley) under two different Provincial Congress 
Committees guided the movement simultaneously with Khilafai 
organizations. A writer on the freedom struggle in Assam mentions only 
three Muslims among the leaders of the movement in the Brahmaputra 
valley, namely, Faiznur Ali, Tayyahulla and Abdul Farukki. The leading 
local non-co-operator was Nabin Chandra Bardalai. Tayyahulla was the 
first Muslim to court arrest in connection with the movement. However, 
a few more Muslims of the district Congress Committees of the valley 
were also leaders of the Khalifat Committees which consisted wholly of 
Muslim members. When the Assam association adopted the Non-Co-
Operation programme it was dominated by young Hindu leaders like 
Tarun Ram Phukan and Nabin Chandra Bardalai and no Muslim name is 
available. 
Although both the Surma Valley Conference (which was held on 
19 and 20 December 1920) and the Muslim Conference, adopted the 
resolutions, the extent and nature of Muslim participation is not clearly 
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known. It is evident from Government records that the unanimity seems 
to have disappeared immediately after the resolution was adopted. A.W. 
Botham, Secretary to Government of Assam wrote to H.C. Mcpherson, 
Secretary to Government, of India, Home Department quoting a report 
from the Deputy Commissioner, Sylhet, which maintained that the 
Hindus and the Muslims in the district regretted the holding of the 
Surma Valley and Muslim Conferences and deplored Bipin Chandra Pal 
having been invited. 
Botham also reported that the title holders of the district, many of 
whom were Muslims had resolved to be guided by Rai Bahadur 
Promode Chandra Dutt, Government Pleader and later minister and 
Executive Councilor on the question of resignation of their titles. He had 
strongly opposed the non-co-operation movement. The Anjuman 
Islamias, the Sylhet Municipality and the North Sylhet and Habibganj 
Local Boards dominated by Muslims were opposed to the idea of 
boycott. The issue of Non-co-operation was mixed up with the question 
of transfer of Sylhet to Bengal. Some of the Municipal Commissioners 
and Local Board Members who promised to resign did not do so.*" 
A writer on Freedom Struggle in Sylhet claims that a large 
number of Hindus and Muslims had joined this Movement.^ This needs 
corroboration. But there is no doubt that some of the Muslim leaders of 
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Sylhet who later became prominent in Assam as well as all India 
Muslim politics, had taken part in it. They were Abdul Matin 
Choudhary, a stalwart of the All India Muslim League, Muhammad 
Abdulla, Secretary Khilafat Committee, Sylhet and Khan Bahadur 
Mahmud Ali, a Minister in Bardoloi Cabmet. 
The Table below (Table-4.1) throws light on the participation oF 
the two communities in the various aspects of the movement. The 
statement is based on Government record. Authentic non-Government 
sources are not available. 
Table-4.1 
Statement showing resignation, dismissal, discharge, forfeiture of 
property etc, for involvement in Non-Co-operation Movement 
Districts Resignation Dismissal/ Forfeiture of Imprisoned <& 
Discharge property Friend 
1 2 3 4 5 
Police Other 
Govt. & 
non-govt. 
Muslims 
Police Civil 
Hindus 
Musi- Hindus For For 
ims political violence 
activities 
Cachar 
Darrang 
Goalpara 
Kamrup 
Lakhimpur 
Nowgong 
Sibsagar 
Sylhet 
Total 211 = 
3 
4 
132' 
8 
46 
50 
119 
28 
117 
117 
12 
497' 
-
19 
8 
41 
-
-
-
10 
78-'' 
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Districts 
1 
Cachar 
Darrang 
Goalpara 
Kamrup 
Lakhimpur 
Nowgong 
Sibsagar 
Sylhet 
Total 
Lawyers 
pending 
practice 
6 
Muslims 
1 
1 
1 
3 
Police 
personnel 
prosecuted 
7 
Hindus 
19" 270' 
Resignation 
from local 
bodies 
8 
Musi- Hindus 
ims 
1' 10' 
Resignation 
from 
legislature 
9 
497" 78' 
Note: (a) Community-wise break up not available 
(b) district-wise break up not available 
(c) five were teachers in Government and non-Government Schools, others were 
lower grade Government officials like Kanungos, Clerks and Mandals, According to 
Commissioner of Divisions and District Officers, most of the relevant records were 
destroyed long before the information was called for. 
Sources: 1. A.S.F. No., Edn. B. May 1921 Nos. 48-79, A.S.F. No. Pol. B. March, 1921. 
Nos. 350-354, A.S.F. No. Home Poice B March, 1940, Nos. 413-470, A.S.F, No. 
L.S.G.E., Aug., 1922, Nos. 34-37. 
2. Congress Civil Disobedience Enquiry Committee Report, 1922. 
3. Resolutions of the Chief Commissioner o the Working of the Local Bodies in 
Assam. 
4. Kakati, Satish Chandra (Ed.) Discovery of Assam, Dutt, K.N., Landmarks of 
the Freedom Struggle in Assam, Aditya, R.N., Fight For Freedom in Sylhet, 
5.-'TheMussalman", 1921. 
6. A.G. Part VI A, 1921, 1922. 
7. Police Administration Report, Assam, 1921, 1922 
It can be evaluated from the above table that only one out of the 
ten who resigned was a Muslim. Non among them held a high position. 
Community-wise breakup of the persons fined and imprisoned for 
political activities and violence from November 1921 to January 1922 
was not available. However, the most significant feature of this aspect of 
the movement was that only twelve persons from the almost purely 
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Bengali area of Sylhet with a big Muslim population received 
punishment during the period. 
POLICE PERSONNEL: 
No community-wise breakup of police personnel who resigned 
and lost their services through dismissal of discharge or were prosecuted 
was available. However Government admitted that there were 'minor 
out breaks in the form of joint resignations' and "tension" in the districts 
claiming at the same time that the majority of the force remained 
staunch "in spite of sedulous efforts by temptation, calumny, boycott, 
intimidation, social ostracism and every difficulty placed in the way of 
due performance of duty to undermine their loyalty". Out of a total of 
two hundred and fifty seven recruits one hundred and fifty were Hindus 
and fifty one Muslims.^ 
STUDENT PARTICIPATION: 
According to Government the Non-Co-Operation Movement had 
two aspects: at bottom it was polidcal and superficially it was 
educational. In Assam, it was the students who took the inifiative. The 
Assam Students Conference in its fourth session held at Tezpur in 1919 
under the presidency of Acharya Profulla Chandra Roy adopted the 
resolution sponsoring the use of Swadeshi.'° 
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C.R. Cunningham, D.P.I, studied thie community-wise 
participation of students and gave the following interesting Table in 
respect of two "typical High Schools", One in Sylhet and the other in 
Cachar in the Surma Valley where the bulk of Assam Muslims lived." 
Year Muslim Students Hindu Students Grand Total 
1921 20 56 76 
1923 2 15 17 
It can be estimated from the above table, that while in 1921, 
Muslim students numbered about one-third of the Hindus and about 
one-fourth of the total of the two, their number dwindled to about one-
eighth of both in 1922. Cunningham observed, "What 1 have called 
elsewhere the old guards, the Hindu Bhadralog, have stood fast through 
the lean years" and the "the ground lost by the Mohammedans had in the 
main been gained by the Hindu Bhadralog". He of course tried to 
minimize the importance of the influence of the movements on students 
by attributing the reduction in number to economic causes. In another 
school in Habibganj in Sylhet, the number of Muslim students fell from 
eighty-one in I9I8 to forty in 1921. Withdrawals from these schools as 
part of Non-Co-Operation were followed by establishment of "National 
schools".'^ Community-wise breakups of the students of the "National 
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schools" were not available. No definite information is available as to 
whether any of these schools was run by Muslims. 
LAWYERS TITLE HOLDERS, REPRESENTATIVE IN LOCAL 
BODIES AND PROVINCIAL LEGISLATURE: 
Gandhi complimented that Assam had the highest percentage of 
lawyers suspending practice in the whole of India which was fifteen out 
of seventy-eight lawyers in the Assam valley.'^ Community-wise 
breakup is not available but Tayyabulla and Faiznur Ali were definitely 
among them of the seven Sylhet pleaders who suspended practice in 
March 1921 only one was a Muslim.''' 
At the all India level out of the total of five thousand title holders, 
Assam had a respectable hundred and fifteen. Of them there were 
fourteen Khan Bahadurs and nine Khan Sahibs, fitles meant for the 
Muslims. During the peak period of the movement only one Hindu title 
holder, a Rai Bahadur had renounced it. On the other hand, both Hindu 
and Muslim Royal Government servants earned honours, titles, rewards 
and recommendations during the period from 1920 to 1922. Their 
community-wise breakup was not available. However, all over India 
only twenty four persons renounced such titles till February 1921. '"^  
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As regards Local Bodies, altogether eleven persons were 
convicted for offences in connection with the movement in the 
Brahmaputra Valley. They included only one Muslim, Tayyabulla. Till 
the election of 1920-21, the Local Bodies were for all practical 
purposes, official organs of the Government. 
The election of 1921 to the Legislative Council was not much 
affected as loyal title holders, landlord, and lawyers from both 
communities co-operated with Government. Though neither the 
Congress nor any Muslim organization put up candidates, none of the 
seats remained vacant. It can be concluded that much of the success of 
Dyarchy in Assam was attribution to the co-operation of persons like 
Ghanshyam Barua, Promode Chandra Dutt, Majid, Abdul Majid, 
Kutubbin Ahmed and SaaduUa. 
MASS PARTICIPATION: 
A.W. Botham, Chief Secretary, Assam in his letter to S.P.O, 
Donnell, Secretary to Government of India, Home Department, admitted 
the widespread nature of the movement and that the police, in almost all 
the plains districts, had a very hard time in combatting it.'^ Secretary to 
Government of Assam reported to Government of India on 24 February 
1922 that the Khilafat side of the movement was more pronounced and 
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M.Tussudaq Husain, Secretary Khilafat CD. Enquiry Committee made 
the same claim later in the year. 
The most widespread item of the programme was the boycott of 
hats for supplies to tea garden laborers under European planters as well 
as Government officers to bring them to their knees. In this respect the 
noe-co-operators, both Hindus and Muslims, were united against the 
Europeans. '^  But the extent to their participation is not ascertainable. 
The most valuable document available on the participation 
question is perhaps the Report of the Congress Civil Disobedience 
Enquiry Committee '^submitted in October 1922. The Committee traced 
the Government reaction to the movement in their vigorous persecution 
of participants. The "repression" observed the Committee was "the most 
lawless and cruel in the Punjab, U.P., Bengal and Assam. It was 
characterized by arrest and imprisonment, lathi charging and beating of 
punitive tax etc. 
The Report included and extract from the Report of Repression in 
Kamrup obviously because this was the most affected district in the 
Brahmaputra Valley and gave a list of persons oppressed. But there is 
not a single Muslim name in this list. This is not explicable if the 
Muslim masses had participated in the movement. Further, it is 
interesting to note that the Committee had examined fourteen witnesses 
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from the Brahmaputra Valley but none was a Muslim. It also examined 
forty four witnesses from Bengal which as a Congress Province included 
the Surma Valley. None of these witnesses was a Muslim from Sylhet or 
Cachar. 
It is claimed that the visit of Gandhi and Ali brothers to Assam in 
August 1921 gave a fillip to the movement which had been "gathering 
momentum in both the Valleys" and that both Hindus and Muslims 
joined the movement in large numbers. But in neither case the extent of 
Muslim participation is indicated though it is further emphasized that the 
gospel of Non-Co-Operation had spread from one end of the province to 
other.^° Thus though there was not much appeared antagonism between 
the two major communities, they remained apart in their attitude to the 
movement and Muslim participation was negligible. 
IMPACT OF CIVIL DISOBEDIENCE MOVEMENT IN ASSAM: 
To the loyalists Hindus and Muslims of Assam Dominion Status 
seemed a proper solution of the Indian problem and they expressed 
eagerness in accepting the British Government's offer of a Round Table 
Conference. When such a Hindu leader, Pyari Mohan Das of Sylhet 
moved a resolution accepting the offer in the Assam Legislative Council 
in 1930, Muslim leaders from Nowgong, Goalpara and Sylhet strongly 
supported him. Munawar Ali himself had tabled a similar resolution 
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which could not, however, be moved due to his absence .^ ' He of course 
emphasized that "Dominion Status is the universal demand of British 
India" and spelt out "what protections the minorities in India in general 
and in Assam in particular stand essentially in need of. Therefore he 
said we condemn the Civil Disobedience Movement in no unmistakable 
terms, so also we condemn some of the Bureaucratic methods which 
have been adopted for its suppression. We condemn some o^ their 
methods and not the end"." 
There is no doubt that the Congress had endeavored to establish 
its influence in the rural areas of the Assam Valley through raiyats" 
associations, transforming those already in existence and promoting the 
formation of others. These sabhas had become political organizations 
dealing openly v/ith political questions under guidance of the Congress 
representatives. Such organizations existed in Nowgong, Darrang, 
Sylhet and other places. Congress camps were also opened in some 
places for training of volunteers. A third method was holiday of 
Congress meeting throughout the Valley, "urging the audience to keep 
the Congress Movement alive and to strengthen and develop the 
Congress organization in preparation for the next fighf. The Congress 
propaganda was of course characterized by parade of volunteers and 
hoisting of the National Flag to the shouts of "Gandhi ji-ki-jai". Another 
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step was the organization of the Hindustan Sevadal, the leaders of which 
were of course all Hindus. According to Sir Henry Craig, Home 
Member, it was a revolutionary body and preached violence. Further, 
"Members of the Terrorist party who have met their fate in the scaffold 
have been repeatedly held up as models of Courage and Self-sacrificing 
patriotism "^ ^ 
In spite of all this however, the extent of Congress success with 
particular reference to the Muslims is very much doubtful and uncertain. 
It may be of interest to note that all activities of the Congress were more 
or less limited to the prominently Hindu areas. Moreover, Hindu-
Muslim relation was badly mauled by a communal riot in Digboi Oil 
Refinery in May 1930 when the movement was launched. Saadullah, 
Executive Councilor in charge of law and order remained firmly neutral 
in the controversy though the Bengal Press and legislators raised a hue 
and cry. It is on record that even after the Congress started the Mass 
Contact Campaign in 1937, its support amongst the Muslim masses was 
less than anything. It may also be mentioned that no Muslim 
organization was banned in Assam and no prominent person was 
arrested till January 1932 when the movement was resumed.^ ^ 
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Table-4.2 appended to the section gives us an idea of popular 
participation in the various aspects of the movement with particular 
reference to the communities. 
Table-4.2 
Statement showing resignation, dismissal, discharge, forfeiture of 
property and convictions in connection with the Civil Disobedience 
Movement May 1930-Oct. 1932 
Districts 
1 
Cachar 
Darrang 
Goalpara 
Kamrup 
Lakhimpur 
Nowgong 
Sibsagar 
Sylhet 
Total 
Resignations 
Govt. & non-
Govt. 
employees 
2 
Muslims Hindus 
1 
1 
Dismissal/ 
Discharge 
3 
Muslims Hindus 
1 
1 
2 
Forfeiture of 
property 
4 
Muslims Hindus 
4 
2 
3 
9 
Imprisonment 
5 
1089' 
(a) out of this 1031 were in Sylhet and Gauhati jails. For a future analysis and 
sources see Table 4.2. 
Most of the records in the various districts were reported, 
destroyed long before any attempt was made to call for the information. 
But the information which has been preserved is sufficiently indicative 
of the extent of Muslim involvement and participation, may, that of the 
people in general. 
157 
Sylhet 
Gauhati 
Grand Total 
Mus-
lims 
7 
1930 
Hin-
dus 
475 
Table-4.3 
Prisoners in District Jails 
To-
tal 
782 
1931 
Mus- Hin-
lims diis 
0 52 
To-
tal 
52 
Mus-
lims 
14 
1932 
Hin-
dus 
339 
To-
tal 
353 
Grar 
Mus-
lims 
21 
3 
24 
id Total 
Hin- dus 
866 
141 
1007-
-103 1 
Sources: 1. A.S.F. No. General and Judicial Deptt. Jails Branch B, Dec. 1932 IMos, 45-49. 
The number includes prisoners admitted directly from courts and transferred from 
other jails. 
2. I.A.R. Vol. 1, 1931 January-June, p. 130, Out of 1089 Prisoners (Table 1) 1031 
were in Sylhet and Gauhati Jails alone. 
3. A.S.F. Home Police B. March 1940, Nos. 413-470. 
4. A.S.F. Education B. Dec, 1941. Nos. 880-86. 
5. A.S.F. General and Judicial A, June 1931, Nos. 1-4. 
Note: The commissioner of Divisions and Districts Officers reported that most of the 
records were destroyed long before the information was called for No authentic 
non-official sources of information is available. 
The inost significant piece of information provided by the Jail 
statistics included in Table-4.3 is that a mere two point three percent of 
the total number of prisoners in the two most important Jails of the 
province where most of them were lodged were Muslims. Thus, the 
movement was clearly a sectional one in the Valleys. It is also 
significant that the Congress Report on the movement claimed that 
ninety nine percent of the volunteers came from villages and yet only a 
little more than two percent belonged to the Muslim Community. 
Apparently, Congress programme had little appeal to the Assam 
Muslims. 
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ANTI-WAR SATYAGRAHA AND ASSAM: 
We may note that the MusHms constituted the bulk of the Assam 
peasantry; Sylhet had fourteen Primary Congress Committees with an 
enrolment of two thousand and nineteen members. It had a Muslim 
population of over seventeen lacks and the other valley had more than 
six lacks of the same. The extent of Muslim support the Congress 
could procure during the period from early 1937 to end of 1940 is 
shown in Table-4.4. 
TabIe-4.4 
Statement showing Enrolment of Primary Members from 1937 to 
1940-41 
Year 
1936 
1937 
1938 
1939 
1940 
Urban 
~ 
3,088 
3,756 
(b) 
(c) 
Rural 
~ 
12,558 
33,565 
(b) 
(c) 
Total 
2,350 
15,646 
37,321 
57,073 (b) 
56,000 (c) 
Total 
Muslims 
(a) 
(a) 
(a) 
480 
(a) 
(a) Figures not available 
(b) Government sources show the figures as 56633, Urban and Rural 
figures not available separately. 
(c) Figures only from Government sources. Urban and Rural figure 
are not available 
Sources: (1) G.I. Home Political, File No. 4/46/41-Poll/I. 
(2) APCC Record, Pocket No. 6, letter dated Nov. 1938 and Dec. 
1939, APCC to Secy. AICC. 
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It would appear from the above Table that enrolment of Congress 
members showed a steep rise till 1939 after which there was a decline. A 
secret Circular Memorandum issued by the Government of India, 
Intelligence Department in May 1941 attributed the decline to several 
causes such as non-renewal of membership, an-est of organizers, 
defection, resignation of Congress ministers, anti-Congress propaganda 
of the Muslim League and Hindu Mahasabha and misappropriation of 
money by persons entrusted with enrolment of members." The 
Congress sources did not mention number according to communities but 
in 1939 during which the largest number, that is, fifty seven thousand 
and seventy three members were enrolled, they claimed four hundred 
and eighty Muslims among them. 
District-wise enrolment of Muslim members was as follows: 
Darrang 54 
Goalpara and Garo hills 138 
Khasi and Jaintia Hills 6 
Kamrup 191 
Lakhimpur 27 
Nowgong Nil 
Sibsagar 64 
Total 480 29 
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Figures if any, in the Surma Valley are unknown. Till the end of 
1939 the party could not enroll a single Muslim in Nowgong where the 
largest number lived. The insignificant number of four hundred and 
eighty is a sad commentary in the Congress appeal to the Muslim 
masses. It may not be wrong to assume that no special efforts were made 
to bring them to the Congress except that the Assam leaders thought of 
T A 
utilizing the Jamiat for the purpose. 
It is well known that the Anti-War Satyagraha was individual in 
character and only Congress leaders and others who signed the 
Satyagraha Pledge were to participate. For the purpose the Congress had 
asked its affiliated committees to transform themselves into Satyagraha 
Committee and select and register Satyagrahis who would' court arrest. 
Twelve out of the thirteen District Congress Committees of the province 
converted themselves accordingly, the sole exception being that of 
Khasi Hills. In view of the overall strength as shown above, the 
following statistics would not be surprising. 
Among the twenty six Assam Valley Congress members of the 
Legislature, there was a solitary Muslim Fakhruddin Ali Ahmed. Eight 
A.I.C.C. members included Fakhruddin and Tayyabulla. Forty six out of 
sixty nine A.P.C.C. members had signed the Satyagraha Pledge but the 
number of Muslims is not known. None of the thirteen DCC's had a 
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Muslim office bearer. Of course, Tayyabulla was the A.P.C.C. President 
during the movement. All over Assam till 15 June 1940 one thousand 
five hundred and seventy six persons registered themselves as 
Satyagrahis of whom only eleven were Muslims. The Satyagraha in 
Assam was inaugurated by Gopinath Bardoloi on 11 December 1940. 
Between this date and August 1941 when Tayyabulla offered 
Satyagraha, the total number of participants undergoing detention on the 
first day of every month rose from thirteen to seventy four in the manner 
shown below.^' 
January February 
13 71 
March 
63 
April 
88 
May 
70 
June 
69 
July 
71 
August 
74 
The total number of seats in Assam was one hundred and seventy 
six but community wise breakup is not available.^^ The actual number of 
Muslim participants is not known though Fakhruddin and Tayyabulla 
were amongst them. But a clearer picture of the position can be obtained 
from the letter of Bardoloi dated 18 April 1940 in which he wrote. 
You are perhaps aware that we have in Assam Valley, deplorable 
shortage of nationalist Muslim workers. We shall be most grateful if a 
number of Jamiatul Ulema Maulavis could be spared to work amongst 
the Muslim masses on systematic basis. Of course, they will be paid a 
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monthly salary and actual travelling expenses. I hope you will kindly let 
me know if we can count upon having a batch of such paid workers. 
The impact of the Lahore Resolution of the All India Muslim 
League cannot be over emphasized and it was not unexpected that the 
Congress propaganda among the Muslims evoked little response. Of 
course, the Jamiat joined the Satyagraha early in 1941 but it did not 
improve Muslim participation to any noticeable degree as the vast 
majority of Assam Muslims owed allegiance to the League. 
The SaaduUah Cabinet of ten members included four prominent 
League leaders of the province. SaaduUah was also a member of the 
National Defence Council of Assam whose function was to support war 
measures.^^ His Government had made a contribution of several lacks of 
rupees in cash and kind to the British Exchequer for the War Fund in 
1940 and 1941. This was severely criticized by Congress members when 
Government moved the Assembly for a supplementary grant. They held 
that such a contribution was not made even by provinces under 
Governor's rule and that it would not in any way benefit Assam apart 
from the legality of the expenditure incurred. In reply the Premier said, 
I cannot admire their mentality and their outlook. But this side if 
the House differs fundamentally with the other side in this. They are out 
to make a bargain when Britain is involved in a life and death struggle. 
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But this side of the House had not been endowed with such mentality. 
We do not liice to take advantage from a stricken nation. 
He went a step further as he remained them that all had to take the 
oath of allegiance to His Majesty the King Emperor and that".... it is the 
bownden duty of every Hon. Member of the House to see that his 
Majesty is kept in power to rule justly over Assam and his Kingdom". 
According to him the defence to the British was the defence of India. 
Speaker Basanta Kumar Das who was a Congressman ruled the motion 
for supplementary demand out of order.^ "* 
In this connection, Saadullah along with two other Premiers 
Fazlul Haq and Sikandar Hyat Khan had violated the Leagues directive 
of 15 June 1940 forbidding Muslims to serve on War Committees 
pending further instructions from Jinnah. In a meeting of the League 
Working Committee held at Bombay on 24 August 1941, Jinnah 
proposed disciplinary action. The Committee asked the three premiers 
immediately to resign from the Defence Council. Saadullah did so like 
the other two and escaped punishment."^^ 
Thus when all the prominent League Leaders co-operated with the 
Government, Muslim participation in the Satyagraha in spite of the 
Jamiat support was bound to be insignificant. We have also shown that 
the Congress had not attracted the Muslim masses. 
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IMPACT OF QUIT INDIA MOVEMENT OF ASSAM: 
It is well known that the All India Muslim League which enjoyed 
the confidence of the vast majority of the Muslims all over the country 
had asked them not to join the Congress movement of August 1942. 
Jinnah considered it a "most dangerous mass movement" which "would 
result not only in violence but bloodshed and destruction of innocent 
lives". 
The League Working Committee in which Assam Provincial 
Muslim League was represented by Abdul Matin Choudahary of Sylhet, 
quite expectedly decided not to co-operate with the Congress. 'Morning 
News' wrote on 8 September, 1942 that Jinnah had expressed 
satisfaction and congratulated the Muslims "as a body" for keeping 
aloof from the movement. 
The bulk of the Muslims in Assam had gathered round the Assam 
Provincial Muslim League which was now fully affiliated to their All 
India body and was naturally bound to be guided by it. Already the 
Assam Muslim leaders except a few Jamiat men, who had no hold in 
legislature, had co-operating with the British. As the Saadullah Cabinet 
of 1939 had resigned in December 1941, the province was place under 
section 93 of the Government of India Act 1935. As soon as the 
Congress launched the August Movement, the field was again open and 
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the Governor found them ready to step in. The Assam United Party of 
SaaduUah and his Cabinet ran the Government till the elections of 1946. 
This installation of the Muslims League to power was hailed by the 
Muslims of the eight Assam leaders arrested after the passing of the 
Bombay Resolution there were two Muslims, namely Fakhruddin Ali 
Ahmed and Md. Tayyabulla.'^ ^ A veteran Congressmen claims that a 
large number of nationalist Muslims of Sylhet had courted aiTest during 
the movement. The claim needs further corroboration though there is no 
doubt that some individuals suffered for the cause.^ 
MUSLIM PRESENTATION IN THE MINISTRY: 
In the Janata Ministry installed on 12 March 1978 under the 
stewardship of Golap Borbora, 3 Muslims were inducted to the 
Ministry. The downfall of Borbora Ministry was followed by the 
emergence of a defector's Ministry under the leadership of Jogendra 
Nath Hazarika which too had 3 Muslim members. In quick succession 
this was followed by Anwara Taimur Ministry which came to power on 
6 December 1980. The election of Anwara Taimur as leader of the 
Assam Congress Legislature Party was a momentous affair from the 
angle of Muslim politics in Assam as earlier in the sixties even 
Fakhruddin Ali Ahmed could not become the Chief Minister of Assam 
on the ground of his being a Muhammadan. Taimur Ministry which 
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contributed til! 28 June 1981 included four Muslims two from each 
Valley. In the Keshab Chandra Gogoi Ministry that was installed after a 
spell of Presidents' Rule, the number of Muslim representation in the 
Cabinet went up to five. In the Hiteshwar Saikia Ministry, the 
importance of Muslim Community was amply acknowledged by 
including as many as eight of Congress (I) M.L.A's. 
In the first session of the seventh Assam Legislative Assembly 
held in March 1983 a number of Muslim members were extra-ordinarily 
vocal in expressing their sentiments and aspirations Afzahur Rahman of 
the Congress (S) was supported by some independent Muslim MLAs 
when he expressed his resentment that the Bengali Muslim commimity 
having completely identified with Assamese culture and ethos and 
having "sacrificed" their mother tongue were being branded as 
foreigners. In his view the Bengali farmers who had contributed most 
to the state coffers could hardly rest content with this stigma and would 
be constrained to demand a separate state on identical lines with the 
Plains Tribal Council of Assam. Some other Muslim members have also 
pleaded for a proportionate representation of all the communities in the 
state administration. It may be mentioned that the Assamese caste 
Hindus had hitherto monopolized nearly 80% of the government jobs 
even though they constituted one-fifth of the indigenous population."' 
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MUSLIM PRESENTATION IN THE ASSEMBLY: 
In August 1951 on the eve of the first General Election the 
Muslims of Assam under the leadership of Saadullah decided to join the 
Congress enmasse/^ However, in the course of his negotiation with 
Saadullah, S.N. Sarma, the General Secretary of the APCC, refused to 
commit himself as to the number of seats that might be allowed to the 
Muslims on the ground that selection would not be community wise but 
asserted that in making recommendations opinions of the district 
committees would be taken into account. Significantly, Saadullah at the 
Congress election meeting had demanded 20 percent of the non-reserved 
seats as Muslims then represented slightly over 20 per cent of the total 
number of voters.'*' The Provincial Election Committee recommended 
14 Muslim candidates a decision which led to the exit of Saadullah from 
the Congress fold. Despite this development the Congress Muslim 
alliance in Assam came to be established on a sound footing. However, 
an estimate shows that the Congress Party between 1947-72 could never 
ensure the victory of no more than fifty percent of Muslim Legislators in 
the state Assembly. In the 1978 election out of 28 Muslim M.L.A's only 
11 belonged the Congress. The position however changed in December 
1980 when the political situation took a sudden turn as a result of 
defection and 19 Muslim M.L.A's the owed their loyalty to the 
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Congress, 18 with Congress (I) and 1 with Congress (S). The following 
table (Table-4.5) represents the strength of the Muslim members in the 
Assam Legislative Assembly. 
Table-4.5 
Year-Wise Muslim Representation 
Year Total No. of seats No. of Muslim Total Muslims 
in the Assembly members elected population in 
to the House the State 
1947 
1952 
1957 
1962 
1967 
1972 
1978 
71 
105 
108 
98 
112 
126 
126 
16 
15 
15 
13 
20 
20 
28 
18.66 lakhs 
20.72 lakhs 
24.57 lakhs 
28.48 laklis 
31.79 lakhs 
35.94 lakhs 
N.A. 
In 1983 election to the Assam Legislative Assembly 26 percent of 
the nominations filed were by Muslim candidates against 18 percent in 
1978. Moreover, as many as 32 of the Congress (I)'s 126 tickets had 
gone to the Muslims. In the first Congress Coalition Ministry of Assam 
formed in September 1938, Gopinath Bardoloi had included three 
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Muslims in the Ministry out of four Muslim supporters. In 1946 
Bardoloi had two Jamiat Muslims in the Ministry, one from each valley, 
the Congress having Bisnuram Medhi included only one Muslim 
representing Cachar alone. B.P. Chaliha however was prudent enough to 
include one Muslim from either valley. Chaliha's successor Mahendra 
Mohan Choudhary had three Muslims in his Ministry, a practice which 
was continued by S.C. Sinha. 
Table-4.6 
Muslim deputy speakers of Assam Legislative Assembly, 1946-1991 
SI. Chronology Name From To 
No. 
1. 1 Moulavi Muhammad April 7, 1946 
Amiruddin 1937 
2. 7 Shri A. Rahman September November 
20, 1968 9, 1970 
3. 11 Shri Sheikh Chand March 30, November 
Mohammad 1978 6, 1979 
4. 12 Shri G. Ahmad November March 19, 
13, 1979 1982 
16 (Sixteen) Deputy Speakers were appointed during the period of 7 
April, 1937-1 August, 1991 among these four are Muslims. 
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Muslim MLA (1937-1946): There were 107 (One hundred Seven) 
ML As in Assam Legislative Assembly during the period of 1937-1946 
amonst 34 (Thirty four) are Muslims (Table-4.7). 
Table-4.7 
Muslim MLAs in Assam Legislative Assembly during the Pre-
Independent Period (1937-1946) 
SI. Names 
No. 
1. The Hon'able Maulavi Saiyd Sir Muhammad Saadullah 
2. The Hon'able Shams-Ul-Ulama Maulana Abu Nasr Muhammad 
Waheed 
3. The Hon'able Maulavi Muhammad Ali Haider Khan 
4. Maulavi Abdul Aziz 
5. Maulavi Abdul Bari Chaudhury 
6. Maulana Abdul Hamid Khan 
7. Khan Bahadur Hazi Abdul Majid Chaudhury 
8. Maulavi Abdul Matin Chaudhuiy 
9. Maulavi Abdur Rahman 
10. Maulavi Sayed Abdul Rouf 
11. Maulavi Abdus Salam 
12. Maulavi Dewan Muhammad Ahbab Chaudhury 
13. Maulavi Dawan Ali Raja 
14. Maulavi Mohammad Amiruddin 
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15. Maulavi Mohammad Amjad Ali 
16. Maulavi Ashrafuddin Md. Chaudhury 
17. Maulavi Baharuddin Ahmed 
18. Khan Bahadur Dewan Eklimur Roza Chaudhury 
19. Mr. Fakharuddin Ali Ahmed 
20. Maulavi Gyasuddin Ahmed 
21. Maulavi Jhanuddin Ahmed 
22. Khan Bahadur Maulavi Keramet Ali 
23. Maulavi Muhammad Maqbul Hussain Chaudhury 
24. Khan Bahadur Maulavi Mahamud Ali 
25. Maulavi Matior Rahman Miah 
26. Maulavi Mabarak Ali 
27. Maulavi Mudabbir Hussain Chaudhury 
28. Khan Bahadur Maulavi Mafizur Rahman 
29. Maulavi Munawwar Ali 
30. Maulavi Muzarrof Ali Laskar 
31. Maulavi Nanwar Ali Barbhuiya 
32. Maulavi Naziruddin Ahmed 
33. Maulavi Shiek Osman Ali Sadagar 
34. Khan Sahib Maulavi Sayidur Rahman 
Source: Presiding Officers & Members of Assam Legislative Assembly (a 
chronicle), 1937-1992. 
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Table-4.7 indicates that only 34 Members belongs to the Muslims 
of Assam. 
Muslim MLA (1946-1952): The Muslim Members of Assam 
Legislative Assembly during the period of 1946-1952 has mentioned in 
Table-4.8. The table indicates that out of 108 (One hundred eight) 
members only 34 (Thirty four) were Muslim. 
Table-4.8 
Muslim Members of Assam Legislative Assembly, 1946-1952 
SI. Names 
No. 
1. Maulavi Md. Muhammadan Abdullah, 
M.A. 
2. Khan Bahadur Maulavi Abdul Majid 
Ziaosh Shams B.L. 
3. Maulavi Muhammad Abdul Kasham, 
B.A. 
4. Maulavi Abdul Bari Chaudhury, 
M.A.B.L. 
5. Maulavi Dewan Abdul Basith, B.A. 
6. Maulavi Abdul Hai, M.Sc. B.L. 
7. Maulavi Abdul Hamid, B.L. 
8. Maulavi Abdul Khaleque Ahmed 
9. Maulavi Abdul Kuddus Khan 
10. Maulavi Md. Abdul Latif, B.A. 
11. Maulavi Abdul Matin Chaudhury, B.L. 
Constituency 
Habibganj (South-
East) 
Dhubri (West) 
Dhubri (South) 
Sunamganj (South) 
South Sylhet (Central) 
Kamrup (North) 
Sylhet Sadar (Central) 
Sumamganj (West) 
Goalpara (East) 
Karimganj (Central) 
Darrang 
173 
— Cfiapter -4 
12. The Hon'able Maulavi Abdul Matlib 
Mazumdar, M.A.B.L. 
13. Maulavi Abdur Rasheed 
14. Maulavi Dewan Abdur Rob Choudhury, 
B.A. 
15. Maulavi Syed Abdur Rouf, B.L. 
16. Maulavi Afazuddin Ahmed 
17. Maulavi Md. Ali Haider Khan 
18. Mr. Emran Husain Chaudhur, B.Sc, Pol. 
(Berlin) 
19. Maulana Ibrahim Ali 
20. Maulavi Md. Idrish Ali 
21. Maulavi Md. Mafiz Choudhury, B.L. 
22. Maulavi Makabbir Ali Mazumdar, B.L. 
23. Maulavi Mayeenud-Din Ahmed 
Chaudhury, M.A.L.L.B. 
24. Maulavi Md. Massed Ali, B.A. 
25. Khan Sahib Maulavi Mudabbir Hussain 
Chaudhury, B.L. 
26. Mumtazul Muhaddisin Moulana Md. 
Mufazzal Hussain 
27. Maulavi Munawwar Ali, B.A.L.L.B 
28. Maulavi Nasir-ud-Din Ahmed, B.L. 
29. Maulavi Md. Nazmal Haque, B.L. 
30. Khan Sahib Maulavi Nurul Hossain 
Chaudhury Khan 
Hailakandi 
Sylhet Sadar (East) 
Sylhet Sadar (South) 
Barpeta 
Nowgong (East) 
South Sylhet (East) 
Sibsagar 
Sylhet Sadar (North) 
Karimganj (West) 
Sunamganj (West) 
Silchar 
South Sylhet (West) 
Dhubri (North) 
Habibganj (North-
East) 
Karimganj (South) 
Sunamganj (Central) 
Habiganj (South-
west) 
Goalpara (West) 
Habiganj (North-
West) 
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31. Khan Bahadur Maulavi Muhammad 
Roufique 
32. Maulavi Saiyd Sir Muhammad 
Saadullah, M.A.B.L. 
33. Khan Bahadur Maulavi Sayidur 
Rahman, M.A.B.L. 
34. Maulavi Dewan Taimur Raza 
Choudhury 
Nowgong (West) 
Kamrup (South) 
Lakhimpur 
Sylhet Sadar (West) 
Source: Presiding Officers & Members of Assam Legislative Assembly (a 
chronicle). 1937-1992. 
Table-4.8 indicates that only 34 Members belongs to the Muslims 
of Assam. 
Muslim MLA (1952-1956): The list of the Muslim Members of Assam 
Legislative Assembly during the period of 1952-1956 has given in 
Table-4.9. The table indicates that out of 108 (One hundred eight) 
members only 15 (fifteen) are Muslim. 
Table-4.9 
Muslim Members of Assam Legislative Assembly, 1952-1956 
SI. 
No. 
Names Constituency 
1. Maulavi Abdul Matlib Mazumdar, Hailakandi 
M.A.B.L. 
2. Alhaj Maulana Abdul Jalil, Badarpur 
M.A.M.F.MM.FD. 
3. Maulavi Faiznur Ali, B.L. Dibrugarh West 
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4. Maulavi Kobad Hussain Ahmed, B.L. Mankachar 
5. Maulavi Md. Idris, M.A.L.L.B. Rupohihat 
6. Maulavi Mahmud Ali Patharkandi-Karimganj 
7. ProfMehrab Ail Laskar, M.A. Silchar 
8. M. Moinul Haque Choudhury, Silchar-Sonai 
M.A.L.L.B. Advocate 
9. Maulavi Md. Pahar Khan Tarabari 
10. Maulavi Muhammad Umaruddin, B.A. Bilasipara 
11. Maulavi Namwar Ali Barbhuiya Katigora 
12. Maulavi Nurul Islam Lahorighat 
13. Maulavi Sahadat Ali Mandal South-Salmara 
14. Maulavi Tajuddin Ahmed, M.A.L.L.B. Barpeta-West 
15. Shri Tamizuddin Pradhani Dhubri 
Source: Presiding Officers & Members of Assam Legislative Assembly (a 
chronicle), 1937-1992. 
Table-4.9 indicates that only 15 Members belongs to the Muslims 
of Assam. 
Muslim MLA (1957-1962): In Assam Legislative Assembly election 
for the period 1957-1962 for the second time out of 108 seats only 15 
seats have occupied by Muslim and the list is given in the Table-4.10. 
176 
chapter -4 
Table-4.10 
Muslim Members of Assam Legislative Assembly, 1957-1962 
SI. 
No. 
Names Constituency 
6. 
7. 
8. 
9. 
10. 
11. 
12. 
13. 
14. 
15. 
Shri Abdul Hamid Choudhuiy 
Maulaana Abdul Jalil Choudhury, 
M.M.F.D. 
Maulavi Abdul Matlib Mazumdar, 
M.A.B.L. 
Shri Fakharuddin All Ahmed, 
Barrister-at-Law 
Karimganj-South 
Badarpur 
Hailakandi 
Jania 
Maulavi Jahan Uddin Ahmed, B.Sc. Bilasipara 
B.L. Pleader 
Maulavi Kobad Hussain Ahmed, B.L. Mankachar 
Maulavi Muhammad Idris, M.A.L.L.B Rupohihat 
Md. Motlebuddin, B.A. Dalgaon 
M. Moinul Haque Choudhury, M.A. Silchar-East 
L.L.B. 
Maulavi Nurul Islam 
Maulavi Jaimuddin Ahmed 
Maulavi Sahadat Ali 
Shri Tajammul Ali Barlaskar, B.A. 
Dhing 
Jamunamukh 
South Salmara 
Udarband 
Maulavi Tajuddin Ahmed, M.A. L.L.B Tarabari 
Maulavi Tamizuddin Pradhani Dhubri 
Source: Presiding Officers & Members of Assam Legislative Assembly (a 
chronicle), 1937-1992. 
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Table-4.10 indicates that only 15 Members belongs to the 
Muslims of Assam. 
Muslim MLA (1962-1967): Among 108 seats of the Assam Legislative 
Assembly for the period 1962-1967 the Muslims have occupied only 14 
of which 12 belongs to the Congress party and the rest are independent. 
This indicates that the Muslim political leaders are in mode for the 
National integration under the banner of Congress party. The status of 
the Muslim Members of the Assam Legislative Assembly, 1962-1967 
has mentioned in Table-4.11. 
Table-4.11 
Muslim Members of Assam Legislative Assembly, 1962-1967 
SI. 
No. 
Names Party Constituency 
1. Moulana Abdul Jalil Choudhury, Congress 
M.A. M.F. M.M.F.D. 
2. Moulana Abdul Munim Choudhury Congress 
3. Shri Abu Nazar Md. Ohid, B.A. 
4. Srimati Afia Ahmed 
5. Shri Bazlul Basit 
6. Shri Derajuddin Sarkar 
7. Shri Fakharuddin Ali Ahmed 
8. Md. Idris, M.A. 
Badarpur 
 
Congress 
Congress 
Congress 
Congress 
Congrcbi 
Congress 
Karimganj 
South 
Rupohihat 
Jamunamukh 
South 
Salmara 
Bilasipara 
Jania 
Dhing 
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10. 
U. 
12. 
13. 
14. 
Shri Md. Umaruddin, B.A. 
Shri Matlebuddin, B.A. 
Shri Moinul Haque Choudhury, 
M.A. 
Shri Syed Ahmed Ali, B.A.L.L.B 
Shri Tajuddin Ahmed, M.A.L.L.B 
Shri Zahirul Islam 
Congress 
Congress 
Congress 
Congress 
Independent 
Independent 
Dhing 
Dalgaon 
Silchar East 
Gauripur 
Tarabari 
Mankachar 
Source: Presiding Officers & Members of Assam Legislative Assembly (a 
chronicle), 1937-1992. 
Tabie-4.11 indicates that only 14 Members belongs to the 
Muslims of Assam. 
Party Position Assam Legislative Assembly Election (1962-1967): 
The party position of Assam Legislative Assembly, 1962-1967 has 
mentioned in Table-4.12. 
Table-4.12 
Party Position Assam Legislative Assembly Election, 1962-1967 
SI. Political Party 
No. 
1. Congress 
2. Independent 
3. SPS 
4. PSP 
Total 4 
No. of seats 
84 
19 
01 
04 
108 
Source: Presiding Officers & Members of Assam Legislative Assembly (a 
chronicle), 1937-1992. 
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Table-4.12 indicates that to synchronized with the national wave 
of being congress the pohtical leaders as well as the mass people are 
inclined deeply towards the Congress party and hence in Assam 
Legislative Election, 1962-1967 amongst 14 of the Muslim ML A 13 
from the Congress party and remaining through from Independent but 
originally the followers of the Indian National Congress Party. 
Muslim MLA (1967-1972): 126 members were elected and the Isit of 
the Muslim Members of Assam Legislative Assembly, 1967-1972 has 
mentioned in Table-4.13. 
Table-4.13 
Muslim Members of Assam Legislative Assembly, 1967-1972 
SI. Names Party Constituency 
No. [ ' 
1. Shri A.K. Nurul Haque Congress Katigora 
2. Moulana Abdul Jalil Choudhury, Congress Badarpur 
M.A.M.F.M.M.F.D. 
3. Shri Abdul Matlib Mazumdar, Congress Hailakandi 
M.A.B.L. 
4. M.A. Musawwri Choudhury, Independent Rupohihat 
M.A.B.L.L.B (Advocate) 
5. Md. Abdul Kasem, B.A. Congress Lahorighat 
6. Shri Altab Hossain Mazumdar, Congress Borkhola 
B.A.L.L.B. (Advocate) 
7. Shri Ataur Rahman, M.A. L.L.B Congress Jania 
[80 
8. Md. Azad Ali, B.A. 
9. Shri Azizur Rahman Chaudhury 
10. Shri Bazlul Basit 
11. Shri Giasuddin Ahmed, Advocate 
12. Shri Jalaluddin Ahmed, B.A. 
13. Md. Matlebuddin, B.A. 
14. M. Moinul Haque Choudhury 
15. Janab Rahimudidn Ahmed 
16. Shri Shahadat Ai Jotder 
17. M. Shamsul Huda, B.A. 
18. Shri Syed Ahmed Ali, B.A. L.L.B 
19. Shri Tazammul Ali Laskar 
20. Shri Zahirul Islam 
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PSP Gauripur 
Congress Chenga 
Congress South 
Salmara 
Independent Bilasipara 
Independent Bagbor 
Independent Mongaldoi 
Independent Soni 
S Hojai 
PSP Goalpara 
West 
Independent Dhing 
Congress Dhubri 
Independent Katlichorra 
Independent Mankachar 
Source: Presiding Officers & Members of 
chronicle), 1937-1992. 
Assam Legislative Assembly (a 
Table-4.13 indicates that amongst 126 members the number of 
Muslim members is only 20. In this period the faith of the Muslim 
Members to congress has reduced tremendously and diversified their 
ism in the form of S, PSP and Independent. The causes of repulsion 
from the Indian National congress might be due to failure of the 
Congress policy to protect the fundamental rights of the Muslims 
minorities of Assam. 
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Muslim MLA (1972-1978): The list of the Muslim Members of Assam 
Legislative Assembly, 1972-1978 has mentioned in Table-4.14. 
Table-4.14 
Muslim Members of Assam Legislative Assembly, 1972-1978 
SI. 
No. 
1. 
2. 
3. 
4. 
5. 
6. 
7. 
8. 
9. 
10. 
11. 
12. 
13. 
14. 
15. 
16. 
17. 
18. 
19. 
20. 
21. 
Names 
Shri Muqtadir Choudhury 
Moulana Abdul Jalil Choudhury 
Shri Abdul Rahman Choudhury 
Shri Nurul Haque Choudhury 
Dr. Lutfur Rahman 
Shri Abdul Hamid Majumder 
Shri Nurul Islam 
Shri Bazlul Basit 
Shri Mohammad Umaruddin 
Shri Syed Ahmed AH 
Shri Giasuddin Ahmed 
Shri Samsul Haque 
Shri Ataur Rahman 
Shri Jalaluddin Ahmed 
Shri Abdul Hannan Choudhury 
Smt. Syeda Anowara Taimur 
Shri Hashimuddin Ahmed 
Shri Abdul Kashem 
Shri Abdul Hussain Mir 
Shri Muhammad Idris 
Shri Idris Ali Fakir 
Constituency 
Karimganj North 
Badarpur 
Hailakandi 
Sonai 
Borkhola 
Katigora 
Mankachar 
South Salmara 
Dhubri 
Gauripur 
Bilasipara 
Goalpara West 
Jania 
Bagbor 
Chenga 
Mongaldoi 
Dalgaon 
Lahorighat 
Dhing 
Rupohihat 
Hojai 
Source: Presiding Officers & Members of Assam Legislative Assembly (a 
chronicle), 1937-1992. 
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The total number of Muslim members of Assam Legislative 
Assembly during 1972-1978 was 126 amongst the Muslim Members is 
21 (Table-4.14). 
Muslim MLA (1978-1983): The 1978-1983 was a sad back period for 
the Indian National Congress in Assam due to the sporadic rise of Janata 
Party and the bitter split of Indian National Congress in to Indian 
National Congress (I) and likewise the Muslim Members have changed 
their political strategy and entered into the parties like Janata, Indian 
National Congress, Indian National Congress (I), Communist Party of 
India (M), Communist Party of India and Revolutionary Communist 
Party of Assembly, 1978-1983 with their ism. A list of the Muslim 
Members of Assam Legislative Assembly, 1978-1983 with their ism has 
mentioned in Table-4.15. 
Table-4.15 
Muslim Members of Assam Legislative Assembly, 1978-1983 
SI. Names Party Constituency 
No. 
1. 
2. 
3. 
4. 
5. 
Shri Abdul Latif, M.A.L.L.B. 
Shri Afzalur Rahman 
Shri Altaf Hossain Mazumdar, 
B.A.L.L.B. 
Shri A.F. Golam Osmani, L.L.B., 
Barrister-at-Iaw. 
Prof Md. Fokhrul Islam, M.A. 
Janata 
Janata 
Janata 
Janata 
Janata 
Barpeta. 
Jaleswar. 
Sonai. 
Barkhola. 
Patharkhandi 
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6. Shri Kazi Kutub Uddin Ahmed 
7. Shri Mohammad Azad Ali, B.A. 
8. Md. Mazzamil Ali Choudhury 
9. Shri Sheikh Chand Mahammad, 
B.A.L.L.B. 
10. Shri Zahirul Islam 
11. Shri Abdul Kiyum Choudhury 
12. Shri Abdul Muqtadir Choudhury, 
M.A.L.L.B. 
13. Shri Abdul Kashem, B.A. 
14. Shri Danes Ali Ahmed, B.A.L.L.B. 
15. Shri Ibrahim Ali, M.A.L.L.B. 
16. Shri Mohammad Umaruddin, B.A. 
17. Shri Mohammad Idris 
18. Shri Abdus Sobhan, B.A. 
19. Shri A.N. Akram Hussain 
20. Smt. Syeda Anwara Taimur, M.A. 
21. Shri Noorul Huda, B.E.L.L.B. 
22. Shri Alauddin Sarkar 
23. Shri Giasuddin Ahmed, B.L. 
24. Shri Md, Shamsul Huda, B.A. 
25. Shri Afazuddin Ahmed 
26. Shri Dewan Joynal Abedin 
27. Shri Nazmul Haque 
28. Shri Sirajul Haque, B.A.L.L.B. 
Janata 
Janata 
Janata 
Janata 
Janata 
INC 
INC 
INC 
INC 
INC 
INC 
INC 
INC (I) 
INC (I) 
INC (I) 
CPI (M) 
CPI 
CPI 
Lakhipur. 
Gauripur. 
Jamanamukh 
Barkhetri. 
Mankachar. 
Katigora. 
Karimganj 
South. 
Loharighat. 
Chenga. 
Bagbor. 
Dhubri. 
Rupohihat. 
Jania. 
Chaygaon. 
Dalgaon. 
Silchar. 
Golakganj. 
Bilasipara 
West. 
RCPI Dhina. 
Independent Naoboicha. 
Independent South 
Salmara. 
Independent Goalpara 
West. 
Independent Sorukhetri. 
Source: Presiding Officers & Members of 
chronicle), 1937-1992. 
Assam Legislative Assembly (a 
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Table-4.15 indicates that 28 members belongs to Muslim in 
Assam Legislative Assembly, 1978-1983. 
Party position Assam Legislative Assembly Election (1978-1983): 
Party position in 1978-1983 Assam Legislative Assembly Election had 
mentioned in Table-4.16. 
Table-4.16 
Party position in Assam Legislative Assembly Election, 1978-1983. 
SI. Political Party Position 
No. 
60 
24 
11 
08 
06 
04 
04 
09 
126 
Source: Presiding Officers & Members of Assam Legislative Assembly (a 
chronicle), 1937-1992. 
1. 
2. 
3. 
4. 
5. 
6. 
7. 
8. 
9. 
Janata 
INC 
CPI (M) 
INC (I) 
CPI 
RCPI 
PTCA 
Independent 
Total 
185 
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ASSAM MUSLIMS AFTER PARTITION: 
Dr. Emran Hussain Choudhary, an erstwhile prominent League 
Leaders, in his Budget speech in March 1950, declared that soon after 
the partition of the country, the Muslim League in Assam was dissolved 
and no other Muslim Organization had taken its place. But no official 
document in support of this claim was available. Rather for quite some 
time, in the newspaper columns of Assam the Muslims were urged to 
replace the party with a new one and a new programme. There is also 
evidence that even league leaders desired the formation of a Congress 
League Coalition Cabinet in the province. Official dissolution if any 
passed unnoticed. ^  
On Government claim Pro-Pakistan spirit at least in a small 
section of the Muslims did not die out altogether for quite some time. In 
this connection a debate of 1948 in the Assam Legislative is revealing. ' 
Moving a cut Motion against the demand for grant under General 
Administration, a Muslim M.L.A. complained of partisan attitude of 
officials and non-officials and harassment to the minority community. 
For instance in the district of Goalpara, "for hoisting white flags on the 
houses of some people in pursuance of a certain amount of superstition'', 
the Muslims had been oppresses by the Military and the Special Police 
Force. Sarat Chandra Sinha, a Congress member, led the attack against 
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the Muslims asserting that the while flags which had never been hoisted 
before "had deeper political motives as these flags appeared in different 
places at about the same time under directions given to the Pro-
Pakistanis." 
Referring to the Muslim complaint, Premier Bardoloi explained 
why Government had sent some troops and a special Police into the 
area. They had caused enquiries to be made about the meaning of the 
white flags which had appeared suddenly at different places not only in 
Goalpara but also in Darrang and Nowgong districts. Occasionally, 
reports appeared of hoisting of Pakistani flags in some parts of Assam 
and during Chaliha's Chief Minister Ship, many persons were detained 
under the Defence of India Act as 'Pro-Pakistani'. But that cannot lead 
to any adverse conclusion to the loyalty of the Muslims as such. The 
Muslims now expressed genuine desire for working in Co-operation 
with all the people for building a prosperous Assam. They also made it a 
point to refer to the necessity of communal harmony whenever there 
was a discussion of the problems of Assam. Thus Assam Muslims 
adopted a gesture of change in their attitude which happened due to 
certain changed circumstances such as the reduction of numerical 
strength of Muslims, the need for mutual support and the language issue. 
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The number of Muslims decreased considerably due to partition. 
This naturally affected their position and strength. The balance of 
communities had definitely tilted in favour of Hindus. Further majority 
of the Muslim Members were from the Surma Valley, Sylhet alone 
contributing sixteen among whom there were some very prominent 
leaders.'*'' 
ASSAM MUSLIMS AND THE CONGRESS: 
There was a general sense of frustration and unhappiness, 
particularly among the Hindus over the Congress decision to divide the 
country. Large sections of Hindus of Assam were the direct victims of 
the partition. The Congress knew well that at least these people would 
not so easily support it. Therefore, the Congress was in need of a new 
ally. Naturally to attract the Muslims towards the Congress would firstly 
serve the purpose of publicity for its image as a staunch advocate of 
secularism. Secondly, the Muslims would be a vote catching instrument 
for political power as they would be patronized by the ruling party. 
The first step taken by the Acting President of the Assam 
Provincial Muslim League, Abdulla Nurul Haque, was to dissolve the 
Muslim league. Secondly, as claimed by Saadullah, he was approached 
by the people, both Hindus as well as Muslims, "to get a mandate from 
the Muslims and make a common cause with any other community that 
188 
— chapter -4 
they like for the betterment of the people of Assam". Both the Congress 
and Socialist Parties consulted him, made enquiries as to the "position 
of the Muslims in the future set up of the people of this province" and 
requested him to decide the matter of alignment before 15 August 1952 
which was the last date for filing of nominations for election. 
He, therefore, issued, a message to the Muslims of Assam stating 
the ideals which they must set before them as well as analyzing the 
merits and demerits of the All India organizations with whom they 
meant to combine. The letter was sent to different places by messengers 
and representative meetings were held in the districts during the months 
of July and August 1951. Fakhruddin Ali Ahmed took an active part in 
the meetings on behalf of the Congress. He was of the opinion that not 
only Muslims of Assam but also of the Indian Republic should support 
the Prime Minister, Jawaharlal Nehru. Resolutions of all meetings 
unanimously invited Muslims en masse to join the Congress under 
Saadullah's leadership."*^ 
SaaduUah in his negotiation with the Congress emphasized the 
Muslim opinion that "should circumstances compel the honorable 
Pandit Jawaharlal Nehru to withdraw from the Executive of the 
Congress Organization, then the Muslims of Assam, who are willing to 
join the Congress, reserved their right to go out of Congress and take 
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their own line of action". On receipt of the 'mandate' of the Mushms, 
SaaduUah opened negotiation with Provincial Pradesh Congress Chief 
Siddhinath Sarma and Chief Minister Bishnu Ram Medhi on 21 August 
1951. The final decision of the Muslims to join the Congress en masse 
was communicated by SaaduUah to Sarma on 30 August 1951. Further, 
though due to ill health, he decided to retire from politics, 
his" remaining outside the Congress Party may lead to 
misconstruction of motive", therefore, he too decided to join. 
The Congress Election Committee which met from 17 to 28 
September considered the distribution of seats. On invitation SaaduUah 
attended the meeting and later submitted his written views about 
selection of Muslim candidates. He claimed that in twelve constituencies 
Muslims had an absolute majority and in eleven they were thirty five to 
forty five percent of the total voters. If that number of seats were not 
given, the 'Muslims will feel that they have been deprived of their 
legitimate right....He also exhorted that it was the "....bounden duty of 
every citizen of India to see that the Muslims of Assam remain 
contented and satisfied for the strength of a border state lies ultimately 
in the goodwill, contentment and satisfaction of her people". For the 
Lok Sabha and the Rajya Sabha he demanded two seats each out of 
twelve and six respectively. SaaduUah clearly expressed dissatisfaction 
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against the proposed selection of candidates from areas with MusHm 
majority such as Dhubri and against delimitation of constituencies 
which converted some Muslim majority areas into minority areas. 
Another of his complaints was extreme communal bias against 
Muslim."^ ^ A smaller section of Muslims outside the League was 
represented by the Jamiat-ul-Ulema-e-Hind. The Executive Committee 
of its Dibmgarh Branch was of the opinion that as joint franchise had 
been introduced, " while selecting the candidates from among the 
public in general and from amongst the Muslims in particular, the Board 
would be pleased to keep in view that the candidates set up by the 
Congress Election Board must have the confidence of the public". 
The most important point was that Saadullah refused to accept the 
Congress recommendation of a smaller number of Muslims than 
demanded by him. He came out of the Congress complaining that 
Muslims were not given adequate representation as promised by it. His 
statement regarding resignation was published in the Assam Tribune of 
24 November 1957 and at once brought a joint rejoinder from Sarma 
and Medhi on 28 November refuting his charge of Congress failure to 
keep its promise. They asserted that on population basis Muslims were 
entitled to fifteen seats which were earmarked for them and that 
Saadullah was resigning as he was not given a seat for the provincial 
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legislature. They proclaimed two basic principles of selection of 
candidates. 
Firstly, though on population basis Muslims were entitled to 
fifteen seats, the Congress was prepared to give them representation in 
excess of that provided " suitable candidates of that community were 
available in adequate numbers who can carry the electorate with them 
and have chances of success". They claimed that eighteen seats were 
reserved for scheduled Tribes of the hills and fourteen for those of the 
plains and the rest were general seats. Saadullah had omitted the Plains 
Tribal seats from his calculation. Secondly, in view of the joint 
electorate, emphasis was laid during selection of candidates on integrity, 
merit, population, non-communal outlook, belief in the Congress 
principle and ideology and actual contact with the masses. They charged 
Saadullah that in resigning on the plea of inadequacy of Muslim 
representation; he was only throwing an election stunt. They concluded 
by observing that the Muslim public opinion in general had refused to be 
"misled by Janab Syed Saadullah's latest election stunt" Except one or 
two, the other Muslim nominees of the Congress had not responded to 
his call for withdrawal. "We all appreciate the stand taken by the 
Muslim candidates with non-communal outlook which is essentially in a 
secular state " In view of this claim, it is interesting to note that 
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between 1947 and 1972, Congress could never win more than fifty 
percent of the Muslim Legislators to its side. 
Whatever the justification or otherwise of Saadullah's complaints 
and resignation, the Congress did not explain why he was considered 
eligible for a seat in the Lok Sabha but ineligible for election to the 
Legislature which he desired. The greatest rival of anybody in Assam 
politics was finally eliminated as a result of rejecdon of his nomination. 
Even the Jamiat-ul-Ulema-e-Hind, the tradifional rival of the Muslim 
League, though opposed to the nomination of a number of other 
candidates, had no word of opposition to Saadullah. Perhaps his 
separatist politics, weighed with the Congress leadership. Perhaps they 
were afraid that his elecdon to the provincial legislature would 
strengthen that tendency. Saadullah died soon afterwards. The Congress 
Muslim alliance which thus came into existence during the first General 
Elections of free India generally continued unbroken. At least large 
sections of Muslims constituted a Vote Bank of the Congress till 1977 
i.e. the establishment of Janata Rule both at the centre and the majority 
of the states. 
Following the Congress debate in the Lok Sabha Election of 
1977, a section of educated Muslims gathered at Haji Musafir Khana, 
Islampur, Gauhati, on 8 May, 1977. The meefing was presided over by 
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Mr. Amjad Ali, Advocate, Ex-Vice President, Assam Provincial Muslim 
League and Ex-M.P. and attended by delegates from all over Assam. 
After a frank discussion, a perfect unanimity was reached about the 
urgent necessity of a party which alone could look after their political 
and economic interests. They argued that they were disillusioned with 
Congress and its motives, were denied equal rights and privileges, need 
for protection, Muslim Congressmen were pseudo representatives. 
The Muslims could not join the Janata Party because the elements 
of contradictions and the resulting instability would disintegrate it 
sooner or later. Either break up or defeat of the party would compel the 
Muslims to look for a "new alliance" Therefore "time had come when 
an alternative, pragmatic and free and fearless political leadership which 
is nationalistic in outlook but very much alive to the specific needs of 
Muslims" should develop. Instead of a negative posture, there must be a 
constructive self-awakening for regaining the "honour and dignity to 
which they are entitled".^° 
In view of all this, the meeting unanimously decided to form a 
new political party under the name oiEastern India Muslim Association 
(E.I.M.A.) with headquarters at Gauhati. The new party had the 
following objectives: 
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1. To work for the unity and integrity of India and tiie welfare of 
her people. 
2. To protect and safeguard the Muslims in particular. 
3. To propagate and among the Muslims ideas of nationalism, 
democracy, socialism and secularism. 
4. FoiTn alliance with other parties having similar aims and 
objectives. 
5. To foster unity among Muslims and to promote communal 
harmony and fraternal relationship among all the communities 
and to secure legitimate rights and opportunities for the 
Muslims in the field of education, culture, employment, trade, 
business, particularly in the field of technical education and 
training.^' 
On the eve of the Assembly elections of 1978, selected Muslim 
leaders met at Gauhati and decided to form the Progressive Democratic 
Front which consisted of the E.I.M.A. Kamata Rajya Parishad, Janata 
Congress, Yuva Linguistic Minority Committee and the Citizens 
Democratic front. As no recognized symbol had been available, the front 
fielded seventy one independent candidates including twenty one 
Muslims from all districts of the state. It captured five seats, one each in 
Darrang, Kamrup and Nowgong and two in Lakhimpur. One Kamrup 
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and one Lakhmipur seat went to the E.I.M.A. Four of the victors 
belonged to the Janata Congress: of the victorious candidates two were 
Muslims. In these five constituencies, the combination secured an 
average of 31.7% of the total valid votes polled by fifty two contestants. 
The Front's Legislature Party was led by Premadhar Bora of the Janata 
Congress with Sirajul Haque of the E.M.A. as the Chief Whip."' hi a 
house of 126 members there were 28 Muslims and 98 non-Muslims, 
seven of the Muslim M.L.A's hailed from Cachar, one from Dairang, 
eight from Goalpara, seven from Kamrup, one from Lakhimpur and four 
from Nowgong. 
The Eastern India Muslim Association was formally dissolved 
and merged in the Indian Union Muslim League in October, 1977, to re-
emerge at the Eastern Zonal Muslim League. The Flag of the party was 
to be the India Tricolour with a white star on the green. Its constitution 
was adopted at the Annual General Meeting held on 25 December 1978 
at Gauhati. The office beares of the new party elected for 1978-79 
consisted of the President, four Vice Presidents, General Secretary, three 
Secretaries and a Treasurer. The Secretaries were separately entrusted 
with organizational matters, publicity and Youth League affairs. The 
meeting adopted resolutions in respect of the important topics such as 
infiltration and Muslim grievances, to start an all India newspaper in 
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English, to ventilate the grievances of Muslims, the deteriorating law 
and order situation throughout the country, recurrence of communal 
riots. 
Thus we see that the Muslims in Assam played an active role and 
had their independent opinion about the pre-independence national 
movements such as Non-Co-Operation and Civil Disobedience etc. 
They were positively involved in both the pre-independence and post 
independence politics Assamese politicians such as Saadullah not only 
made a place for the Assamese Muslims in national politics but also a 
threat to the then prevailing political scenario and also to the position of 
Congress members. 
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Chapter - V 
SOME PROMINENT MUSLIM PERSONALITIES 
OF ASSAM 
Assam saw the emergence of prominent personalities who were 
able to mould Assam society and politic in a positive way. In this 
chapter an attempt will be made to analyse the role of some prominent 
personalities of Assam who were successful in bringing about 
development and progress in Assam. Syed Mohammad Saadullah was 
first among all the prominent Muslim political luminaries of Assam who 
became the first Prime Minister of Assam in Pre-independent India, as 
well as contributed a lot as a member of the Constituent Assembly's 
Constitution Drafting Committee. Hazrat Sheikh Moulana Ahmed AH 
(Rah) took an active part in independence movement of India. Moinul 
Haque Choudhary was an able politician and carried out many 
philanthropic activities. Fakhruddin Ali Ahmed ranks amongst India's 
greatest son who distinguished himself both in the home state, Assam 
and at the centre by his service. Moulana Abdul Hamid Khan Bhasani 
relentlessly struggled for peasant's rights, social and educational 
reforms. Ataur Rahman, a prominent social worker, orator and writer as 
well as a politician was a dominant figure in public life of Assam by the 
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middle of the twentieth century. Abul Fazl Golam Osmapi was an 
unforgettable luminous star in Assam politics. A progenitor to secure the 
rights of the minority people of Assam as well as a good writer, poet, 
editor and philanthropist. Maulana Abdul Matlib Mazumdar has played 
a leading role, especially as a nationalist Muslim during the pre-partition 
year in the political scenario of Assam. Khan Sahab Rashid All Laskar 
was a leader with integrity. Syeda Anwara Taimur was the second 
Muslim women legislator of the Assam legislative body and is now the 
member of the National Advisory Committee of Minority Department 
and also the member of All India Congress Committee. Thus this 
chapter reflects the role of these above mentioned personalities in 
Assam Politics. 
SYED MOHAMMAD SAADULLAH 
The Syeds claim to be the descendants of Prophet Muhammed. 
Besides this, Saadullah's family claims descent from a famous Muslim 
saint, Hajrat Syed Moinuddin Shah Milan, popularly known as Ajan 
Fakir, who come to Assam in 1633-34. Saadullah's father, Syed 
Mohammad Tayyekullah, served as a teacher of Arabic and Persian in 
the cotton collegiate High school at Guwahati. He exercised much 
influence over the Muslims of the Assam valley in general and of the 
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districts of Kamrup and Nowgang is particular. Syed Mohammad 
TayyebuUah migrated from Kacharihat in Golaghat sub-division of the 
Sibsagar district and settled permanently at Gauhati. Syed Mohammad 
Saadullah was born there on 21 May, 1885.' 
Saadullah had his early education at home under the direction of 
his father. He studied at the Sonaram Government Aided High School 
and did his entrance examination under the Calcutta University from 
that school at Gauhati. He choose the science stream of studies at the 
college level and passed the M.Sc. examination in chemistry, studying 
in the Presidency College, Calcutta. He also did his law examination as 
a student of the Eark Law College, Gauhati.' 
After obtaining the M.Sc. degree in 1908, Saadullah joined the 
cotton college as an Assistant Lecturer. But due to certain differences of 
opinion with the authorities, he resigned from that post after some years. 
Thereafter, he joined the Gauhati Bar and became one of its leading 
lights and an important Advocate enrolled in the Calcutta High Court.^ 
Saadullah launched his political career as a member of Assam 
legislative Council during 1913-20. He grew in stature and importance 
as a member of that body. He accepted office under the government of 
India act of 1919 when Dyarehy was introduced in the provinces. In 
1924 he was appointed minister of education and agriculture and 
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continued in the capacity till 1929. In 1930, he became a member of the 
Executive Council of the Provincial Government and was placed in 
charge of the Public works Department. After a year, he took over the 
portfolios of Finance and Law and Order. He served as prime minister 
(as the chief minister was designated then) more than once; his last 
ministry, the Muslim League Ministry, lasting from 1939 through the 
war year. As minister and prime minister, he served the province of 
Assam and her people by endeavouring to secure more funds from the 
central government for the provinces development paying attention to 
tackling the unemployment problem through rural upliftment schemes. 
encouraging cottage industry, etc. But no serious attempt was made to 
solve the land problem of the local peasantry which included both 
Hindus and Muslims. On the contrary, Assam's door was thrown open 
to Muslims immigration from East Bengal. This left a very problematic 
legacy for the future."^  
In politics, SaaduUah was a believer and practitioner in Muslim 
separatism. As a good Muslims League, he could not appreciate the 
essence of the Quit India Movement of 1942 and genuinely believed that 
but for the British build up of the defenses on the eastern side of Assam, 
the latter would have been concern by the Japanese as they had done in 
Malaya and Burma.^ 
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As a top ranking leader of the Muslim League, Saadullah ardently 
supported Jinnah's two nation theoi^ and would have welcomed the 
implementation of the British Cabinet Mission's Plan which included 
Assam in the category of Group C Muslim majority Provinces. Anyway, 
Saadullah accepted the reality when freedom came and contributed his 
share in the training of free India's contribution as a member of the 
Cconstituent Assembly's Constitution Drafting Committee. As a 
member of committee, Saadullah was instrumental in incorporating a 
special provision of financial aid to Assam from the centre under Article 
275(1) of the constitution. He also contributed his share to the cause of 
protection of the minorities in India.*" 
Saadullah was quite well-versed in Islamic studies and had a good 
command over Arabic, Persian and Urdu Language. He was an able 
parliamentarian and a remarkable speaker. He died on 8 January 1955.^  
* * * * * 
HAZRAT SEIKH MOULANA AHMED ALI (Rah.) 
Hazrat Moulana Ahmed Ali (Rah.) was bom in 1915 at AH 
Kulipur of Badarpur. His father's name was Nasir Ali and his mother 
Farida Bibi. He was a bright star in the Islamic world. He completed his 
primary and secondary education at his birth place. Having been 
completed his early education he went to the world famous Islamic 
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Institute Darul-Ulum Deoband Madarsah, where Moulana Hussain 
Ahmed Madani (Rah.) was the chief of the Madarsah. He was a scholar 
of extraordinary depth and also a spiritual leader of repute through out 
undivided India. Moulana Ahmed Ali (Rah.) acquired unparalleled 
knowledge on the Quran and the Hadith. He acquired fame in the 
spiritual world for which his teachers and fellow students were very 
much surprised at his achievements. Then Hazrat Husain Ahmed 
Madani advised him to go to Madina Monawara, a holy place of Arabia 
at the feet of Hazrat Mohammad (Sallallhi Alaihi-salam). He enlighted 
his body and mind with the light of Islam staying there for two years 
and thereafter he returned back to India. Again at the advice of Hazrat 
Hussain Ahmed Madani (Rah.) he came to Banskandi Madarsah as a 
teacher. He joined the Banskandi Madarsah in 1954 and facing many 
odds by his versatile genius and ability he was able to place himself in 
the mind of the people of North East iiTespective of caste, creed and 
religion.** 
Hazrat Seikh Moulana Ahmed Ali (Rah.) - A guide of the 
Islam: Hazrat Moulana Ahmed Ali Saheb's advent took place at a time 
when the people of North East, particularly the Muslim community were 
engaged in immoral activities and adulteration and he showed tlie light 
of Islam to the Muslim community. In the light of the teaching of the 
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Quran and the Hadith; he showed the order of Islam in their day to da\ 
life. He was engaged in the teaching of the Quran and Hadith 
throughout India and more particularly in the North East. He established 
in the NorthEast India 'The Emarath-E-Sharia\ revitalized Assam State 
Jamiet-E-Ulema-E-Hind & due to the continuous efforts hundreds of 
Masjid and Madarsah, formed Ulema-E-Kiram, the backbone of the 
Islamic Ulemah, established 'Khankia-E-Ahmadi, a spiritual center of 
Islam in Guwahati. 
A large number of Muslim accepted him as their 'Pir' to guide 
them in the spiritual line of Islam in the light of the Quran and Hadith to 
get them nearer to the almighty Allah. From all walks of life, from 
ordinary to the learned, rich, industrialist, and politicians even the then 
President of India Fakaruddin Ali Ahmed accepted him as their guru or 
Pir in their spiritual uplifment. He edited some valuable books basing on 
Quran-Hadith, History, and spiritual theology. Some of the famous 
books are Pabitra Horom Thro Er. Itihas, Ilem-E-Masifat-Er Bahon 
Thsro & Salesile Tayahia etc.*^  
He made continuous and untiring struggles against the Kadiyane 
sect that misinterpreted and distorted Quran and Hadith in North East 
and constituted the social and religious fabric of the Muslim society 
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based on basic truth of the Quran & Hadith. His books written against 
Kadiyane in Urdu language have been loved by the people in India and 
outside India. His Islamic Mission had far reaching effect in European, 
African and American countries. His disciples took charge of Islamic 
Organization in Arabia, Egypt, England and America and many other 
countries and placed at height the emblem of Islam. This was due to the 
effort and sacrifice made by Hazrat Moulana Seikh Ahmad Ali (Rah.). 
In many times the people of minority community living in 
Assam had to face various injustice and torture on different places. He 
was found very active in 1983 riot. In order to protest the injustice 
meted out to them he stood by them like the Himalayas. With this end in 
view, he sometimes walked miles after miles without food and 
sometimes he traveled in bullock cart crossed hill after hill to reach to 
the riot victims and to provide them relief. Without thinking for himself 
and his family he passed month after month to extend help and relief in 
the form of food, medicine, cloths etc to the victims of riot. 
In the Independence Movement of the country Hazrat Moulana 
Ahmed Ali (Rah.) was one of the greatest fighters. He took active part in 
the Independence Movement and engaged people of all walks of life to 
join the movement. He fought valiantly for the integration of India and 
208 
chapter -5 
also fought faithfully to make Sylhet district of the present Bangladesh a 
part of Indian Territory and thus he proved beyond doubt his patriotic 
feeling. During the ethnic riot in 1950 he set a unique example in 
restoring peace, friendship, fraternity, love and affection in various 
racial communities. 
In the plea of revision of electoral roll in pre Assam agitation, the 
names many voters of Minority Community both linguistic and religious 
were deleted from the electoral roll. Under the leadership of Hazrat 
Moulana Jamiat-E-Ulema-E-Hind, Assam Unit lodged strong protest 
against this and jointly with 'NagorikAdhikar Siirakha SamitV (Citizens 
Right Preservation Committee) of Assam under the leadership of Lt. A. 
F. Golam Osmani to counter act the evil design of deleting of the names 
of genuine Indian National. Besides he lodged protest in the matter of 
giving patta to the people living in Char-areas of Assam with the 
aforesaid organization. Later when the Assam agitation grew its ugly 
head the agitation became violent and many people lost their lives and 
property, the worse of that dimension was Nallie massacre. Hazrat 
Moulana Ahmed AH (Rah.) was found active in organizing relief work 
with Lt. A. F. Golam Osmani. In 1985 Assam Accord was signed with 
All Assam Student Union, Assam Gana Sangram Parishad without 
taking into confidence the minority organizations and as per the decision 
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the Assembly was dissolved and a fresh election was inevitable in 
Assam. Already the minority people were dissatisfied with the process 
of revision of electoral roll and deletion of names of genuine electors 
and the manner in which keepings aside the minority organizations 
fighting for the genuine grievances of the minority people such as 
Citizens Right Preservation Committee. This organization along with 
Jamiaet-E-Ulema-E-Hind, Assam Unit convened a meeting at Hojai for 
formulating fuUtime course of action. In the convention Hazrat Moulana 
Ahmed Ali (Rah.) joined the convention and with the support ofJamiat 
U.M.F. (United Minorities Front) was formed with Golam Osmani its 
founder Chairman. This party took part in election in 1985 and managed 
to win 17 Assembly sits with the support of Hazrat Moulana Ahmed Ali 
(Rah.) as the President of the Jamiat alongwith Hazrat Moulana Abdul 
Haque (Rah.) as the Working President, U.M.F. and the Secretary 
Jamiat. 
He took the charge of about 600 orphans of Barpeta and 
Kokrajhar area whose parents were killed due to rioting of by Bodo 
extremist and brought them to Banskandi Madarsah for their education. 
He imparted them Islamic education and also provided vocational 
education. Now the orphans became self dependant.'^ 
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Just before his death on 1^ ' April 2000 under his leadership 
Jamiaet-E-Ulema-E-Hind organized a convention at Judge's tleld, 
Guwahati. This convention was the last of its kind during his life time. It 
was specially called for the all round development, safety and security 
of the minority people on the one hand and to foil the evil design of 
creating disturbance in the name of l.S.l. from various parts of Assam 
thousand of people participated in the prayer of Hazrat Moulana Ahmed 
Ali (Rah.) made in presence of lakh of people. He invited the two 
opposing leader Sri Prafulla Kumar Mahanta and Sri Tarun Gogoi. He 
was able to make them promise to look for progress, peace and 
fraternity of the people of Assam from the same platform. ' 
This benevolent religious leader, Hazrat Moulana Ahmed Ali 
(Rah.) died at 10.25 A.M. on 11 June, 2000 at Lilavati Hospital, 
Mumbai due to kidney trouble. He was buried at Banskandi Madarsah 
complex.'"* 
* * * * * 
MOINUL HAQUE CHOUDHARY 
Moinul Haque Choudhary parliamentarian and minister of both 
the state and the union governments, was a dominant figure in the public 
life of Assam by the middle of 20'^  century. 
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Moinul Haque Choudhary, son of Alhaj Muntazil Ali Choudhary 
by his wife, Begum Safrunnessa was bom on 13th May, 1923 at 
Sonabarighat in the district of Cacahr, Assam. They were reputed of 
from generations past as men of considerable administrative talents and 
political consequentiality. Dulu Mian Choudhary, one of his ancestors, 
a Jagirdar under Raja Govinda Chandra, icing of Kachar, proclaimed his 
independence and assumed the title Nawab, but it was short lived 
because soon afterwards the East India Company took over the 
dominion of the Kachar King with all its apparent in 1832. Two sons of 
Nawab Dulu Mian, Asho and Safdar, did yeoman's service to the British 
expeditionary force into the Lushi Hills (now Mizoram) in 1869 and in 
1872 won the title from the then Viceroy of India.'^ 
Moinul Haque Chowdhary passed the Matriculation Examination 
in 1940 from the Silchar Government High School in the first Division 
with letters in four subjects. He laid up to his reputation while doing 
Intermediate in Arts in Cotton College, Gauhati and passing the final 
examination in 1942 in the first division. In 1994 he completed his 
graduation from the Presidency College, Calcutta with honours in 
History and also admitted in Aligarh Muslim University for the 
Bachelor's degree in law and post graduate studies in History and 
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completed his MA Degree in History standing first class in 1946 and a 
year later qualified for the LL. B. degree. 
In 1948, Moinul Haque Choudhary joined the Bar at Silchar and 
soon enrolled himself as an Advocate of the Assam High Court. He was 
a fluent speaker and accomplished debater. It was proved while he was 
in Aligarh he had been elected General Secretary of the All India 
Muslim Students Federation. He plunged into public activities and was 
elected member of Silchar Local Board in 1950. In 1952, he was 
elected to the Legislative Assembly of Assam on the Congress ticket 
from Sonai constituency in his home district. He made this mark at the 
Assembly as one of its most vocal members. 
In 1957, he won the election of legislative Assembly for the 2nd 
term and had a berth in the Council of Ministers then headed by 
Bishnuram Medhi. Soon afterwards Medhi had to give way to 
Bimalaprasad Chaliha, who even then was not an MLA. In 1958, 
Chaliha stood for election to the Assembly from Badarpur in the district 
of Cachar and he won with a huge number of vote with the help of 
Haque Choudhary. In Chalihas Government, Moinul Haque Choudhan 
retained his position in the Council of Ministers as Minister for Food 
and Agriculture, Supply, Cooperative, Veterinary and Animal 
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Husbandry, PWD, Irrigation and Flood Control and Parliamentary 
Affairs. The multiplicity of his assignment showed how great was he as 
an administrator.'^ 
In 1962, he was elected for the third term and continued to enjoy 
his power as minister of almost same portfolios as under Chaliha first 
administration. In 1964, the sweet relationship between Chaliha and 
Mainul Haque Choudhary saw severe strains. So when Haque 
Choudhary was elected for the fourth term in 1967, he lined up in 
opposition to Chalihas election as Leader of the Party. Chaliha who 
won the contest, when he formed the government for the third term in 
1967, he excluded Haque Choudhary from the cabinet. On 6 November, 
1970 Chaliha retired as the Chief Minister and Mohendra Mohen 
Choudhury the Deputy Leader of the Congress legislative party, stepped 
into his shoes. Like Chaliha, Mr. Choudhury too maintain a posture of 
concealed antogoniser against Haque Choudhury. 
But meanwhile, in 1971, the general election to the Lok Sabha 
came to him as a godsend wish. He stood for election from Dhubri 
constituency and was won by a huge margin of vote. Soon he was 
appointed Minister for Industrial Development in the Union Cabinet by 
Shrimati Indira Gandhi.'^ 
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In the very same year, Haque Choudhary was embroiled on the 
floor of Parliament in an unseemly controversy over election funds. He 
could somehow wriggle out of an awkward position, but with little 
credit. In 1972, the worst befell on him. The Prime Minister excluded 
him from the Cabinet. Later he was offered the post of Ambassador of 
Iran which he declined. Instead, he had himself enrolled as an Advocate 
in the Supreme Court. Since 1972, his health was deteriorated, and on 
13 February, 1976, he breathed his last in the All India Institute of 
Medical Sciences, New Delhi. He was only fifty-four years of age at the 
time of his death. 
Under his stewardship, a Middle English and High School were 
established at Sonbarighat, his native village, which is now named the 
Moinul Haque Choudhary Higher Secondary School. He held public 
offices in Plethoric plenty, doubtless a measure of the love and affection 
showered on him by the people. 
He was a member of Silchar Local Board, a Commissioner of a 
Silchar Municipal Board (1957-60), a member of the Assam Pradesh 
Congress Committee (1962-1974); he was also a member of the 
Executive Committee of its parliamentary wing and served as its Chief 
Whip for five years (1957-62). Since 1967, he had retained his 
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membership of the All India Congress Committee. He was also 
appointed as a member of Central Haj Committee by the Government of 
India and later in 1967-70, he was appointed as its Chairman. In 1969, 
he had the honour of representing India in the World Islamic Conference 
at Kuala Lumpur. 
In 1961, he was appointed member of the Indian delegation of the 
Sixteenth Session of the General Assembly of the United Nations of 
Lake success. His speeches there on the apartheid in South Africa and 
the problems of Palestine were very well received by the Afro-Asian 
delegates. While yet a Minister of the Assam Government he was 
chosen as member of two more committees appointed by the 
Government of India, one for Administrative Reforms in Community 
Development, Panchayat, Agriculture and the allied department and the 
other for formulating measures to contain floods.'' 
In 1948, Haque Choudhary married Rashida Haque Choudhary, 
formerly Rashida Khatun Mazumder, who was elected to the Lok Sabha 
from Cachar (1977) after the death of her husband and appointed as 
Deputy Minister in the short-lived Union Council of Ministers, then 
headed by Chaudhuri Charan Singh. The Haque Choudharis have three 
daughters and one son.^ " 
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Moinul Haque Choudhary gave importance to the modern 
education. The Silchar Medical College, Silchar Polytechnic, Regional 
Engineering College, Veterinary School, Silchar Radio Station, Paper 
Mill (Pachgram), Sugar Mills, etc. were established at the efforts of this 
man. He also gave great importance on Agriculture. In 1966, Cachar 
District was affected by devastating flood. After this devastating flood, 
he took the project of Barak Dam to save the people of this District from 
flood but it was not fulfilled due to his unnatural death.' 
Moinul Hoque Choudhary had done immense good work for the 
people of not only Barak Valley but also for the state and the country. 
He was a multi-faced personality who had created his own distinguished 
position in the country in the post-independent era. 
* > : * * x 
FAKHRUDDIN ALI AHMED 
The grandfather was a son in lav/ in Assam having married in one 
of the families who were relics of Aurangazeb's attempt to conquer 
Assam. After the war and signing of treaty, the family expressed its 
desire to settle down in Assam. The Mughal king allowed them to settle 
down with the possible hope that they might become helpful in further 
attacks and also in conversation of the local in Islam. They did not 
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succeed very much in their objectives. Instead, the family became part 
of the Assamese society. The Ahom King allowed them to occupy a big 
plot of land in Golaghat sub division, now known as "Kasharihat". "^  
Fakhruddin Ali Ahmed's grandfather, Kaliluddin Ali Ahmed was 
an erudite Islamic scholar. Staying in Golaghat he earned sufficient 
knowledge about Hinduism much so that in case of disputes over 
interpretation on religious matters, his opinion was sought by Hindus 
also and was accepted. In case he was not sure, he took with his pony 
and came to Jorhat and consults Sanskrit pundits and took their opinion 
and gave them to his Hindu friends who accepted it. This close 
knowledge both in Hinduism and Islam gave the old men great elasticity 
of mind. It was this elasticity, which inspired him to send his son for 
medical education. And Colonel Zalnur Ali might be the first Medical 
Graduate from this region. He joined the Assam Govt, and later became 
the District Medical Officer and was given the rank of Colonel. It was 
during his stay as the District Medical Officer at Sibsagar, which was 
then the headquarter of the Sibsagar District and came into contact with 
Anandaram Barooh, the first Assamese I.C.S. They became very close 
friend and often they were discussed about the ongoing development of 
the state. An incident of far reaching consequence took place during the 
posting of the two illustrious sons of Assam.^ ^ 
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Once the Governor came to Sibsagar on an official visit, tlie 
headquarter of the district. A dinner was thrown in his honour by the 
staff of the Governor. Both Anandaram Barooah and Col. Zalnur All 
were also invited. But when they landed for the dinner, they found their 
seats allotted in the second table. They protested saying that since they 
were the heads of the district administration, they should be allotted 
seats in the same table with the Governor. This was not agreed to by the 
Governor's staff. Then the two Assamese Colonels boycotted the 
function in protest against the segregation meted out to them. This 
naturally enraged the European bosses who transferred Col. Zalnur Ali 
to distant North-West Province and Barooah to Comilla in Bengal. This 
provided him with an opportunity to come in contact with Nawab of 
Lohari in Delhi whose daughter, Rokya Sultana he married. Here was 
bom Fakhruddin Ali Ahmed on May 13, 1905. '^' 
Col. All's second round with the Government was on his 
promotion and pension after retirement. He claimed that by length of 
service he should be given the rank and pension of a Major General. 
Government of India agreed to give him pension but not the rank since 
no Indian was promoted to that rank of the British army. He sought and 
obtained the permission to go to the Secretary of State in England to 
argue his case. He did it but the Secretary of State confirmed the Govt. 
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of India's decision. He refused to take the pension. Above this incident, 
it is indicate that Fakhruddin Ali Ahmed inherited the spirit of fighting 
against injustice.'^ '' 
Fakhruddin AH Ahmed educated first in the Bonda Government 
High School in U. P., he matriculated from the Delhi Government High 
School then under the Punjab University. He was sent to England for 
higher education in 1923 in order to groom him for the I.C.S., though 
his mother was opposed to his son being sent abroad. He joined the 
Catherine College of Cambridge University and was called to the Bar 
from Inner Temple of London. He could not compete for the I.C.S. 
examination due to illness. 
Fakhruddin Ali Ahmed came to Assam in 1928 to look after his 
father properties in Gauhati town and Rangia. But there was hardly any 
scope for a Barrister to practice law since there was no High Couit. He 
joined the Indian Independence Movement and drew the attention of the 
Indian leaders, particularly Jawaharlal Nehru and became his confident. 
Nehru consulted Ahmad in all important political matters of Assam."" 
He spent a total of six years in Jail in Assam as a political 
prisoner. While in jail he maintained a diary. In the diary he wrote 
about the brutalities and atrocities that the freedom fighter had to suffer 
on a day to day basis. They were hard days and hard times and one can 
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only get an idea of agony and misery that he must have physically and 
mentally suffered. He was extremely strong willed. He was a source of 
great strength to hundreds and thousands of other people in Assam who 
fought for the Independence of India.^ " 
He was inspired from Maulana Abul Kalam Azad, Rafi Ahmad 
Kidwai of U.P. He joined Congress in 1934 and imprisoned during Quit 
India Movement. His parliamentary career began with his election to the 
Assam Assembly in the General Election of 1937 from Kamrup North 
Constituency, reserved for Muslim under the Government of India 
Act. '^ 
For tactical reasons the Congress High Command asked him 
contest the election as an independent candidate, he was declared 
elected. Fakhruddin Ali Ahmed joined the Assam Congress 
Parliamentary Party which was then in the opposition. On 2 September, 
1938 Saadullah Ministry resigned in face of a launch of No Confidence 
Motion tabled by the opposition ministry headed by Lokapriya Gopinath 
Bardoloi, who was formed ministry on 19 September, 1939. Bardoloi 
allotted the Finance portfolio to Fakhurddin Ali Ahmed who was the 
only Muslim member in the party at the reigning. A person of 
progressive and nationalist thought, he introduced in the House five new 
tax bill the most outstanding and revolutionary item being the Assam 
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Agricultural Income Tax Bill, 1939 under which tea planters in Assam 
mostly British at that time, were made to pay taxes for tea produced in 
Assam. Naturally, the tea planters were against the Finance Minister. 
They also complained against him before Sardar Ballavh Bhai Patel and 
the Congress President Dr. Rajendra Prasad but both Patel and Prasad 
fully stood All Ahmed and the Assam Government. The latter even 
went up to the Governor and the Secretary of State for India in Britain. 
He was with full support of the Bardoloi Ministry. Since then the 
Assam Agriculture Income Tax has become the main source of income 
for the Government of Assam and for this the whole credit goes to the 
Fakhruddin Ali Ahmed.^ ^ 
During his parliamentary career in Assam politics he was elected 
to the Assam Assembly thrice, that is, in 1937, 1957 and 1962 from 
Kamrup North and Jania in the Barpeta Sub-Division and fmally 
elected to the Lok Sabha from the Barpeta Constituency. Though Ali 
Ahmad occupied a senior position in the Chaliha Ministry from 1957 he 
was asked by Jawaharlal Nehru to join his Cabinet at the Centre in 
Januaiy 1962. In the Central Cabinet he was given important portfolios 
relating to Food and Agriculture, Cooperation, Education, Industrial 
Development and Company Laws. He enjoyed an enviable position 
being a member of the Congress Working Committee for several years. 
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In the great split of Congress (1969) All Ahmed remained with Indira 
Gandhi, may be his deep rooted association with the Nehru families. 
Ultimately he was elected to the highest post of the land. 
'The critical period in Fakhruddin Ali Ahmed's career came early 
in the 50's when he insisted on one of his cabinet colleagues being 
cleared of allegations of corruption. Since the then Chief Minister was 
reluctant to hold the inquiry, he resigned from the Government and 
reverted to the Bar. He was a success at the Bar, but that success did not 
satisfy him and he returned to politics in 1957, once again as the second 
man in the state cabinet. 
Fakhruddin Ali Ahmed was elected President of India on 20 
August, 1974 and Mr. Basappa Danappa Jatti, the Vice-President on 27 
August. But Ahmed's tenure in the office was cut short in 1977 by his 
sudden death due to heart attack after his return from a tour of the 
South-East Asian countries only a day before'"* and Mr. Jatti 
automatically succeeds him as the President. 
Fakhruddin Ali Ahmed was adopted as the congress candidate on 
I July, where upon he resigned his post as Union Minister of Food and 
Agriculture. A number of opposition parties, including the Jana Sangh, 
the Congress(O), the CPI(M), the Swatantra , the Socialist Party, the 
BKD and the RSP, nominated Mr. Tridib Choudhary, a mem.ber of the 
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Lok Sabha from West Bengal, to oppose him. The CPI and the MusHm 
League announced that they would abstain from voting. 
Voting took place in New Delhi and the State capitals on 17 
April. Under the constitution, each member of a State Assembly has "as 
many votes as there are multiples of 1000 in the quotient obtained by 
dividing the population of the State by the total number of elected 
member in the Assembly and each elected member of either House of 
Parliament such numbers of votes 'as may be obtained by dividing the 
total number of votes assigned to the member of the State Assemblies by 
the number of elected members to both Houses." Each member of 
Parliament thus had 721 votes, while the number of votes for an ML A 
varied from 208 in U.P. to 9 in Nagaland. 
The results were announced on August 20,1974 as follows ; 
Fakhruddin Ali Ahmed - 765,587; Mr. Choudhary-189,196, Mr. Ahmed 
had the majority in eveiy State except Kerala, where the abstention ot~ 
the CPI and the Muslim League, which are allied with the Congress in 
the ruling coalition, gave Mr. Choudhary an advantage. In Tamil Nadu. 
where the Congress held only 6 seats in the Assembly, Mr. Ahmed had a 
majority of 33,972 votes to 3344, as the ruling DMK was for Mr. 
Ahmed. In Manipur, Meghalaya and Nagaland the non-Congress ruling 
parties also supported him.'^ ^ 
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After assuming the office as the President of India he addressed to 
the Nation that "I assume this high office today in aspirin of prayerful 
humihty and total dedication. ... I am a product of the National 
Movement led by Mahatma Gandhi and his eminent followers -
Jawaharlal Nehru, Sarder Patel and Maulana Azad. I have during the 
forty years of my public life, constantly striven to serve the course of 
democracy, socialism and secularism. If today, I am fortunate enough to 
service in abundant measure the love and understanding of our people, I 
recall with gratitude the noble tradition of national unity established by 
Gandhiji and continued by Jawaharlal Nehru and his distinguished 
successors. It is the goodwill of the people, which alone would enable 
me to carry the burden of the heavy responsibilities I have assumed. 
....Our nation is passing today through many economic hardships. In a 
country at large as India with its socio-economic diversities and growing 
population, the problems are bound to be colossal. But the human mind 
is most potent when big challenges are being met. We have seen how in 
the face of external dangers our people stood as one man. In meeting the 
threats to our economic stability, we need the same spirit of unity and 
singleness of purpose. Our country is blessed with a resilient political 
setup, our people are intelligent and hard working and scientist and 
technologies are among the best in the world. With these advantages and 
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with our immense natural resources, we can surely build a just, 
prosperous and progressive social order in this ancient of ours."''^ ' 
Fakhruddin Ali Ahmed loved Assam from the core of his heart. 
We never went against the interest of the State. He was a friend 
philosopher and guide to the people of Assam. When in 1960, Assam 
was disturbed by the language controversy it was AJi Ahmad who used 
his offices to see that the Assamese and Bengali people live in complete 
peace and harmony. During the time of language riots, the then Chiel 
Minister fell seriously ill. Fakhruddin Ali Ahmed had to shoulder the 
responsibility throughout the prolonged illness of the Chief Minister 
B.P.Chaliha. The language riots were anti-Bengali. It was Fakhruddin 
Ali Ahmed who could bear the burden of an entire state Government. 
Despite the passions generated by such a sensitive agitation, he knew 
where he had to stand -by the side of those who were suffering. Where 
was Fakhruddin Ali Ahmed at the time? Right beside the people whose 
house had been burnt, gutted and who had no tin to replace the roof 
with, right beside the people who had been allotted a new place to stay 
at, but without any water connection, right beside the people who 
needed physicians and medicines, right beside the people who needed 
food." 
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Despite all warnings from the police personnel and others he went 
right into the "eye of the storm" when he went unescorted to see the 
students some of whom had been injured in clashes. His genuine 
concern for their welfare disarmed them , the agitation was called off. 
Things got back to normal and peace and harmony reigned in Assam . 
He was loved by the people of Assam irrespective of caste, creed or 
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religion. 
Absolutely western by training but an indubitable Indian in 
manners , Fakhruddin Ali Ahmed was fully free of communalism. One 
time, he came to Assam to find out ways and means to draw the hills 
people of the state nearer the mainstream of our national life. He stood 
for elections to the Assembly so that a newly-oriented State Cabinet 
would develop fresh relations with these tribes. He wanted Mr. Chaliha 
to be the Chief Minister, but the latter lost the elections. He did win 
later, but at that time the congress had a tradition that any leader who 
had lost an election would not qualify to be a Minister for at least a year. 
Fakhruddin Ali Ahm.ed then went to Mr. G. B. Pant to ask him to make 
Mr. Chaliha as the Chief Minister of Assam. Mr. Pant gave him a 
patient hearing and agreed to the proposal. U. N. Dhebar was then the 
Congress President demurrer mildly. Mr. Pant was to go to Assam from 
Delhi. With his usual pleasant firmness, Pantji made it clear to the AICC 
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General Secretary, Mr. Shriman Narayan, that existing rules might have 
to be flexadin a State like Assam. Remarkably it was Fakhruddin All 
Ahmed who was entrusted with the task of persuading Bimala Prasad 
Chaliha to be the Chief Minister. Yet, if Fakhruddin Ali Ahmed had 
tried then to be the Chief Minister himself, it would have been easy 
going for him. This was the real character of our President who was. 
Fakhruddin Ali Ahmed was deeply connected with the sporting 
activities of the State. He was President of both of the Assam Cricket 
and the Assam Football Associations. He gave great importance on 
education. Education for him included both academics and sports. He 
was fond of sports, played golf in the morning, and was frequently at the 
bridge table in the Shillong Club in the evening. He re-established the 
golf course at Rashtrapati Bhavan, which had been in disuse since Lord 
Wavell's time. 
In the country's tennis circles, he had been "President'' much 
before his election as the Head of State two and a half years ago, for he 
had a long tenure as the All-India Lawn Tennis Association Chief. He 
resigned the AILTA Presidentship on being elevated to the nation's 
highest office - but he continued to take an active interest in the affairs 
of Indian Tennis. It has been said that the late President was so keen on 
sports that he timed his visits to various parts of the country to coincide 
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with a major sporting event. Certainly within a month of becoming the 
President of India, he visited the Pune where India was playing with the 
Soviet Union in the Davis Cup inter zone final. He inaugurated the tie 
and India went on to reach the final. 
In his younger days, he had played both football and tennis 
regularly and later, as far as the pressures of work permitted, he became 
an ardent golfer. Even on his last visit to Malaysia, he had turned out for 
a round of golf with the Malaysian Prime Minister in Kuala Lumpur. ' 
He never lost his temper, not even becoming angry on any 
situation. But one time he was not happy with his wife, Begum Abida 
Ahmed when in the pre-demonstration of a show on the "Bridge of 
India" organized in the Rashtrapati Bhawan by the Begum. He 
expressed his displeasure at not seeing a bride of Assam dressed in 
Assamese Silk and Ornaments. The item was later introduced and in the 
final assessment the Assamese bride dressed in Assamese Riha, 
Mekhala and Chaddar with the veil and golden jewellery and won the 
first prize." '^ 
From this we can assess that how much he loved Assamese 
culture and tradition. He led an extremely busy life. Yet he never 
showed that he was agitated on rushed. He would patiently listen to the 
problems of everyone who come to him. If it was within his power to 
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help, he would do so immediately. Because of his ability, honesty and 
sincerity he was able to inspire confidence. When he said something 
people believe him. As a Congressman, the actively participated into 
the freedom movement. To begin with the offered individual Satyagraha 
on 14 December 1940 for which he was imprisoned for a year. Again in 
Quit India Movement, he was arrested on 9 August, 1942 while he was 
returning after attending the historic session of AICC (All India 
Congress Committee) meeting held at Bombay and detained as a 
security prisoner for three and a half years till April 1945. 
In the words of Ali Ahmed - "our people are great. We have 
united at times of danger and necessity for our country. Like most of the 
countries we suffer economic difficulties but these should be fought not 
only by the Government but also by the people. I have no doubt that co-
operation, hard labour and integrity would help in solving these 
problems." Ali Ahmed ranks amongst India's greatest sons. He 
distinguished himself both in the home State Assam and at the Centre by 
his service.'*'^  
* * * * * 
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MOULANA ABDUL HAMID KHAN BHASANI 
Moulana Abdul Hamid Khan Bhasani who contributed towards 
the development of the peasants in general and muslims in particular in 
Assam. Moulana Abdul Hamid Khan was born in 1880 as Chega Mia in 
a remote village named Dhangara in the Sirajganj Pargana of earstwhile 
Bengal. Inspired by the great peasant movement of Sirajganj of 1872, he 
also started his movement against the oppression and exploitation of 
Zamindars. Later on he earned the wrath of Zamindars as well as British 
administration and fled to Assam in 1897 and became a disciple of great 
religious leader of Jalswar, Sayed Abd-Al-Naser Bagdadi. It was his 
first visit to Assam. 
Basically, a Khilafatist, Moulana Abdul Hamid Khan joined in an 
underground organization'*^ for a short period to fight against the 
oppression of common people. He joined in Congress in 1919 and took 
part in Khilafat movement and later on the Non-Co-Operation 
movement of India against the British imperialism. During the early part 
of frdeeom movement he earned a good relationship with the national 
leaders like M.K. Gandhi, Pt. Jawaharlal Nehru, Moulana Mohammad 
AH, Subhash Ch. Bose, Moulana Abdul Kalam Azad and Chitta Ranjan 
Das.''^  
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But he had to quit Congress due to difference of opinion 
regarding Line System and joined in Muslim League. He was never a 
member of Communist Party but represented the Communist Party in 
the World Peace Forum of Stockholm'''' in 1954. His flamboyance and 
popularity invited him the wrath as well as respect from different corner 
of the world. He was named as 'Prophet of violence', 'Red Moulana' 
and 'Communal' by his critics. But the list of his admirers was endless. 
Among them a few were Philosopher Poet Nizam Hikmat, Pablo 
Neruda, Bartrand Russel and Aetly, the Prime Minister of England etc. 
Only because of his peasants movement against the exploitation 
of zaminder of Santosh he had to flee to Bengal in 1928 and settled in 
the jungle of Ghagmari in the district of Goalpara near Dhubri in the 
south bank of Brahmaputra. 
Moulana Bhasani was elected to the Assam Legislative Assambly 
in 1937 as Muslim League candidate. But according to Amalendu Guha 
he was elected as an independent candidate. At that time the 'Goalpara 
Tenancy Act' of 1929 was in operation. Moulana Bhasani was known 
for his anti zamindars stand throughout his life. While in Assembly 
describing the strife between peasants and zamindars he introduced the 
bill seeking amendment to the 'Goalpara Tenancy Act', to reduce the 
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exploitation of the peasants. Under his leadership 'Goalpara Zila Praja 
Sanmelan' was held at Ghagmari in 1940 for the proposed amendment 
of the act. The main demands were"^ ^ i) Reduction of rent in Bijni and 
Mechpara estates; ii) Suitable rules for effective debt conciliation 
boards; iii) Extention of primary education in Golpara; and iv) Use of 
Bengali as the medium of instruction for Bengali children etc. Later on 
the bill was amended in 1943 and passed. 
Pranesh Biswas, the pioneer of Krishak Shabha along with 
Moulana Bhasani formed the unit of Krishak Shabha at Bhasanir Char. 
According to him Moulana became popular during his movement 
against Gauripur Raj.^ 
He held another Krishak Sahha at Ghagmari in 1944 in which 
Kirti Bardoloi, the Communist leader was peasant. Although Moulana 
Bhasani was never an active member of Communist party yet he did not 
leave any stone unturned to organize the landless poor Muslim. That 
was the period when the Muslim farmers were evicted from the places 
where they had crossed the line system. Tlie tribal and the local peasants 
were at loggerheads with the muslims. But very few people knew that 
Moulana Bhasani also took part in Gaurang-Tarang peasant conference 
held at Kokrajhar in 1945.^' The budget session of 1944 where Moulana 
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Bhasani replied to a tribal MLA that Government should provide land to 
the landless tribal and other local Hindu people first.^ ^ The remaining 
surplus land should be distributed to the Muslims. 
It was hard to believe that a Moulana - a religious leader was so 
deeply associated with the peasant. That for the peasants only he had to 
suffer long thirty one year in jail throughout his political carrier. Very 
often his identity as 'Peer' and Moulana also helped him in organising 
the Muslim masses. It was known that Bipin Chakraborty formed the 
Dhubri Match Factory Worker's Union but it was possible only because 
of the active co-operation of the Moulana, because a few Muslim 
workers did not agree to the part of the Union. The strike of the workers 
of Dhubri Match Factory rocked the Assembly in 1937. Moulana 
Bhasani was always in favour of the workers and took part in the debate 
and spoke with the same tune of the opposition."" 
First decade of twentieth century was the beginning of migration 
of farmers from the over populated poverty stricken district of Bengal to 
the vast tract of unwanted wasteland of Assam. It was Moulana Bhasani 
who motivated the farmers and started educational movement. By his 
tireless effort he turned the jungle of Ghagmari into the prime 
educational center of that time. Primary School, Higher Madarsah, 
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College, Horticulture Garden, Weaving center. Veterinary Dispensary 
and Human Dispensary were established at Ghagmari during the third 
decade of the twentieth century. Later this place was renamed as 
Hamidabad in his fond memory. To encourage education he introduced 
the system of 'Jagir' - for the students of far distance. This system is 
still prevailing in the rural areas of Assam. Only because of his 
farsightedness several prominent muslims of Goalpara district specially 
in the south bank of Brahmaputra got the rare opportunity to study in the 
nearest possible distance from home. 
Moulana Bhasani established the 'Prajabandhu High SchooV at 
South Salmara in 1935-36, it was the period when women education was 
in its early part in that area. But the Zamindar of Gauripur did not permit 
the name 'Prajabandhu' and changed it to "Rani Bhawani Priya . 
Bhasani could not agree with the Zamindars and the Jotdars did not 
support Bhasani. 
Moulana Bhasani believed that lack of education was the mother 
of all problems. To spread education among the poor uneducated 
farmers he not only took the mission to establish at least one primary 
school in each village but also established night school in 1938^^ at the 
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initiative of government to all those who could not go to school at day 
time. 
Moulana Abdul Hamid Khan became famous as 'Bhasani 
Moulana' from the time he lived in Bhasani Char, a riverine island of 
Brahmaputra near Dhubri. In 1927 Bhasani Moulana started a primary 
school at Bhasani Char, today this school is known as 420 No. Bhasani 
Char J.B. School. In 1930 he established the Bhasani Char M.E. 
Madarsah of which he was the founder President. This is the oldest 
existing M.E. Madarsah of Assam.^ ^ 
Moulana Bhasani was in Assam for a period of nearly 19 years. 
During this short period he established nearly 30 educational 
institutions. Altogether he established 500 educational institutions both 
in India and in East Pakistan. 
From the time of his election to the time of his departure from his 
country Moulana Bhasani fought to abolish the Line System. 'Line 
System' was a device to segregate the Bengali Muslims from indigenous 
population including the tribal and backward classes.^^ 
Moulana Bhasani fought to abolish the Line System throughout 
his political career in Assam. In due course of time this movement was 
merged with the freedom movement of India where he was supporter of 
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Pakistan. Obviously tliis resulted in communal violence in Brahmaputra 
Valley and tarnished his image. This may be the reason behind calling 
him communal leader of Assam.^ '^  
Even he helped the farmer by irrigating their cultivating field 
which was new for the Muslim farmers in those days. A well knit 
special pattern developed under the guidance of Moulana in the most 
backward rural areas where a family had to contribute one hand full of 
rice for each member of the family once in a week for the society. This 
was known as 'Mushti ChauV. It was the social fund of the society to 
start a mosque, to pay the Moulavi or to teach the children in Maktab. It 
may be considered as the roll model of an idea social forum. 
In spite of all these he was considered as the most controversial 
leader of Indian sub-continent. His controversy regarding Pakistan, 
language movement was well known. He advocated Bengali as the 
medium of instruction for the Bengali Muslim students. In spite of his 
loud voice in favour of Bengali as a medium of instruction, the Muslims 
of Assam started to establish the primary schools with Assamese as the 
medium of instructions from the third decade of twentieth century 
onwards. This was the first forward of assimilation. 
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Moulana's love for language was above his religion. He was the 
man who fought for Pakistan in the name of religion, the same person 
fought against Pakistan to achieve Bangladesh in the name of language. 
He even changed the name of his party 'Awami Muslim League' to 
'Awami League' and strictly instructed his followers to campaign 
vigorously against migration of people from East Pakistan to India. Had 
he been a communal person he would not have made ^ a ^ o f his entire 
property of Assam for education and social welfare of all people 
irrespective of religion, caste and race. He donated his property in 1943 
vide the Deed No.2056.'^ 
Whatever he had done in Assam might not attract everybody. As 
a politician he was always under the shadow of controversy. The 
Muslims of Assam should not remember him for his Pakistan and 
language movement, but they should not forget his relentless struggle 
for peasant's rights, educational and social reform and above all his 
simplicity which identified him only with the common downtrodden 
people. 
The following poem may consider among; which was popular in 
those days. It expressed the Moulana completely. 
238 
chapter-5 
Sader Moulana Amar 
Sader Moulana Amar 
I.A. Collage Kairaso Jibane 
Bari Kareso Assam Bengale 
Lungi Jama Paridhano Sarbada Tomar 
Sader Moulana Amar 
Tumi Jethay Biraj Karo 
British Government Hay Jaro Sharo 
Bhayete Tomar 
Sader Moulana Amar.^ ^ 
JANANETA ATAUR RAHMAN 
Ataur Rahman, a prominent social worker, orator and writer as 
well as a politician was a dominant figure in public life of Assam by the 
middle of the twentieth centup/'. 
He was son of Abadat Ali Sarkar and Sakina Khatun, born on 
1919 at Jamadarbari village near Sarbough in the District of Barpeta. 
His father actually migrated to Assam from the then East Bengal during 
the British rule for living puipose and settled at Barpeta District. 
Originally his grandfather Johiruddin Sarkar who were living at Dulali 
Para Bashria Village in the District of Mymensingh. 
From local primary school, his schooling life began. With 
scholarship, he was admitted in Barpeta Government High School in 
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1928 and then Barpeta Madhab Choudhary Mahavidyalaya. He 
completed his B.A. degreee from Cotton College, Gauhati and M.A. in 
History with first class from Aligarh Muslim University and also 
qualified the LL.B. degree standing first class.^ '^  
In 1934-45 he joined Cotton College at Guwahati as a Lecturer in 
History. From 1946 to 1954, he was engaged in teaching in Madhab 
Choudhary College, Barpeta and joined the bar at Barpeta. In 1948, he 
joined in the Indian National Congress as a member and after one year 
he was elected to the Legislative Assembly of Assam on Congress ticket 
from the Constituency of North Kamrup. He was the Chairman of Local 
Board of Barpeta. He also acted as the President of Mandia Anchalik 
Pachayat (1955-59) as well as Barpeta Mahamuka Parishad (1959-64). 
In 1967, he ran for his second term in the Assembly from Jania 
constituency of Barpeta and he was the Deputy Speaker in Assam 
Legislative Assembly (1968-71). In Mohendra Mohan's government, he 
retained his position in the council of ministers as minister for 
Agriculture, Panchayat, Veterinary and Animal Husbandary, 
Parliamentary Affairs. He also refiised to contest Lok Sabha election on 
Congress Party ficket during Assam agitation in 1980.^' 
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In 1947, at the age of 28, he married Nur Mahal Manwara Begum, 
daughter of Maulavi Maklichor Rahman of Bongaigaon of Barpeta. 
Under his stewardship, many primary school, middle English 
school more then thirty, high school, higher Madarsah and higher 
secondary school were established in various places of Barpeta district. 
He was also the founder of Navajothi College of Kalgachia under 
Barpeta. 
As a politician, he gave the probe of ability, when he was 
Agricultural Minister, he opened the Agricultural school in every 
subdivision for giving modem technical knowledge of the process of 
cultivation to the farmers. In 1971 the biggest seed pump of eastern India 
was built in Koklabari of Barpeta by the efforts of Fakhruddin Ali 
Ahmed and Ataur Rahman. For the protection of the people of Barpeta 
from devastating flood and erosion, he built dam in Langla area on the 
river of Manah and Maturi. He also managed to arrange small Irrigation 
scheme to the Mandia area of Bhagbar, Bhatkochi, Kopoha of Jania 
constituency of Barpeta. The production of rich quality of rice and seed 
in Mandia Development Block which is now the ideal of green 
revolution of Assam.^" 
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On other side, he was a writer. In April 1965, his article was 
published in Redience Azan, Nilachal, Chapari, and Jagarani etc. 
magazine and newspaper. Azan, a collection of article, edited and 
published by M. Elim Uddin Dewan and Ataur Rahman was the 
President of this magazine. This magazine flourished Assamese 
language and literature in char areas. It was not only discussed about the 
literature of char people but also it was built a greater Assamese 
nationalism. In Azan, Ataur Rahman's famous article which he wrote 
was i.e Anuprabeshkarir Samasia (April 1964, "Bhusarga Kashmir Am 
Juddhar Lelihan Shika (Dec 1965), Na Assamiya(March 1966). 
"Samajbadi samaj Chomu Abash (June 1966), "Khetiyak Jagibar Hal 
(July 1966), "Sadhinata Aru Jatiya Sanhati(August 1966), "Eaibar 
Barisha Ahila(sept 1966), "Bharatiya Ganatantra Aru Bibhina 
Andolan(oct 1966), "Islam Ganatantra Aru Samajbad (Nov-Dec 1966) 
etc. Through these article expressed his awareness of nation, communist 
thinking, sympathy towards the life of farmers, his support to built a 
greater Assamese nation. His article Na Assamiya, through this article he 
wrote about the immigrant people for what reason they came and mixed 
with Assamese nation, farmer's problem in flood and cultivation.^'' 
From his writing we can assess that he was attached with the real 
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problems of farmers and always tried to solve their problems. On 5 May, 
1982, he breathed his last at Gauhati Medical College by heart attack. 
•k-kifii'k 
ABUL FAZAL GOLAM OSMANI 
Abul Fazal Golam Osmani was an unforgettable luminous star in 
Assam politics. A progenitor to secure the rights of the minority people 
of Assam as well as a good writer, poet, editor and philanthropist. Born 
at Srimongal (now in Bangladesh) on 15 April 1929 was the youngest 
son of Shri. Golam Wajid Barbhuiya and Smt. Hayatun Nessa. He did 
his Matriculation from Silchar Govt. High School in 1947, Intermediate 
from St. Xavier's College, Calcutta in 1949, B.A. from Jagannath 
College, Dacca in 1952, LL.B. from Calcutta University in 1956 and 
finally Barrister-at-law from Lincoln's Inn, London in I960. He had 
profound depth in Islamic history and thoroughly versed in Islamic 
Scriptures. Mohammedan Law was his favorite subject during his study 
oflaw.""* 
He joined the Silchar Bar Association in 1961 side by side kept 
himself busy in literary, cultural and various socio-welfare activities.^'' 
He was also the Secretary of the Silchar Bar Association in 1976. He 
was editor 'Barak' fortnightly newspaper published from Silchar, 
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publisher 'Janakranti' weekly newspaper from Guwahati and also 
associated with N.G.O. Magazine 'Compass' from Calcutta. Apart from 
his socio-cultural activity, he established 'Tagore Society' for cultural 
integration at Silchar and worked as the Secretary of the Society. He 
also formed an N.G.O. that was popularly known as 'Satadal Sahayak 
Samiti' to meet up the social needs of the distressed class.^^ He actively 
participated in the "Language Movement of 1961" for the restoration of 
Bengali as the medium of instruction in Barak Valley. He led the 
farmer's movement and it was under his adroit leadership the "Cachar 
Krishak Union" was formed in 1964. Now the farmers who are dwelling 
permanently in the forest areas of Cachar district, is the contribution of 
Golam Osmani's dynamic leadership in the farmers movement. He 
along with other prominent personalities of Silchar extended their 
utmost co-operation to provide food and shelter to those who were 
directly the victims of the Bangladesh War of Independence of 1971. 
His residence 'Wajid Manzil' because the Hub of the prominent 
revolutionaries like Zia-ur-Rehman, Farid Gazi, Baristar Mustakim 
Choudhury, Abdul Rohim all famous people associated with Mukti 
Bahini (Liberation Army).'''' 
He contested Lok Sabha Election from Silchar in 1967 and in 
1971 respectively as an independent candidate backed by the Left Front. 
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But both the times he lost the election by narrow margins. Inspired by 
legendary socialist leader Jayprakash Narayan, he joined Janata Party in 
1977. In 1978 he became the member of the Assam Legislative 
Assembly on Janata Party ticket and then he was inducted in the Golap 
Borbora Cabinet as the Irrigation, Power, Veterinary, Animal 
Husbandry and Fishery Minister. He took initiatives in number ot 
projects for the development of Barak Valley along with Brahmapurta 
Valley as well. During his tenure, the foundation of the Barak Dam and 
Amraghat Lift Irrigation was being laid down by the then Governor of 
Assam Shri. L.P. Singh. In that ceremonial occasion Golam Osmani 
opined that poverty in Assam village folks were due to shortage of water 
in agricultural land. If sufficient water could be provided in the fanning 
then it would enhance our agricultural production which supplemented 
the income of the farmers. This would directly reflect in the socio-
economic development and prosperity of the village society in particular 
as well as Assam in general. Then, there would be no requirement of 
import of rice, wheat, dal and edible oil from Haryana and Punjab. At 
the same time, new industries would grow up. Moreover, another 
important project among these was the introduction of 'KAMUL' to 
generate self-employment opportunities through setting up dairy firms in 
his home district Cachar like wise 'AMUL' at Anand in Gujrat. 
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Unfortunately the project was futile as Golap Borbora Ministry fell after 
14 months. Because a bye election had to be held in Mangoldoi 
constituency due to the death of Lok Sabha member Shri. Hiralal 
Patwari in 1979. Just before the election, the SP of Mangoldoi District 
coming under the presser of All Assam Student's Union (AASU) served 
47 thousand Bengali speaking Hindu-Muslim people 'Quit India 
Notice'. This issue created a dissention between the Chief Minister Shri 
Golap Borbora in one side and Golam Osmani and Zahirul Islam in 
other side. Ultimately both of them resigned from the Golap Barbora 
Cabinet on this issue. Soon after their resignation, Golap Borbora 
ministry also fall. 
Their argument was that without any proper trial, this innocent 
Indian citizen simply branding them as 'foreigners' could not be 
expelled from the country. Around two lakhs people along with those 
who were being sei*ved 'Quit India Notice' gathered at a place called 
Tangla of Mangaldoi district in 1979 where the joint platform of the 
linguistic minority i.e., Bengali Hindu and religious minority i.e., 
Bengali Muslims was formed which was popularly known as Citizen 
Rights Preservation Committee (CRPC). After the CRPC formation 
Golam Osmani in his speech said, "We will fight for our rights 
peacefully and if the administration wants to brand someone as 
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'foreigner' without any proper trial then we will try to defend them." 
Renowned pleader of the Gauhati High Court Mr. Kalipada Sen was 
elected as the President and Mr. Golam Osmani was the General 
Secretary of CRPC in that meeting.^" 
After the formation of CRPC, the minority leaders felt that to 
fight against the onslaught of so called 'Anti-foreigners' movement 
sphere headed by All Assam Student's Union (AASU), fomiation of 
similar kind of minority students youth organization was urgent 
necessity. Therefore, with the advice of Golam Osmani, on 31 March, 
1980, All Assam Minority Student's Union (AAMSU) was bom at 
Jaleshwar of Goalpara district in Lower Assam. 
After the fall of Golap Barbora ministry, Jogendra Nath Hazarika 
Ministry came into power for about a month. After the fall of Jogen 
Hazarika Government the President Rule was imposed in Assam. By 
this time in the centre Janata Party Government also fall. In the general 
election of 1980 Mrs. Indira Gandhi again came to power. This time 
with the direction of Mrs. Indira Gandhi a new government was formed 
in Assam under the Chief Ministership of Sayede Anowara Taimur and 
Golam Osmani was also included in the ministry as P.W.D. and Supply 
Minister. That time Golam Osmani asked Mrs. Taimur, "I am not a 
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Congressman, even though why my name has been included in the 
ministry." Mrs. Taimur repHed that it was Mrs. Gandhi's instruction. At 
one point of time, he became so close to Mrs. Indira Gandhi that she 
sent him as a leader of the Indian Delegation in the South East Asia 
Minority Conference held in London m 1981. " 
Anti-Foreigners Movement came to an end with the signing of 
"Assam Accord" in 1985 between the ASSU leaders and the then Prime 
Minister Shri Rajiv Gandhi. After signing the "Assam Accord" the 
ASSU leaders formed the political party in the name of Asom Gone 
Parishad (AGP) and contested 1985 Assembly election. In this election 
Golam Osmani too gave birth to a new political party by combining 
together linguistic and religious minority people in the same platform 
popularly known as United Minorities Front (UMF). The birth of UMF 
was a reaction to the Assam Accord and the plans and programme of the 
AASU-AGP combine. Just less than one month of campaign in 1985 
Assembly election, he along with 16 MLA's and 1 Lok Sabha MP came 
out victorious from UMF.^ ^ 
He was the Chairman, Public Accounts Committee and member. 
Libraiy Committee of Assam Legislative Assembly. In 1998 he was 
elected in the 12* Lok Sabha from Barpeta on UMF ticket supported by 
248 
chapter -5 
Congress. Member: Committee on Estimates, Home Affairs, Rural 
Areas & Employment respectively. Re-elected in 13'*^  Lok Sabha on 
Congress ticket. Member: Committee on Commerce, Paper Laid on the 
Table, Human Resource Development. Re-elected in the 14' Lok Sabha. 
Member: Committee on Rural Development, Parliament Local Area 
Development, Health & Family Welfare. He died in AIIMS, New Delhi 
on 31 March 2009 at the age of 80 years.^ '^  
* * * * * 
ABDUL MATLIB MAZUMDAR 
Moulavi Abdul Matlib Mazumder has played a leading role, 
especially as a nationalist Muslim during the pre-partition year in the 
political scenario of Assam. He was bom in 1890 at Barjurai (Ujankupa) 
in the District of Hailakandi. Orthodoxy among Muslims of that time 
and the barrier of the Dhaleswari river could not prevent him from 
pursuing his studies. He used to swim across the river daily on way to 
school. He passed matriculation from the Government Victoria 
Memorial H E School of Hailakandi in 1915 in First Division and was 
awarded 'Earle Medal' for academic excellence. He passed Intennediate 
Arts in first division and B.A.(Honours) with first class from Dacca 
(Dhaka) Bangladesh. He took Master of Arts Degree in English from 
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Dhaka University in 1921 and Bachelor of Law in 1924. After his 
studies, he joined the Assam Secretariat (Civil) at Shillong as an 
Assistant. But soon he left the job and joined the Bar at Hailaicandi Bar 
in 1925. As a lawyer, he was poor man's friend. He also refused to 
hold the post of Extra Assistant Commissioner from the then 
Government. He involved himself with the freedom struggle and 
participated in the Khilafat Movement. In 1925 he joined Indian 
National Congress and came in close contact with all India leaders. He 
founded the Hailakandi District Congress Committee in 1937 and 
became the President of this Committee. 
Hailakandi became a town with a town committee in 1939 and he 
became its first Chairman. In 1945 he became the first Chairman of the 
Hailakandi Local Board, a post always held by European Tea Planters.^' 
Muslim League had their stronghold in Muslim dominated 
Hailakandi in 1937 election and he lost to the league nominee. To 
counter the rising popularity of Muslim League, he successfully 
organized the Jamiat-ul-Ulema-E-Hind mowcment, during which he also 
came in close touch with Moulana Hussain Ahmed Madani. Jamiat was 
an ally of the Congress having a mass following among the nationalist 
Muslims. He won the Muslim majority Hailakandi seat from the hold of 
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Muslim Leauge in the veiy crucial 1946 General elections. This victory 
virtually sealed the hopes and aspirations of the Muslim League to 
include Hailakandi in Pakistan. It may be mentioned here that in that 
election, the bulk of the Muslim nominees of the Indian National 
Congress including Fakhruddin Ali Ahmed had lost to their Muslim 
League rivals miserably.''^ 
Assam's Surma Valley had an over all Muslim majority 
population. On the eve of partition, hectic activities intensified by the 
Muslim Leauge as well as the Congress with the former having an edge. 
A referendum had been proposed for Sylhet District. Moulavi 
Mazumdar along with Basanta Kumar Das (then Home Minister of 
Assam) traveled throughout the valley organizing the Congress and 
addressing meetings educating the masses about the outcome of 
partition on the basis of religion. On 20 February, 1947, he inaugurated 
a Convention - Assam Nationalist Muslim's Convention at Silchar. 
Thereafter he and Basanta Kumar Das organized another big meeting at 
Silchar on 8 June, 1947.^ ^Both the meetings which were attended by a 
large section of Muslim paid dividend. 
Abdul Maltib Mazumdar retained his position in the Council of 
Ministers in the Bardoloi Cabinet in 1946 as Minster for Local Self 
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Government, Agriculture and Veterinary. He continued as a Cabinet 
Minister in Bisiinu Ram Medhi Ministry till 1957 from Hailakandi Seats 
in 1952 and 1957. After he lost the election of 1962, he retired from the 
active politics. At the age of 77, he regained his Hailakandi seat. He 
joined Cahiha Government as Minister for Law, Social Welfare and 
Political Sufferers. During the Bangladesh War of Liberation he was in 
charge of Relief and Rehabilitation. After the Chaliha's death, he joined 
the Ministry headed by Mohendra Mohan Choudhury and resigned from 
Ministry on 20 May, 1971. He was also the Chairman of the Assam 
Madarsah Board, State Haj Committee and protem Speaker of the 
Assam Legislative Assembly (1967). At the level of social and 
education work, his efforts brought into existence several institutions, 
particularly Hailakandi Alia Madarsah, and finally the S. S. College, 
Hailakandi.lt was he who was responsible for the establishment of 
Assam Agricultural College, large Veterinary establishment at 
Khanapara,Gauhati. At the political level, he continued to work for 
public. Mazumdar left active politics in 1972 and retired at his old house 
in Haialakandi till his death exactly on the midnight of 20-21 Sept, 1980 
at the age of 90.^ '-' 
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He was a socialist of the Gandhian type. He was a very good 
rider and was a member of Dacca Riders Club. Farming was his hobby. 
He was deeply religious but strictly secular 80 
* * * * * 
KHAN SAHAB RASHID ALI LASKAR 
Khan Sahab Rashid Ali Laskar came from a humble family whose 
main occupation was agriculture. He was bom in the village Boronagar 
near the present Algapur Bazar in the District of Hailakandi. Inspite of 
all efforts his birth date could not be ascertained and in fact it is normal 
and natural since in those days in an agricultural family it was not 
expected to write down birth date. However, from some sources it can 
be said that he was born around 1888-1890. His father's name was 
Monsur Ali Laskar who had two sons, namely Rashid Ali and the 
younger Sajid Ali. His father was neither a Zamindar nor he had any 
other sources of income. ' For an agriculturist in those days, to send a 
boy to Dacca or to Calcutta for higher education was a revolutionary 
decision. Monsur Ali Laskar must have guarded his loin to take the 
decision. In those days when some passed Entrance examination people 
from the neighbouring villages would throng to have a look at the 
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prodigian boy. The blessing of the people and their enthusiasm might 
have given encouragement to Mansur Ali Laskar to take the decision. 
In Boronagar, there was lower primary school from where his 
schooling life began. He passed his Entrance examination from 
Hailakandi and moved to Dacca for college education. He moved away 
from Dacca and went to Calcutta from where he passed his graduation 
and obtained the Bachelor of Law degree and he was the first B. L. 
amongst the Muslim of Cachar in 1917. 
He enrolled himself as a pleader of Calcutta High Court on 16'' 
February, 1917. In those days there were only three High Court in India 
- Calcutta, Bombay, Madras. Khan Sahab Rashid Ali Laskar enrolled 
himself as a member of Silchar Bar. The Cachar District Bar 
Association was established in 1874 when Khan Sahab Rashid Ali 
joined the Bar in 1917 he was the first Muslim who joined the Bar. 
From then he settled at Chumra Gudam of Silchar in Cachar District. 
His knowledge of civil law was fabulous. He mamed the second 
daughter of Masman Ali Barlaskar of Kankpur, Silchar. Masman Ali 
Barlaskar was the first Muslim Matriculate from Cachar. His family life 
was a peaceful one. He had 4 sons and 5 daughters. 
254 
chapter -5 
After independence, to accelerate the pace of development. 
Government opened department one after another. Earlier departments 
were few and much of the development works was done and carried on 
by local board. Upto 1938 the Deputy Commissioner of the District was 
the Chairman of the Local Board. It was in 1938, the Chairmanship of 
the Local Board was given to non-official person. He was the first non-
official Chairman of Silchar Local Board. 
In the year 1929 there was a deluge in Barak Valley known 
propularly as ""Chotrish Bangalar Pani". Later on, people used to count 
their age and year of incidents with reference to the great flood of 1929. 
Rashid Ali and Sanat Kumar Das of Udharbond, Silchar gave yeomen 
service to the people during and after deluge. It was at that time Rashid 
Ali Laskar conceived of Barak Dam Project and propagated for it. 
Rashid Ali Laskar and Sanat Das were the two persons who were 
invariably found in all the committees fonned by Govt, and Non-govt. 
organization. 
During the colonial times there were only one development 
department. It was PWD. All state activities for development was 
carried through PWD. After independence PWD was bifurcated. The 
activities of the state in matter of flood control department during the 
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last 100 years compiled by the Flood Control Department and a 
compilation named 'The Story of Flood Control in Cachar' has came 
into existence. A peep into the compilation would show the tremendous 
amount of works done by these illustrious sons of Cachar. 
Before the starting of Khilafat Movement, Muslims of India were 
by and large dormant and did not participate in any movement led by 
Congress. Muslim Leauge was a paper party at its rudimentary stage 
serving the interest of "Asrafs" (the elites) Although Kilafat Movement 
was destined to die and it died without a bang, it roused the Muslims of 
the sub-continent against the British Rule. The biggest harvest was 
reaped by the Muslim League. But a section of Muslim remained with 
the Congress and came to be known as Nationalist Muslims. Maulana 
Abul Kalam Azad at the top and man like Pir Mahmul Ali, Rashid AH 
Laskar, Gulam Sabir Khan, Maulabi Tabarak Ali (Secretary of Silchar 
Committee), Gulezar Ali Mazumder, Idrish Ali Barolaskar, Basarat Ali 
Mazumdar, Sazid Raza Mazumdar of Islamabad and other at Silchar.*^ "^  
He was a busy lawyer and was most successful in his profession. 
But he was not blind to what had been happening around him. He took 
interest in politics as far as his profession allowed him. He had a 
progressive mind with positive attitude. In fact, he was the most secular 
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man who was amply demonstrated by his deep concern at things 
happening at the time of and after independence. Because of his 
eminence as a lawyer, his progressive mind and positive attitude to life, 
his contribution to Hindu Muslim unity, he was conferred the title of 
'Khan Sahab' by the Government in 1927. Khan Saheb Rashid Ali 
Laskar became the member of the Legislative Council of Assam in the 
year 1937. He was the first Muslim to be M.L.C. from Silchar 
constituency defeating Namwar Ali Barbuiya of Muslim League in 
1937. He was subsequently followed by Arzan Ali Mazumdar and Idrish 
Ali Barlaskar of Udharbond Silchar. Idrish Ali Barlaskar, was the son 
of Tabarak Ali Barlaskar, Secretary Cachar Khilafat Committee and 
father of Tajammul Ali Barlaskar (Headmaster, Udharbond High School 
who was later elected M.L.A from Udharbond in 1962.*^ ^ 
Khan Sahab came from an agricultural family from a remote rural 
background but by his merit, perseverance, strong character and amiable 
nature he rose to a status hitherto not known or reached by any Muslim 
of the District. It was a period of renaissance. Hindus have already gone 
through social reform and a renaissance in the field of education and 
culture. A strong wind of change was going on in the Muslim 
community. Khan Sahab was a precursor. He inspired, enthused and 
guided a whole generation. Enthusiastic young men found in him a role 
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model as young lawyer, a sound and sympathetic teacher and senior 
public in general found in him a leader with integrity. His devotion to 
his profession was total. 
•k-ififk-k 
SYEDA ANWARA TAIMUR 
Syeda Anwara Taimur was the second Muslim woman legislator 
of the Assam Legislative body. She was born in Jorhat, Assam on 24 
November, 1936. Her father's name Seyed Yusuf AH and mother's 
name Zubeda Khaton. Her schooling life began from local school. 
Educated first at Jorhat Girl's High School. Completed her B.A degree 
from J.B. College, Jorhat and did her M.A in Economics from Aligarh 
Muslim University. Coming back from Aligarh, she joined as a lecturer 
of Economics in Debicharan Barua College, Jorhat in 1956. She was 
elected to the State Assembly thrice on the Congress ticket. She was 
first elected from Mangaldoi constituency in 1972 and in 1978 and in 
1991 she was elected from Dolgaon constituency. She held the post of 
Minister of Education, Government of Assam. She became the tn-st lady 
Chief Minister of Assam on 6 December, 1980. In November, 1988, she 
was nominated for Rajya Sabha and in 1991 she worked as Minister of 
Agriculture, Haj, and Wakf Property under the Government of Assam. 
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In April, 2004 she was re-elected to Rajya Sabha and held the position 
of the Chairperson of the committee on papers laid on the table and also 
she was the member of the committee on Urban Development, the 
committee on Empowerment of Women, General Purpose Committee, 
Consultative Committee for the Ministry of Health and Family Welfare. 
On December 2005, she was the Vice-President of India-Bangladesh 
Parliamentary Friendship Group. From April, 2006, she has acted as the 
member of the National Advisory Committee of Minority Department 
and also the member of All India Congress Committee. She was 
always working for the upliftment of society especially for women. 
Hence she formed numerous mahila co-operative stores and societies 
and organized training camp for women. She was acted as a General 
Secretary of Barpeta District Mahila Samiti 1960-62, Assam Mahila 
Pratirakshya Samiti since 1961, Assam Relief Mahila Society since 
1968 and acted as a member of Executive Committee of Assam Pradesh 
Mahila Samiti and National Council for Women Education. She 
attended international women conference and seminar on population 
control held in Belgrade, Yugoslavia in 1969, as a member of Indian 
delegation. 
During the Chinese aggression in 1962 and the Pakistani 
aggression in 1965, she worked and organized civil defense measures 
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and also held training camp for women and organized relief work in 
Mompa refugee camps in 1971. She was also a member of State Social 
Welfare Board, State Small Saving Advisory Board, International Peace 
and Solidarity Council, Assam Pradesh Election Committee since 1972. 
She attended International Peace Congress held in Moscow, USSR as 
on 
Indian delegate. 
Thus we see that the above mentioned prominent personalities 
played a significant role in Assam politics and society. Not only were 
they efficient politicians but also social reformers. AH their endeavours 
were aimed at brining about social, political and economic development 
of the Assamese people. They dedicated their lives for the upliftment, 
promotion and progress of the people of Assam. 
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CONCLUSION 
Situated in the North-East comer of India and isolated from the 
rest of the country except through the window of the Bengal, Assam 
through 122 years of British rule developed into a small province. No 
other province of India presents such diversified features and climate 
peculiarities as did Assam in British Indian Empire. The home of 
migrated tribes and races, Assam accommodated Indo- Mongoloids, 
Indo-Aryans, Austro-Asiatic and even Negrito people. Languages of 
Aryan, Tibetan, Austric and even Chinese were spoken in this province. 
Till the advent of the Ahoms in 1228, there had been several 
Muslim invasions of Assam which affected the district of Kamrup and 
its adjoining areas. The camp followers of military commanders decided 
to settle in those places and they may be regarded as the pioneer Muslim 
settlers in Assam. The history of the seventeenth century was the history 
of Ahom-Mughal conflict. In the course of conflict, the Kamrup and 
Goalpara came under the centre of the Mughals. This brought the 
Mughals in direct contact with the Ahom kings who ruled over central 
and eastern Assam across the Brahmaputra. The Ahom rulers 
encouraged men from other parts of India to contribute to the different 
traders and professions and settled in Assam. They allowed the Muslims 
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to follow their faith. Thus, it appears that long before the beginning of 
the modem history of Assam. Muslims had formed a part of Assam's 
society. These early settlers left a permanent mark on the demography of 
Assam. It may be observed that those places of the Brahmaputra valley 
which were subdued and controlled by the Muslims between 1603 and 
1682 ultimately became the important centers of Muslim population. 
More importantly, there had been a continuous flow of Muslim 
immigrants from Bengal (particularly from the district of Mymensingh) 
into Assam ever since the British occupation. 
The colonization of Assam in 1862 by the Britishers gradually 
changed its traditional isolation from the Indian sub-continent. Once it 
became an integral part of British India, it was made, obviously open to 
the world outside Assam in the interests of British colonialism. 
Colonialism opened a new chapter of Assam's history where migration 
was an integral part of this historical development. Besides, the British 
and other Indians, the East Bengal's oppressed peasants started 
migrating to Assam with their families in groups to settle down 
permanently. Today's Na-Asamiya Muslims are composed of the 
descendants of the migrants from East Bengal (now Bangladesh), 
particularly from Mymensingh, Ronpur and Pabna districts; they came 
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mainly in the first half of the 20 century. To be more precise, this was an 
internal migration to Assam: (1) severe feudal oppression by landlords 
under the zamindari system and its resultant poverty and perpetually 
near famine conditions of a peasants of East Bengal (2)very high 
pressure on land in a feudal agrarian social structure (3) comparatively 
less oppression in Assam by the landed aristocracy, composed of both 
the high caste Asamiya Hindus and a section of the Asamiya Muslims in 
a semi-feudal agrarian social structure within a colonial system (4) 
operation of the relatively less oppressive Ryotwari land revenue system 
in Assam (5) abundance of land and very favourable land-man ratio in 
Assam, and the obvious reluctance of Asamiya peasantry to use waste 
and char lands (6) encouragement given by the provincial government 
headed by the Muslim League, in the late thirties and early forties (7) 
patronage received from Marwari trades and even Asamiya Mahajans 
and landlords and (8) the colonial policy of augmenting land revenue in 
Assam which was very meager compared to other Indian provinces. 
Interaction of all these factors under the colonial ages propelled the 
migration of the oppressed East Bengal peasants to Assam. 
Significantly, most of the peasants were Muslims. 
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The British penetration into the Ahom i<.ingdom in 1826 resulted 
in the gradual annexation of the contiguous territories of native princes 
and hill tribes. The Ahom kingdom was submerged in the overwhelming 
territories of the Lushai, Naga, Garo, Khasi, Jaintia, and sundry tribes of 
North-East Frontier which were attached to it. If by Assam we mean a 
province where those who speak Assamese live application of the name 
of Assam to the new province of British India seemed quite paradoxical. 
The lands in Assam may be divided into three great classes. The 
first division consists of the mountains and hill ranges which again may 
be subdivided into three sections, the great mountain chairs, independent 
group of hills; isolated hills and hillocks. The second class consists of 
hills lying in groups, large and small, on the plains of the Brahmaputra 
Valley, and forming either independent units by themselves of 
continuations of the northern or southern ranges. The largest group is 
that of the Mikir Hills. The third division of the land is what may be 
called "the alluvial plain of the valley, its level being generally above 
the ordinary inundation of the Brahmaputra and of its tributaries. 
The Muslims of Assam were simultaneously labeled as Asamiya 
and Bengali. At times they were labeled exclusively as a religious 
community as if they did not belong to any nation or nationality. The 
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communal elements tried to discover their dangerous connections with 
Pakistan and Bangladesh. Many identified the Muslims of Assam with 
foreigners very indiscriminately. Doubts were expressed about their 
design to outnumber the Hindus in Assam. Negative labeling, wild 
doubts and apprehensions were expresses, sometimes very explicitly and 
sometimes very implicitly against the Muslims. All these confusions and 
wild labeling were confined not only to within the Asamiya nationality 
but outside Assam also. This helped to blur the empirical situation, 
objective reality, social and demographic structure of the emerging 
society and nationality. The Muslims of Assam, like other Muslims in 
India contrary to popular belief, although belong to the same religious 
faith, reflect significant sociological variations in terms of caste, class, 
language, occupation, education, geographical distribution, political 
ideology and culture. Besides, in terms of exclusion and assimilation 
with their immediate neighboring Hindu population, the various 
communities of Assam are at present standing at uneven levels. The 
Muslims of Assam represent a distinctive blend of similarities and 
diversities both vertically and horizontally, among themselves. 
However, this is not to deny that they have been able to maintain their 
distinct religious ideniity in Assam. 
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There has been a great deal of confusion about the Muslims of 
Assam even in the Indian sub-continent. This confusion is rooted in the 
lack of precise, information about the socio-economic, political and 
cultural diversities among the Muslims of Assam. The Muslims of 
Assam are not a single homogenous community; rather, they are a group 
of several identifiable distinctive ones. We can categorize them into four 
groups (1) Asamiya Muslims (2) Na-Asamiya Muslims (3) Muslims of 
the Barak Valley (4) North Indian Muslims living in Assam. This 
categorization is necessary to comprehend systematically any 
contemporary social, economic, political and cultural issues related to 
the Muslims of Assam. 
The population of Assam which was considerably thinned by the 
internal wars and external aggressions, at the close of the Ahom period, 
was increased considerably by the immigration of different races from 
different parts of India. With the establishment of British rule, Bengali 
office employees from Bengal came to serve the new government, the 
people of Rajasthan came to the new economic environment to trade in 
the British province, labourers were imported to serve in the plantation 
and mining industries; people of Nepal found in Assam good grazing 
grounds and market for their dairy products. The population of the 
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province increased by the addition of the neighboring hills and plains 
were thus further swelled by immigration. 
The socio-cultural profiles of Ahom Assam underwent 
considerable changes. There was fundamental change in Assamese 
society owing to the development of Administration in Assam and 
establishment of industries. Towns and Bazars came into existence all 
over the countiy. The Assamese society which was homogeneous in 
composition and vertical in structure now became heterogeneous in 
composition and parallel in style. Birth and caste which determined 
office and status and conferred social privilege and distinction now no 
longer conferred social privilege and distinction; postal and telegraph 
services, cinemas and theatres widened the outlook of the people. 
Society in British Assam was cosmopolitan in composition and catholic 
in outlook. 
The new society of Assam upheld a variegated pattern of culture. 
Towns and bazaars built with bricks, mortar, sand, cement, wood and 
iron with sanitary and water fittings presented a new look. Centering 
round the new urban areas people now took to new modes of living, 
social gatherings, festivals and recreations. Life had now more diversion 
and comforts. 
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Nevertheless, in the new environment of socio-economic-culture 
percolated fissiparous forces of discord and antagonism which rent the 
society into segments and prepared people for a struggle of political 
division in the post-independent period. 
The population of Assam in the British period was a 
conglomeration of diverse people with a separate culture and heritage. 
As a result of new educational and environmental development 
however, the diverse people of India were politically united to fight 
against the alien rule. An Indianism not opposed to local variation and 
quite in harmony with regionalism had tended to develop. In Assam the 
diverse social interests formed themselves into organizations to further 
their class of community interest exclusive of national interest and 
received encouragement from the Government. 
The economy of Assam revolutionized by Imperialism did not 
benefit the Assamese directly. The benefits were reaped by the British 
merchants who had come from outside Assam, and clerical and 
inconsequential technical jobs were monopolized by the Bengalis. Even 
the labour class was cent per cent non-Assamese. The landed property 
was the only means practically at the disposal of the local people with 
which they could procure modern amenities, comforts and recreations. 
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When land no more could provide all that aspired for by the people, 
economy forced the people to look for opportunities elsewhere. But 
other economic opportunities and social positions had already been 
appropriated by non-Assamese people. The development of education 
and research had extended for horizons of knowledge and once the 
backward sections became aware of post social inequality they claimed 
a better status. Community within community began to be created when 
the Government posed as friends of the depressed communities and 
provided special facilities and safeguards for them. 
The Government administrative measures roused jealousies and 
ethnic consciousness and antagonism among people. The addition of 
Bengali-speaking territories to Assam compelled people of both the 
communities to prove their separate identity and socio-cultural 
differences. The same logic was applied in later phases by the tribal 
people under the influence of western culture to prove their distinction 
and separateness from the plains people. 
The political parties in North-East India could not unite all the 
sections of people and launch a united movement for national liberation. 
In fact, all geographical areas and races and communities had not 
received new education equally and were not economically well off 
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Naturally, their responses to national overtires differed. Moreover 
Government sympathy for the depressed sections held them aloof from 
political leaders who were held as caste Hindu exploiters. 
The Assamese Muslims also had their own view point about the 
movements related to the freedom struggle in India. The Surma Valley 
Conference which spearheaded the Swadeshi Movement led by great 
men like Bipin Chandra Pal and others failed to attract Muslim support 
and stirred the Hindu minds only and initiated the cult of nationalism 
"which was synonymous with Swadeshi." The Muslim League did not 
rise to prominence in the Surma Valley till late twenties and under the 
influence of Muslim leaders of Bengal who were government title 
holders and rich zamindars, the Muslims of Sylhet remained essentially 
pro partition. None of the later Muslim leaders of the district has any 
record of participation in the movement. Thus, we see that the Boycott 
and Swadeshi Movement did not take root in Brahmaputra Valley and 
only the Hindus of the Surma Valley were under its influence. 
In Assam, the students took the initiative of participating in the 
Non-Co-Operation movement. According to Government different 
section of the people understood the purport of the movement in 
different ways. The lawyers "blindly" supported the Congress and 
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denounced the reforms as "inadequate" and "unworkable". To some of 
them "they had been set on foot in order to secure the power of the purse 
and control over reserved subjects". Some thought that they were 
fighting for the "liberty of the country" and were ready to pay a price 
even if the "middle class should be destroyed". However, in Assam the 
Khilafat side of the movement was more pronounced compared to the 
Non-Co-Operation movement. 
Saadulla was an important political figure in Assam who's 
thought always showed an apparent concern for the welfare of Assam, in 
his long political career of forty years; he never disentangled himself 
from the Europeans who persistently worked for imperial interests and 
for the exploitation of the province. He made no sacrifices except 
renouncing the Knighthood in response to the call of the All India 
Muslim League in 1946. Secondly, he never showed any inclination to 
combine with other nationalist forces. This is of course not to say that 
those forces showed any anxiety for his support. Right from his entry 
into politics in 1913 till his death, Saadulla was more an advocate of 
Muslim interests than anything else. While Bardoloi was willing to 
make adjustments Saadullah would always remain Premier in case of 
any entente. 
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The Assam Muslims had joined the Congress en masse on the eve 
of the elections of 1952. Though the personal alliance of Saadullah 
foundered, the Congress Muslim entente brought about by him 
continued till the elections of 1977. Discontent of the Muslims with 
their new allies, however, became evident from the proceedings of their 
Gauhati Convention of February 1975 held under the inspiration of the 
then Parliamentary Affairs Minister, Syed Ahmed Ali and the support of 
Moinul Haque Choudhary. It discussed the "problem faced by 40 lakhs 
Muslim population of Assam". Speakers from different parts of both the 
valleys of the state complained of "obstacles" to Muslim participation 
"in all spheres and branches" of life. Their condition had allegedly gone 
down since independence particularly in respect of employment, 
representation in public bodies, nationalized banks, co-operatives, public 
undertakings, universities and Islamic education. 
It was therefore decided to form a "Muslim Parishad" with Syed 
Ahmed Ali as the President for safeguarding and promoting Muslim 
interests. A "purely non-political body", it would "fight for the common 
cause of the Muslims in other parts of the country". Moreover, it would 
extend all co-operations to the "progressive measures" of Government. 
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The Executive Committee included all Muslim Ministers of Assam as 
well as Moinul Haque Choudhary. 
A section of the Muslims complained that the Parishad was 
formed only as a hand maid of the ministers whose sole interest lay in 
strengthening their own position. Further, since inception it was suspect 
as a Congress stooge. However the organization was dissolved by the 
President in 1975 without adducing any cogent justification. The 
Muslims now started thinking about having a political party of their 
own. Following the Congress debate in the Lok Sabha Election of 1977, 
a section of educated Muslims gathered at Haji Musafir Khana, 
Islampur, Gauhati on 8 May, 1977. After a detailed and open discussion, 
unanimously all agreed in the urgent need of a party which alone could 
look after their political and economic interests. 
The Muslims could not join the Janata Party for various reasons. 
Therefore, "time had now come when an alternative pragmatic, and free 
and fearless political leadership which is nationalistic in outlook but 
very much alive to the specific needs of the Muslims" should develop. 
In view of this, the meeting unanimously decided to form a new political 
party under the name of Eastern India Muslim Association (E.I.M.A.) 
with headquarters at Gauhati. The Executive Committee of the Partv 
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was headed by Abdul Muhaib Majumdar, four Secretaries and one 
Treasure. Representation was given to Assam, Manipur, Tripura and 
Meghalaya. Districts offices were established in Cachar, Darrang, 
Goalpara, Kamrup and Nowgong. Fifty thousand members were 
enrolled till February 1979. 
On the eve of the Assembly elections of 1978, selected Muslim 
leaders met at Gauhati and decided to forni the Progressive Democratic 
Front which consisted of the E.I.M.A., Kamata Rajya Parishad, Janata 
Congress, Yuva Linguistic Minority Committee and the Citizens 
Democratic Front. The Eastern India Muslim Association was foiTnally 
dissolved and merged in the Indian Union Muslim League in October, 
1977 to reemerge as the Eastern Zonal Muslim League. Its constitution 
was adopted at the Annual General Meeting held in 25 December. 1978 
at Gauhati. The office bearers of the new party elected for 1978-79 
consisted of the President, four Vice-Presidents, General Secretary, 
three Secretaries and a Treasurer. The Secretaries were separately 
entrusted with organizational matters, publicity and youth league affairs. 
The meeting adopted resolutions related to the important issues of the 
day such as infiltration and Muslim grievances, law and order situation 
and the communal riots issue. 
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APPENDIX 
List of Chief Commissioners, Lieutenant-Governors and 
Governors 
CHIEF COMMISSIONERS 
R.H. Keatinge 
S.C. Bayley 
C.A. Elliott 
W.E. Ward (officiating) 
C.A. Elliott 
W.E. Ward (officiating) 
D. Fitzpatrick 
J. Westland 
J.W. Quinton 
H. Collett (officiating) 
W.E. Ward 
C.J. Lyall (officiating) 
W.E. Ward 
H.J.S. Cotton 
J.F. Fuller (officiating) 
H.J.S. Cotton 
J.B. Fuller 
C.W. Bolton (officiating) 
J.B. Fuller 
1874-1878 
1878-1881 
181-1883 
1883-1885 
1885-18874 
1887-1889 
1889-1891 
1891-1894 
1894-1896 
1896-1900 
1900-1902 
1902-1903 
1903-1905 
LIEUTENANT-GOVERNORS (EAST BENGAL AND ASSAM) 
J.B. Fuller 
L. Hare 
C.S. Bayley (officiating) 
L. Hare 
C.S. Bayley 
1905-1906 
1906-1908 
1908-1911 
1911 1912 
CHIEF COMMISSIONERS 
A. Earle 
P.R.T. Gurdon 
A. Earle 
N.D. Beatson Bell 
GOVERNORS 
N.D. Beatson Bell 
W.S. MaiTis 
J.H. Kerr 
W.J. Reid (officiating) 
J.H. Kerr 
W.J. Reid (officiating) 
J.H. Kerr 
E. Laurie Lucas Hammond 
M. Keane 
A. James Laine (officiating) 
M. Keane 
R.N. Reid 
G.P. Hogg (officiating) 
R.N. Reid 
H.J. Twynam (officiating) 
R.N. Reid 
A.C. Clow 
F.C. Bourne (officiating) 
H.F. Knight (officiating) 
A.C. Clow 
Akbar Hydari 
R.F. Lodge (officiating) 
Sri Sriprakash 
Jairam Daulatram 
Sayd Fazal Ali 
S.M. Sri Nagesh 
Bishnu Sahay 
B.K. Nehru 
L.P. Singh 
P. Mehrotra 
1912-1914 
1914 
1914-1918 
1918-1921 
1921 
1921-1922 
1922-1925 
1925 
1925-1927 
1927-1932 
1932-1935 
1935-1937 
1937-1938 
1938-1939 
1939-1942 
1942-1946 
1946-1947 
1947-1948 
1948-1949 
1949-1950 
1950-1956 
1956-1959 
1959-1962 
1962-1967 
1967-1973 
1973-1981 
1981 till date 
Source: North East India, Political and 
Casmo Publication, New Delhi, 1983 
Administrative History, K.K. Bhattacharjee. 
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